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INTRODUCTION. 


AN DID inquiry after 


~ 
truth is the proper em- 


ploynient of mankind. The 
beafts of the Meldsand fowls of 
the air are formed for little or 
no improvement, but mankind 
are endowed with intelleétual 
powers, by which they are 
capable of enlarging, to a great 
degree, their ftock of know- 
ledge, and feem to be impelled 
by their conftitution to activity 
and exertion in this purfitit. 
They are alfo further urged 
to invention and difcovery, by 
the various wants to which they 
are fubje& in an iddividual or 
focial capacity. For itis evi- 
dently neceflary to obtain fome 
knowledge in order to anfwer 
the calls of natiire, and much 
mere to fatisfy the increafed 
and multiplied demands of fo- 
cial life. 

But the confideration of 
matikind as moral or account- 
able agents, furnifhes other in- 
ducementsto fearch, with great 
affiduity, after an extenfive 
acquaintance with things, in 
general, and efpecially with 
thofe things which immediate- 
ty relate to their praétice or 
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duty. What are we? What is 
God? What is our relation to 
him? What our obligations? 
How can we ferve him? and 
How can we obtain his approba- 
tion and favour? are queftions 
which are naturally fuggetted 
to minds con{cious of moral ob- 
ligation, and muft appear to 
them to be of great importance. 

The grand inquiry, Wheres 
with dhall appear before God, 
andsbow myfelf before the 
Moft High? has therefore, in 
all ages, in one form or ano- 
ther, more or [fs occupied the 
attention of mankind... Barina 
attempting a fatisfactory an- 
fwer, the weaknefs and infuf- 
ficiency of human reafon have 
been clearly difcovered; and 
the various ichemes of religion 
which have been framed and 
adopted among men, have e- 
vinced, that their foolith hearts 
were dark, and their imagina- 
tions vain. 

To remedy the darknefs.an4 
infeficiency of hutman reafon, 
many fuppofe, that God, in his 
great mercy, has given areve- 
lation of truth to mankind, 
and that this revelation is con- 
A tained 





—— 








a a yet ie 


Aine 2 ee 


alate, 2 5 


a 


2 THE THE 
tained in the Bible, or fcrip- 
tures of the Oldand New Tel- 
tament. be — who pro- 
fefs to adhere iofe writings 
as an, infalh ai irectory “in 
matters of religion, run differ- 
ent courfes, and fo efpect- 
t important points 
in Theoloey, a great variety 
f difcordant op injons, which 
they feverally pictend to derive 


rm, I 


Ing the m 


from the fame un rring hook. 
W hat conclufion then thal ll we 
form? To fay that the tcrip- 


plain w ith re{pect 


ich are ef- 


tures are not 
to thofe things wh 
fential and necefiary to be 
known; or to fay, that the 
Bible difagrees with itfelf, and 
lays the foundations of differ- 
ent and difcordant {chemes of 
telicion, will derogite from 
the honour and value of the 
facred wrisings. Oncitherfup- 
potition, they do not anfwer 
the end of a revelation, oF re- 
vedy thatdarknefs under which 
labour without one.» Io 
admit fuch ideas will juftify 
the conclufion, that the fcrip- 
tures are not a revelation from 
God; for he is good, and will 
not, in fech a manner; trifle 
with his creatures. 
Thofe therefore who believe 
he feripture to be a revelation 
irom Gsod, } 
difference of opinion among 
its profeficd adherents, to will- 
ful blindnefs, inattention or 
preju idice, and not to ey defi- 
ciency or obfcurity in the e Bible 
itfelt. But whatever isthe caute, 
the fact is undeniable; and the 
confequence is, that a great part 
of mankind, both among thofe 
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who admit and thofe who ree 
as a revela- 
tion from God, em>race werni- 
cious errorsrefpeing relizion, 
For a great variety of different 
opinions necefi rrily implies, 
that many deviate from the on- 
ly way of truth, 

Thefe confiderations exhibit 
ftrong motives to excite us to 
fincerity, impartiality, affidui- 
ty, the ftrendous exertion of 
our rational faculties, and the 
diligent ufe of the beft meansof 
information in order to obsain 
the knowledge of truth: and 
perhaps no method is more ra- 
tional and better adapted ta in- 
fure fuccefs,than a, careful ex- 
amination and free difcuffien 
of every intereftingfubje&. In 
this way, thofe whoare endow. 
ed witha common thare of rea- 
{ nand judgment, may come 
pare and weigh the arguments 
adduced in fupport of different 
opinions, and uniets they areres 
mifs in their exertions, or par- 
tial and biafled in their views, 
may hope to obtain comfort 
able fatistaction refpecting the 
moftimportant practical p polats 
in religion. 

‘The prevalence of one vice 
is often inconfiltent with the 
practice of another. Thus, 
traditi n and bigotry have ty- 
rannizedover the | human mind, 
and by preventing a rational 
and manly freedom of th pught, 
have greatly refirained the li- 
centiouloels of opmion. But 


as the pernicious influence of 
thele tyrants daily declines, and 
liberty fucceeds of courfe, we 
have no reafon to expect, but 

that 
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that the minds of men, emanci- 
ated from their former maf- 
ters, yet {till enflaved to vice, 
will wantonly and greedily 
embrace thofe errors, which 
correfpond with the feelings of 
a depraved heare. Still, there- 
fore, we are urged by the 
{trongeft motives, to employ 
our rational powers with zeal, 
vigour and diligence in the pur- 
fuit of truth, efpecially of re- 
ligious truth, which is fo apt 
to elude the grafp of the ha- 
meonmind. And as this age dit- 
covers an inclination to ime 
prove in knowledge, and exa- 
mine every received opinion, 
why may not the various doc- 
trines of religion, which have 
been propagated among man- 
kind, be fubmitred to fair and 
candid examination? QOur ra- 


tional powers are properly em- 


ployed in the inveftigation of 
truth and duty. To deny the 
application of reafon ix theolo: 
gical difquifitions, as weil as 
to exalt it beyond its proper It- 
mits, is dangerous and detri- 
mental to the caufe of religion. 
But a careful, ftri&t, and ra- 
tions! examination of doétrines 
and fentiments, will tend di- 
reCtly to bacarite and ditkufe 
light, and difpel the darkening 
mift of error, which fo often 

ewilders and mifguides the in- 
quifitive mind. 

Such confiderations as have 
been mentioned, fugeefted at 
firft the propriety and expedi- 
ency of publifhing a Theclo- 
gical Magazine, which might 
bea vehicle for religious know- 
ledge and candid difguiliticn, 


and afford the friends of truth 
and rational inguiry, an oppor- 
tunity to publiih their opini- 
ons, queries, and arguments, 
and fubmit them to the fcruti- 
ny of the wife and judicious. 

It has been objected to the 
propofed plan of the Theolo- 
gical Magazine, that it,opens a 
door for the publication of er- 
ror, which, tending to corrupt 
the miads of .many readers, 
cought, by all means, to be 
fuppreffed. 

To this objeCtion it may be 
briefly anfwered, 

Thaterror will be publifhed 
and read. It is in vain at the 
prefent day to attempt to keep 
it out of the view of mankind; 
and when it appears in feparate 
pieces or tracts, it is much 
more likely to be hurtful, than 
when it is inferted in fuch a 
M:fcellany as the Theological 
Magazine: for in. the Jatter 
cafe, it will be lable to exa- 
mination and confutation by 
many difcerning and orthodox 
readers, wi ole benevolence 
willincline them, for the good 
of mankind, to expofe it: ab- 
furduy, and fet its pernicious 
tendency and confequences 1 in 
an obvious and convincing 
Iiyhe. 

It may a'fo be obferved, that 
many errors are concealed, and 
in fecret cat like a canker, 
which, if brought into public 
view, might be expofed and 
snisiiiee’. ‘and prevented from 
accomplithing the milchei to 
which they directly tend. 

Betides, it ought to be well 
confidered, that truth has-greas- 


ly 
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iy the advantage of error on 
equal ground ; ‘and therefore, 
if the defenders of the former 
are as bold and aétive as the 
propagators of the latter, there 
is no reafon to fear the confe- 
quences ot a fair conteft---for 
gre . is truth and will prevail. 
Phe plan of Pthe T heological 
Mavazine is formed for the en- 
coura agement of free and im- 
pa rtial inquiry. Through this 
channel, the {tudious and con- 
templative may convey their 
“difcoveries or their difficulties 
to the public, without much 
trouble orexpence, and with a 
hopeful profpecét of communi- 
cating or receiving inftruction. 
In this way, many’ origina 
thoughts, which rife from time 
to time in inquifitive minds, 
and pafs unnoticed and indigef- 
ted away, might be refcued 
from oblivion. Perhaps fuch 
accidental gleams of intellec- 
tual light, might, if carefully 
purtued, dire to the moft im- 
“a srtant difcoveries, and greatly 
conduce to the inftruétion and 
improvement of mankind. 
Serious and confcientious 
pérfons, who wilh to know and 
do their duty, will undoubtedly 
deem it a privilege to propote 
their inquiries, doubts, and 
feruples, in order to obtain 
light from wite and judicious 


men: and thole, who, by 
their own meditations, er plau- 
fible arguments adduced by 


others, are ferioufly perple xed 
foine important article 
of faith, will be pleafed with 
an opportunity to {tate their 
difficulties, thet they may be 


abo ut 


removed. To fuch it may be 
prefumed, that the plan of the 
Theological Magazine will be 
very agreeable. 


. P 
Many ftudious men, purfa- 
ing the train of their own 


thou ghts, are alraoft pe rfuaded 
"3 their private reafonings, to 

eye fome doétrines : which 
oe been long received for 
truth, by pious and judicious 
teachers, and ad pt others, 
which are reprobated and ex- 
ploded by the fame refpeCtable 
charaGers. Thete, diftrufttul 
of themfelves, and fentible of 
their liablenets to error, would 
often wilh to lay their thoughts 
and reafonings before the pub- 
lic for examination and correc- 
tion; and the Theological Ma- 
gazine 1s well adapted to gra- 
tify their withes: for objec- 
tions which arife againft doc- 
irines or opinions generally re- 
ceived, or embraced by indi- 
viduals or peracaar denomi- 
nations, may be freely ftated 
and anfwered. 

Thofe who believe the Bible 
to be the word of God, and 
read it with attention for reli- 
gious initruclion, often find 
themielves flopped in their 
progrefs, by the difficulty or 
obicurity of fome particular 
text or paflage, and cannot, 
perhaps, obtain fatista@ion by 
any means, within their reach. 
Burt the Theological Magazine 
is a medium, through which 
an extenfive application may be 
male to the wife and learned, 
from whom the querift may 
hope for infiruGtion. By many 
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great privilege, and has this 
peculiar recommendation, that 
it mav be ufed for the benefit of 
common readers, who are too 
deficient in the art of compofi- 
tion to publifh their thoughts 
in aregular ftile and method. 
In thefe, and various other 
ways, through the medium of 
this Magazine, a variety of 
ufeful information, concerning 
the doétrines and praétice of 
religion, may be communicated 
to mankind. A defign fo libe- 
yaland well adapted to promote 
a fpirit of free inquiry, it 1s 
prefumed will be acceptable to 
the friends of truth and reli- 
gion. ‘The affiftance of fuch 
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in profecuting the plan 1s there- 
fore earneftly and confidently 
folicited. Of the execution, 
the public will judge. If the 
{pecimen which is now pre- 
fentedis notfo perfect as might 
be withed or expected, it is 
hoped that the candid will 
make all reafonable allowance 
for the difadvantages under 
which a periodical work of 
this nature muft be expected 
to labour at its firft appearance ; 
and that the ingenious and ju- 
dicious patrons of the Theolo- 
gical Magazine will generouf- 
ly afford their afhiftance to 
enable the Editor to improve 
in the following numbers. 





BIOGRAPHY. 





Sketches of the Life of JoseruH BettamMy, D.D. of Bethlem, 
Connecticut: extracted from Mr. BENEDICT’s Sermon at the 


Doéor’s Funeral, 
HE principal defign of 
publifhing memoirs of 
men, eminent in knowledge 
nd piety, is the benefit of fur- 
vivors, through the influence 
of example. With this view 
the following fketches are pre- 
jented to the reader. 

The editor enters on the 
work with diffidence; but he 
owes it to the memory of his 
venerable friend, to fuch as 
fhal] read his theological writ- 
ings, and to the churches of 


Chiift. 


The Reverend Dr. Josepx 
BELLAMY was born at New- 
Chefhire, in the county of 
New-Haven, of reputable pa- 
rents, in the year 1719. His 
eatly days were devoted to li- 
terature ; and at the age of fix- 
teen years, he was graduated 
at Yale-College, in New-Ha- 
ven. ‘Lhe courfe of his aca- 
demical ftudies being finifhed, 
he retired from the univerfity. 
And, from his private writ- 
ings,* which were begun about 

this 


* Among the Doétor’s papers is found a journal, containing an ac- 
count of his life, religious exercifes, &c. which he had kept,’a num- 
ber of years, for the affiftance of ferious reflection in his own breaft. 
Yxtraéts from thefe private writings, together with the publication of 
feveral tra€ts of his, on important fubjeéts, might better illufirate the 


Claraéter above attempted, but cansot have rocm here. 
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this time, it appears that it was 
not long after his removal 
from New-Haven, before he 
became the fubje& of thofe fe- 
yious imprefhons, which we 
have abundant reafon to be- 
lieve iffued in a faving con- 
verfion. 

l’'rom this period he confe- 
crated his talents and ttudies to 
the evangelical miniflry. At 
about the age of eighteen, he 
pafied the ufual examination 
before the Affoci jationof New- 
Haven county, and received 
their recommendation as a can- 
didate fér the gofpel miniftry. 
He preached in feveral congre- 
gations to good acceptance, ‘and 
with hopeful fuccefs. But a 
diftinguithing blefling attended 
his miniftry, to the people -of 
Bethlem, inthe town of W ood- 
bury. A large proportion of 
this infant fociety appeared to 
be awakened to a becoming 
fenfe of religion. The congre- 
gation, though fmall, could by 
no means be reconciled to part 
with the man, by whofe mi- 
niftry fo many of them thought 
they had been conducted to a 
faving knowledge of the trath. 
After much deliberation, pray- 
er and confultation with his 
jathers in the miniitry, he de- 
termined to accept their call; 
and was accordingly entsined 
to the gofpel miniitry, and the 
pattoral office over the church 
in Bethlem, in the ipring of 
1740. Iw this retirement from 
the world, he devoted himfelf, 
with uncommon ardor, to his 
fludies, and the duties of his 
office among his people, till 


the memorable revival of re. 
ligion in New-Engtand, and 
other partsof America, as well 
as Europe, which began in 
1740, and was moft confpicu- 
ous in 1742.---From tiat time 
he could not be contented to 
tarry athome. The fpirit of 
ardent piety V5 which had mark. 
ed his path for feveral years, 
kindled on this occafton, into a 
flame. Seeing the fields white 
unto harveit, he thought he 
had a divine call ro more ex- 
tenfive labours. Taking care 
that his own pulpit fhould be 
vacant as little as poffible, he 
devoted a confiderable portion 
of his time, for feveral years, 
to itinerating, in different parts 
of Connecticut and the neigh- 
bouring colonies---preaching 
the gofpel daily, and, often, 
repeatedly in a day ---multi- 
tudes flocking to hear the word 
---and crowding to hislodgings 
for private inftructions. Such 
appearances were ¢xce edingly 
common in that happy fealfon 
of the plentiful effutions of di- 
vine grace. And the many 
faithful labourers who, likethe 
Dotior, were engaged in that 
moft delightful fervice, found 
the work growing on their 
hands, and had the moft ani- 

mating profpect of fuccefs. 
During the continuance of 
this extraordinary attention to 
religion in the land, Dr. Bel- 
lamy perfevered in unremitted 
labours, detirous, as far as pofii- 
ble, to ** preach the gofpel to 
every creature.”’ And, as far 
as man could judge, he was in- 
ftrumental of the faving con- 
vertion 
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verfion of many, and of build- 
ing them up in ihe moft holy 
faith. It is, however, to be 
acknowledged, with deep hu- 
miliation, that the latter part of 
that wonderful feafon was by 
no means equa! to the expec- 
tations of its pious friends. In 
the early flages of the work, it 
feemed to be happily free from 
impure mixtures. And many 
pious minifters were ready to 
believe that the latter day glory 
of the church was dawning. 
Bur, towards the conclufion of 
thofe religious onerations, the 
proipect began. fenfibly to de- 
cline. Satan, who had ia vain 
attempted to put a ftop to this 
good work by open oppofition, 
at length transformed himfelf 
into an angel of light. This 
produced a flood of enthutiafin 
and falfereligion, under various 
names. Many ignorant and 
vain pretenders, to uncommon 
attainments in religion, fet up 
for public teachers---divifions 
and feparations were multipli- 
ed---the religious awakening 
declined faft---the enemy tri- 
umphed; and the tricnds of 
Zion mourned. 

The profpect of any confi- 
derable ufefulnefs, from itine- 
rating, being now cluded, Mr. 
Bellamy, as well as others, re- 
turned to a more conftant at- 
tention to hisown charge. At 
this time he entered on the 
important talk of writing his 
piece, entitled, True Religion de- 
kineated.---'Though but a youth 
at this time, he feems to have 
been peculiarly qualified for a 
work of thi§ kind: not only 
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from his diftinguifhed abilities, 
ardent piety, great diligence 
in treafuring up theological 
knowledge, and an intimate 
acquaiatance with fome of the 
molt eminent Divines, then in 
New-England, efpecialty the 
Reverend fonathan Edwards, 
whofe praife is ftill in our 
churches; but alfo from the 
uncommon attention which he 
had given to the marks of dif- 
tinction between true and falfe 
religion, in judging of hisown 
fincerity, from the firft of his 
religious impreffions, and from 
his very extenfive acquaintance 
with perfons uader allt kinds 
of religious operations, during 
the remarkable out-pourings 
of Gop’s Spirit, referred to 
above. This book was print- 
ed about the year 1750, was 
well received, and has late! 
been re-printed in Scotland. 
From this period, his abili- 
ties, as « divine, became more 
confpicuous: and young gen- 
tlemen, who were preparing 
for the gofpel miniftry, applied 
to him asateacher. He con- 
tinued to be eminently ufefal, 


‘in this branch of his work, till 


the decline of life induced him 
to relinquith it. 

As his method of inftru@tion 
has met theapprobationof thofe 
to whom it was known, and 
may probably be beneficial to 
others, the tollowing fummary 
is inferted. 

Atter fome conference, on 
religious fubjeéts; with thofe 
who applied to him for inftruc- 
tion, by which he might learw 
their abilities and caft of mind, 
he 
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he commonly gave them a 
number of queftions, en the 
leading and moft effential fub- 
jects of religion, both natural 
and rev ealed, in the form of a 
fyitem. This fyftem of quel 
tions began with that which 
is the fousaintion of all true re- 
licion---the exittence, unity, 


notural and moral attributes of 


Gop; and proceeded to the 
grounds, mature, extent anc 
perfection of his providential 
and moral government of the 
world---the qualities effentially 
requifite to conftitute a moral 
agent, or accountable creature 
---the evidences that man is 
fuch a being---the moral law, 
or law of nature, with refpect 
to man-- -the reafons of the law, 
or of man’s duty---the primary 
ftare of man---the prefent cha- 
racter and ftate of man---evi- 
dences from reafon, of a future 
ftate of rewards and punith- 
ments---evidences from reafon 
of the perpetuity of that ftate--- 
whether, antecedent to fuper- 
natural revelation, there be any 
hope of pardon and divine fa- 
vour to finful man---the need 
of a fupernatural! revelation--- 
grounds to hope for it---evi- 
dences that the Old and New 
Teftaments contain fuch a re- 
velation---the divine Trinity 
in unity---orig rinal {in---divine 
decree---divinity of Chrifi--- 
his humanity. --mediatorial of- 
fice and work---nature and de- 
fign of his atenement---nature, 


neceffity, author and effects of 


regeneration---juftitying faith 
---juftification by faith, as dif- 
tinguifhed from good works--~ 


the diftinguifhing nature and 
fruits of true repentance, love 
and other chriftian-graces, or 
the {criptural marks of a faving 
change---perfeverance of faints 
---feparate ftate---refurreétion 
---furure judgment---perpetual 
happinefs of the righteous, and 
mifery of the wicked--chriftian 
church---particular churches 
---officers, what, and how qua- 
lified---facraments--nature and 
ufe of church difcipline. 
With a fyftem of queftions, 
fimilar to this, before his pu- 
pils, he directed their reading 
to fuch books on thofe leading 
topics, as treat them with the 
greateft per{picuity and force 
of argument; anc d tfually {pent 
his evenings in examining into 
their improvements, folving 
difficulties which they found, 
or propofing and folving others, 
till they had obtained a goodde- 
gree of underftanding in a ge- 
neral fyftem. After which, “he 
dire&ted them to write on each 
of the queftions before given 
them, reviewing thofe parts of 
the authors which treated on 
that fubje&t.. Thefe differta- 
tions of his pupils were fub- 
mitted to his examination. He 
pointed out where their argu- 
ments were infufficient, and 
fubftituted others more {uitable 
in their place---ftated fuch ob- 
jections as are to be found in 
the writings of the moft able 
and learned oppofers of the 
truth,---and when this pupils 
were unable to anfwer them, 
he pointed out the mode of fo- 
lution. As they adyanced in 


ability to make piper diftinc- 


tions 2 








THE THEOLOGICAL MAGAZINE. 5 


tions, he led them to read the 
inoft learned and acute oppo- 
fers of the truth, on the deifti- 
cal, trinitarian and other lead- 
ing fubjects of controverfy ; 
and laid open to them the fal- 
lacy of the moft {pecious rea- 
fonings in thofe writers. 
When his pupils, by reading, 
converfation and writing, inthe 
form of differtations, had gone 
through with a fyftem of theo- 
logical queftions, he led them 
to write on feveral of the moft 
important points, fyftematical- 
ly, in the form of fermons. 
Next to this, he led them to 
perufe the beft experimental 
and practical difcourfes, and to 
compofe fermons on like fub- 
jes. This courfe he purfued 


with them, revifing and cor- 
recting their compotitions, and 
inculcating the great import- 


ance of acquiring the beft me- 
thod of preaching the gofpel, 
and of performing all branches 
of the minifterial work: and 
alfo the neceflity, for this end, 
of a heart truly devoted to the 
fervice of Chrift, and a hfe’*6f 
watching and prayer--difcoarf- 
ing occaficnally on the various 
duties, trials, comforts ahd’mo* 
tives of the evangelical*work’ 
---that his pupils might be, as 
far as poffible, ** {cribes well 
inftruéted to the kifigdom of 
God.”” We add nioghitig fur- 
ther on this head. * The above 
hints will give the réader a ge- 
neral view of what was defign® 
ed. But thofe only, who have 
enjoyed his infiruétions, can 
have juft apprehenfions of his 
peculiar talents, as a thévlogi- 
Vol. I. No. 1. 


cal teacher---or of the dili- 
gence and ardour with which 
he employed them. 

His doctrinal fentiments, on 
many of the moft important 
principles, may belearned from 
his printed works. His prin- 
cipal publications are the fol- 
lowing : 

1. Early piety recommend- 
ed. A fermon from Ecc. xii. 1. 

2. True Religion delineated. 
(Already mentioned.) 

. Sermons on the Divinity 
of Chrift.---The Millennium, 
and The Wifdom of Gop, in 
the premiffion of Sin. 

4. Dialogues, on Theron 
and Afpafio. Bv Paulinus. 

5. Effay on the Gofpel. 

6. The great Evil of Sin. 
A fermon., 

7. The Law, a Schoolmaf- 
ter. A fermon. 

Befides thefe, he publithed 

feveral {mall pieces on creeds 
and confeffions---on the Cove- 
nant of Grace---andon Church 
Covenanting. Alfo, fomefinall 
pieces, in anfwer to objeCtions 
publithed again fome of his 
other works. 
' He was a Proteftant, and 
a Calvinift. He taught the 
truths contained in the Weft- 
‘minfter Confeffion of Faithand 
Catechifm, and other approv- 
ed creedsand confefhons. But 
called no man father; and en- 
deavoured to build all his opi- 
nions og the word of Gop. 

As a preacher, he had per-~° 
haps no fuperior, and very few 
equals. His voice was manly, 
his manner engaging. Even 
thofe who were unfriendly to 
B his 
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his religious fentiments, were 
pleafed to hear him preach. 
His voice was mufic to their 
ears; his method inviting. In 
the defk, he appeared to under- 
ftand human nature to perfec- 
tion, and knew how to addrefs 
himfelf to his auditory, fo as 
feldom failed of gaining uni- 
verfal attention. He was maf- 
ter of hisfubje& when hefpake, 
and had a fingular faculty of 
adapting himfelf to the mean- 
eft capacity. As his field was 
boundlets, he gave fcope to his 
penetrating genius, and favour- 
ed his hearers with a rich va- 
riety. No fubject efcaped his 
notice, or that was not at pro- 
per times held up to the view 
of his people. By this means, 
their advantages were great to 
make fwift progrefs in know- 
ledge, and become a people of 
much underftanding. Yer, the 
more important things of rell- 
gion werechicfly dw elt upon by 
him inhis public performances. 

His primary aim was to promote 
the glory of God, and the good 
of immortal fouls. His talent 
was furprifing at painting divine 
truth in the moft lively colours, 
and making invifible things ap- 
pear near and real. The paf- 
fions of his auditory were¢at his 
command, and he well knew 
how to inftruct the underftand- 
ing, and touch the heart. 

W hea the law washis theme, 
Mount Sinai wasall ina fmoke ; 
the thunder and the lightning 

iffued from his lips, and all was 
folemn as the grave. On the 
contrary, in the moft meltin 

ftrains would hedeferibethe fat 


ferings of Chrift, his matchlefs 
love for finners, and i in perfua- 
live eloquence invite them to be 
reconciled to God. With what 
amazing terror would he repre- 
fent rhe torments ofthe damned! 
and in what lively pictures lay 
open the glories of heaven, and 
paint the joys of the paradife of 
God! He wastrulya workman 
who needed not to be afhamed. 
As a paftor, he was diligent 
in the difcharge of his dut 
taking heed to all the flock over 
which the Holy Ghoft had 
made him an overfeer: He 
taught his people publicly and 
fro m houfe to houfe. He was 
efpecially attentive to the rifing 
generation, and fpent aiuch 
time in teaching and warning 
the children and youth. Be- 
fides his. ftated labours on the 
Lord’s day, he frequently fpent 
an hour, in the intervals of 
publi¢ worlhip, in catechifing 
the children of the congrega- 
tion. He was a fkilful guide 
to inquiring fouls,---and was 
ever ready to inftruct his people 
and others, who applied to him 
in private, in the great concern 
of man, and in all cafes of 
confcience. He had an ex- 
cellent talent at compoting dif- 
ferences, and preventing or 
healing breaches in churches, 
and was much employed in 
fuch cafés: and his name will 
long be had in honourable re- 
membrance by our minifters 
and churches ; efpecially in the 
confociation of Litchfield coun- 
ty, to which he belonged. 
His heart was eminenily 
formed for chriftian friend- 
fhip. 
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fhip. Among his intimates and 
tried friends he was open and 
free---ever careful to fpend the 
interviews of friendfhip on fub- 
jects ufeful andimportant. His 
cothpany was much fought--- 
it was enjoyed with pleafure--- 
and his friends rarely parted 
from him without fenfible im- 
provement, unlefs they were 
wanting to themfelves. 

He poffeffed a fuficient de- 
gree of natural fortitude---was 
a firm and decided defender of 
what he believed to be divine 
truth; but was a friend to the 
perfons of thofe whofe errors 
he oppofed. 

His writings procured him the 
efteem of the pious and learned 
athomeandabroad. They have 
been read, and feveral of them 
re-printedinGreat-Britain. As 
a mark of this efteem, he, inthe 
year 1768, received his Doéto- 
rate in Divinity from the Uni- 
verfity of Aberdeen. 

During the adctive part of 
life, he maintained an exten- 
five epiftolary correfpondence, 
by which he was beneficial to 
many, and obtained much ufe- 
ful knowledge tohimfelf. By 
means of his correfpornden¢e in 
Britain, and efpecially by his 
worthy and conftant friend, the 
Reverend Dr, John Erfkine of 
Edinburgh, he annually receiv- 
ed regular accounts of what- 
ever materially affected the ftate 
of religion and the intereft of 
the churches in England, Scot- 
land, and other parts of Eu- 
rope. It has already been men- 
tioned that, in the early part 
of his miniftry, he contraéted 
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an acquaintance with the late 
Prefident Edwards: this pro- 
duced an intimate friendthip, 
which continued till the Prefi- 
dent’s much lamented death--- 
and which muft be abundantly 
improved now they are happily 
reunited, To this early ac- 
quaintance and friendfhip with 
that eminent Divine, muft be 
attributed, in part, the Doc- 
tor’s improvement in theologi- 
cal learning, and his ufefulnefs 
in the churches. 

In a variety of refpects, he 
fhone with diftinguifhed luftre. 
Extenfive fcience, eafe of com- 
municating his ideas, rendered 
him one of the beft inftru&tors. 
He was not unacquainted with 
perfons and things, as he pe- 
rufed every author which came 
tohishands. This enabled him 
to converfe with propriety and 
to edification on almoft every 
fubject. 

His tafte for divine things ex- 
cited him to fearch with indefa- 
tigable induftry after know- 
ledge, that he might become 
more thoroughly acquainted 
with the things which zppery 
tain to the kingdom of ‘God. 
Application, aided by eminent 
natural abilities, rendered him 
ont of the moft able divines, 
and brighteft Juminaries, in 
this our weftern world. 

A fuperficial knowledge of 
things did little fatisfy his 
great, contemplative mind. He 
fearched for knowledge, as for 
filver, and took peculiar plea~ 
fure in finding out notonly what 
was true, but why it was fo. 

In councils, he was much 
improved ; 
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improved ; fer with fingular fa- 
cility could he look into cafes 
of difficulty, and inveftigate 
ways and means for a juft and 
amicable fettleinent. 

Hisbenevolent feelings were 
not confined to a narrow cir- 
cle, but were extenfive as the 
globe. Zion lay near his heart ; 
her ruins he lamented, and her 
profperity filled him with ex- 
ceeding joy. 

The reader may perhaps 
with to fee the Do@orinamore 
private walk.---The leading 
intlications of his countenance 
were dignity and frmnefs. He 
was tall, and, in hic youth, 
flender and of a thin habit--- 
in middle life, well propor- 
tioned---in old age, his afpeét 
and mien were commanding 
and venerable. Abeutthe year 
1744, he marries Milfs Frances 
Sherman of New-Haven, a 
Jady poffeffed of many amiable 
accomplifhments, and eminent 
piety. By her he had feven 
children, five of which furvive 
their parents:---two are no 
more on earth.* 


From nature, education and 
piety, Mrs. Bellamy was qua- 


. lified to fill her ftation with un- 


common ufefulnefs. Among 
other important branches of her 
character, it is worthy of re- 
mark, that, during the courfe 
of many years, and till the 
decline of health prevented, 
fhe fuftained almoft the whole 
weight of family care, with a 
cheerfal readinefs---that her 
hufband might be interrupted 
as little as poffible in his ftudies, 
and other duties of his office. 
In her domeftic relations, the 
was a great bleffing---fhe was 
the joy of her hufband and chil- 
dren. She merited and poffef- 
fed the affections of the congre- 
gation and the numerous vifi- 
tors who entered her hofpitable 
door. Faithful to her family 
—to her friends—to the poor— 
to the church of God, and, 
above all, faithful to her-God. 
—She finithed the labours of 
mortality on the 3oth of Au- 
guit, 1785, inthe year of her 

age fixty-two. 
Dr. Bellamy was one of thofe 
who 


* Of the two children who died before their father, the firft was 





his fecond fon Yenathan, who finifhed his academical education and 
graduated in Yale-College, ia 1772; and, having purfued the ftudy 
of the law under anable teacher, and pafled the accuftomed examina- 
tion, was admitted to the bar, as a practifing attorhey: foon after 
which the commencement of hoffilities between Great-Britain and 
America induced him to take an aétive part; and at the clofe of 
the campaign of 1776, juft-as he was returning to the ardent wifhes 
and prayers of his parents and friends, he was feized with the fmall- 
pox, and died at Oxford, Suffex County, in the State of New-Jerfey, 
on the 4th of January, 1777—in the 24th year of his age. 

The other child, who did not furvive her father, was Redecca, his 
fecond daughter: fhe was married in her vouth to the Reverend Mr. 
Hart of Prefton, and died in her g2¢ year, December 24th, 1788. 
Sketches of the life and character of this amiable and pious Lady may 
be feen at the end of the fermon publifhed on occafion of ‘her death, 
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who did what their “* hand find- 
eth to do with their might.” In 
his ftudy and pulpit, his exer- 
tions were ardent and perfe- 
vering. It was, therefore, to be 
expected that he fhould fpend 
faft---and that, in declining 
life, the decays of age fhould 
be rapid. This was obferved to 
be the cafe, by his fyiehds, with 
a painful fenfibility, in fome of 
his Jaft years of active fervice 
---and was accelerated by the 
lofs of the wife of his youth, 
and joy of his heart. 

However, the year follow- 
ing her death, he contracted a 
fecond marriage, with Mrs. 
Storrs, relict of the late Rev. 
Andrew Storrs, of Watertown, 
in Connecticut. But the prof- 
pect of a ferene old age was 
blafted, foon after their mar- 
riage, by his being feized with 
a paralytic fhock. This hap- 
pened on the 19th of Novem- 
ber, 1786. It wholly deprived 
him of the ufe of his limbs on 
the left fide, and greatly im- 
paired his intellectual powers. 
Able phyficians were confult- 
ed, and their means applied, 
but without fuccefs. He con- 
tinued more than three years 
in this ftate of deep calamity, 
with little variation of his dif- 
order, excepting that he had 
fome lucid intervals---in which 
he appeared to be himfelf, for 
a fhort fpace. In thefe feafons, 
he difcourfed, to thofe about 
him, on the great things of the 
gofpel, the difpenfations of in- 
finite wifdom in regard to the 
church and himfelf---and his 
joyful hope of approaching gle- 
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ry; to the great fatisfaction of 
his chriftian friends, and, as 
might be expected, from his 
former life and miniftry. But 
thefe intervals of reafon be- 
came fhorter and lefs frequent, 
in the later ftages of his com- 
plaint. About three weeks be- 
fore his death, he appeared to be 
afflicted with a cold and oppref- 
fion of the lungs, which pro- 
duced an_ ulceration :---And, 
after a painful ftruggle, he re- 
ceived his difmiffion from fin 
and forrow, at eight o’clock, 
in the evening of Saturday, 
March 6th, 1790, in the 72d 
year of his age, and goth of 
his miniftry: and, we doubr 
not, received a welcome to that 
bleffed fociety, where the im- 
perfeétions and forrows of mor- 
tality fhall never come. 

His funeral was attended 
the Tuefday following, by the 
Clergy of the vicinity, hisown 
Congregation, and a nume- 
rous concourle of refpectable 
and worthy friends, from the 
neighbouring towns; whodid 
him honour at his death, and 
mingled their forrows with 
thofe of his family and parti- 
cular connexions, in a man- 
ner which exprefied the com- 
mon fentiment that a great 
man was fallen in our Ifrael: 
and, after the funeral dif- 
courfe, and the conneéted fo- 
leannities, in the houfe of God, 
his remains were depofited in 
the houfe of filence, with every 
mark of refpe& and folemnity. 

The removal of fuch emi- 
nent lights from our world 
draws a dark veil over the 

church 
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church on earth !--- Who fhall 
be found to fill the vacant can- 
dleftick---and guide the be- 
reaved flock in the path of life? 
Who fhall inftru& our young 
men who are defigned for the 
facred miniftry, and be inftru- 
mentalin forming them for ufe- 
fulnefs in our churches? Who 
fhall prefide in our eccletiaftigal 
councils, and preferve the peace 
and order of the churches? 
Who---but noman. Letevery 
anxious thought be filent:--- 
Thechief Shepherd and Bithop 
lives, and fhall for ever life.--- 
He walks in the midft of the 
feven golden candletticks. All 
the churches are hiscare. He 
holds the ftars in his righthand. 
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The refidre of the fpirit is with 
him. And he hath gracioufly 
affured us, that the walls of 
Jerufalem are ever before him 
---and that the gates of hell 
fhall never prevail.---- Ma 

the falling mantle of our af 
cended Prophet reft on fome 
favoured Elifha--- and the Lord 
of the harveft fend forth la- 
dourers, who fhall be ftill more 
eminent and more ufeful than 
thofe who are removed! May 
their fuccefs be ftill greater! 
And may our churches be bleft 
with a fucceffion of well quali- 
fied paftors---and flourifh, in ali 
the branches of chriftian piety 
and virtue, till the fecond com- 
ing of our Lord Jefus Chrift ! 





To the Epiror of the THEOLOGICAL MAGAZINE. 


SIR, 


The following brief View of the Evidence of the Divinity of the 
Sacred Scriptures, arifing from a confideration of the Nature and 
Importance ef the Doctrines contained in them, is fent you for 
publication, if nothing more important be prefented. 


HE fufficiency of the light 

of natureor book of crea- 

tion, to inftruét mankind into 
the knowledge of allthofe truths 
which it is neceffary for them 
co know, has been generally 
alerted by the oppofers of a fu- 
pernatural revelation. This, 
indeed, has been the firft prin- 
ciple which has been advanced 
in fupport of infidelity. Were 
fuch a revelation neceffary, as 
that which the facred fcriptures 
contain; that is, if there were 
no other revelation of the doc- 
trines therein revealed, and 
thofe doétrines are of the high- 
eft importance to be known, 


the evidence would be very 
great, if not fully conclufive, 
that fuch a revelation came 
from God. That this is in fa@ 
the cafe, refpecting the import- 
ant doctrines which relate to 
the bemy and attributes of God 
---the duty or moral obligations 
on mankind---the zmmortality of 
the /oul---forgivene/s of fins and 
a future ftate of retributiong, is 
capable of the cleareft demon- 
ftration. That thefe are doc- 
trines of confequence, and ne- 
ceffary to be known, even to 
the enjoyment of prefent peace 
and comfort, no confiderate 
mind candoubt, The follow- 


ing 
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ing obfervations are defigned to 
fhow, that a fatisfying know- 
ledge of them cannot be ob- 
tained from the light of nature 
or the book of creation; and 
confequently that a fpecial re- 
velation was abfolutely necef- 
fary. 

We fhall begin with the 
Bernc and ATTRIBUTES of 
God, which compofe the firft 
principle of all religion. 

From the effeéts which are 
vifible to every one, it may, 
indeed, be made evident, that 
there is a firft caufe, and that 
the firft caufe muft be all- 
powerful, and capable of con- 
ftructing a moft aftonifhing 
machine with admirable wife 
dom. This, however, has not 
been admitted by many hea- 
then philofophers; for many 
have earneftly contended that 
the world is eternal. But were 
it. evident, from the effects 
which are produced, thar there 
muft be a firft caufe, yet, how 
inadequate is the mere light of 
nature, to teach mankind, 1: 
their prefent depraved ftare, 
the various attributes of God? 

If a perfon fhould proceed to 
argue from effect to caufe, he 
would very naturally, if not 
neceffarily (all things being 
confidered) finally conclude, 
that the Deity is either both a 
good and an evil being, or that 
there are two firft caufes, the 
one good and the other evi/; for 
good and evil both exift, and 
the latter is equally obvious 
with the former. The reafon- 
ings of heathen /philofophers 
have, in fact, generally termi- 
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nated in the conclufion, that 
there are two great beings, the 
one good and the other evil. 
But the infufficiency of the 
mere light of nature, ato 
inftru€ting the human mind 
into a knowledge of God, ap- 
pears, With all poffible perfpi- 
cuity, from faét and obferva- 
tion. When we turn our eyes 
to the heathen world, whereno 
other light has been enjoyed, 
and take into view the doétrines 
and opinions of their greateft 
philofophers, we are furnifhed 
with inconteftible evidence of 
the infufficiency of the mere 
light of nature, to teach mea 
what a being God is. The 
heathen philofophers and wife 
men, it is true, have had gods 
in great plenty. Their lift con« 
tains no lefs than 300 different 
gods, to whom they have at- 
tributed all the paffions and 
vices which belong to the 
worft of men. When we con- 
fider to what the light of na- 
ture has in faét amounted, and 
how far it has helped mem, 
moft famous for their inquiries, 
one would think, that a perfon 
of common fenfe would bluth, 
barely to mention its fufficien- 
cy ; for, in fact, with that light 
only, the greateft philofophers 
have not known God---they 
have either concluded that the 
world is itfelf eternal; or, that 
there are two firft principles, 
and a variety of deities, male 
and female; and that thofe 
deities have all the paffions and 
lufts, and carry on all the in- 
trigues which are practifed by 
the worft of mankind. 
We 
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We have, therefore, all the 
evidence which arifes from 
fa&t, that the mere light of na- 
ture (every thing being con- 
Gtered) is not fafficientto teach 
mankind the artributes of God. 
The inference to be made is 
obvious, viz. that mankind 
ftand in need of a fupernatuyal 
revelation ;---of a revelation 
fimilar to that which the fa- 
cred {criptures contain, where- 
in the being, the unity and attri- 
butes of the Deity are exhibit- 
ed in a clear and confiftent 
point of light. 

The author of the ** Ave of 
Reafon”” has exactly puifued 
the reafoning of Pagan philo- 
fophers. When {peaking of 
the hiftorical parts of the Bible, 
becaufe there is a relation of 
many great natural evils then 
extant in the world, he fays, 
** Godis there reprefented as a 
being of fuch paffions and cru- 
eliy as would be a difgrace to 
humanity, and which makes 
one fhudder while reading the 
relation.’’ That is true only on 
the fuppofition, that if there 
be real effe€ts, the firft caufe 
muft be eval; which train of 
reafoning terminates in a con- 
clufion, that there muft be two 
Deities, the one good, the other 
evil. Whether the faéts re- 
lated in the hiftorical part of 
the Bible be true or not, we 
know that fimilar facts are 
conftantly occurring. The 
fame deftruétion of the human 
race is taking place at this 
time in France and places con- 
tiguous. But muft we from 
thence infer, that the Saqetene 


Being ts paffionate, &c. ? 


From facts then, ancient and 
modern, we learn the import- 
ance of a revelation, to teach 
the very firft principle of all 
religion---the Being and per- 
feétions of God. 

Secondly. We will now at- 
tend to another important ar- 
ticle, concerning which there 
is a moft evident neceflity of 
fome fpecial revelation ) 
Heaven; and that is, relative 
to our duty and moral obdliga- 
tions. 

The mere light of nature 
will not fatisfy an inquifitive 
mind in this important article ; 
although its fuficiency has 
been fo often aflerted by op- 
pofers of divine revelation. 
Lord Herbert, who wrote a 
book, for the exprefs purpofe 
of: demonftrating the fufiiciency 
of the light of nature toteach 
mankind their duty, and that 
no other revelation isneceflary, 
after he had fnithed his de- 
monftration, was in the great- 
eft doubt and perplexity rela- 
tive to his duty in publifhing 
it. He was unable to deter- 
mine what his duty was rela- 
tive to the book he had com- 
pofed, although he fuppofed he 
had demonftrated, in the book, 
the fufficiency of the light of 
nature to teach all duty. He, 
in this cale, ia a very folemn 
manner, importuned the Su- 
preme Being to give him a {pe- 
cial reve lation to clear up his 
doubts and to fatisfy his mind, 
relative tohisduty, on fotrifling 
an occafion. His very doubts 
were a confutation of his whole 
book; aad had he not been 

under 
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4inder the imflueuce of fome 
unaccountable infatuation he 
muft have blufhed on a recol- 
le&tion of what he had writ- 
ten. 
Ithas been faid, that the good- 
nefs and benevolence which 
the Supreme Being manifetts in 
creation and providence teach, 
with fofficient clearnefs, what 
the duty of manis. But, towhat 
conclufions would the mere 
jationalift come, from a view 
of creation and providence? 
Attending to events whichcrea- 
tion and providence exhibit, he 
fhould find fuch a mixture of 
good and evilas would confound 
the inquifitive mind. Some are 
introduced into the world un- 
der the moft flattering circum- 
ftances. Others are attended 
with the moft difireffing cala- 
mities. One part of mankind 
is in a ftate of the moft abject 
flavery to the other---war, fa- 
mine, peftilence raging with the 
greate{t violence---the wicked 
are exalted; the virtuous.are 
depreffed---deceit, rapine and 
violence are rampant in every 
part of the globe---the great 
are devouring the fmall; and 
the whole world is fubjeted 
to mifery and wretchednefs.--, 
Now, what muft one conclude 
from thefe things, having no 
other light to dire&t him thaa 
the light of nature? Would 
his mind be fenfibly ftruck with 
an example of poodnefs and be- 
nevolence? ‘There is, in fac, 
no revelation of the duty of man 
from oblerving thefe events~-- 
they exhibit the condu&@ ef 
God as a ruler, but not the duty 
Vol. 1. No. x. 
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of a fubjedt. And God, asa 


ruler, is ating in a manner 


which is utterly incomprehen- 


fible by unaflifted reafon. Or, 
if any one fhould infift on it, 
that the difpenfations of provi- 
dence are to be confidered as 
an example after which man- 
kind are to form their manners, 
would he not conclude it to be 
his duty to put to a helping 
hand to increafe the natural 
evils which are extant? 

But, what progrefs have thofe 
in fact made, in a know 
of their duty; who have had no 
dire&tory excepting the light 
of nature ?--- As the heathen or 
pagan world have confidered 
their gods as inheriting all the 
paffions and pratifing all the 
intrigues of worft of men, 
fo, we muft expect they would 
introduce the gratification of 
the bafeft lufts and paffious into 
their fyftem ef morality; for 
they would not think it incum- 
bent on them to excel their 
deities, Accordingly we do 
find, that the ication of 
the moft fordid lufts and the 
practice of the moft abginin- 
able wickednefs have been con- 
fidered by them, not only as 
confiftent with, but an incum- 
bent duty. Revenge and fui- 
cide have been confidered ag 
heroic virtues. Murder and 
the moft (hocking inhumanities 
have been encouraged as duties. 

It is needlefs to adduce par- 
ticular authorities in fupport of 
thefe aflertions. They are fa- 
miliar to all, who have any 
tolerable acquaintance with the 
hiflory of the pagan world. 

C And, 











i8 THE THEOLOGICAL MAGAZINE, 


And, from thence we learn 
how fufficitent, or rather how 
otally infuffiicient the mere 
light of nature is to teach man- 
kind their duty and moral ob- 
ligations. 

We muft, therefore, again 
conclude, that a revelation, 
fimilar to that which ts con- 
tained in the fcriptures, is of 
the higheft tmportance. Infi- 
dels themfelves are conftrained 
to acknow ledge, that the f{crip- 
tures contain the moft unex- 
ceptionable and finiihed fyftem 
of morality. 

Thirdly. The doctrine of 
the immortality of the foul isa fub- 
ject, relative to which man- 
kind need tome further light 
than that which is afforded by 
the book of nature or creation. 

Whether we thall have angy 
exiftence after death, is an in- 
guiry which the moft eminent 
pagan philofophers have been 
unable farisfactorily to antwer. 
Socrates fays, that moft men be- 
lieve the foul will be annihiated 
at death. Cicera and Plato unite 
in fentiment, that arguments 
in favour of immortality are 
not conclufive. Cato coniider- 
ed immortality rather as defir- 
rhle than evident. 
lern rejectors of 
divine reve me tion, the doftrine 
of the foul’s immortality has 
been confide “ad, to fay the 
lealt, a as very doubttul.---Lord 
Sh aji tefl Mi} y ‘ridiculed the ter- 
rors of a future retribution. 
Mr. Chubb doubted, whether 
the foul perifhes with, oF fur- 
vives the body. ‘Lhe celebrated 
Biame afferted, that we have no 


Ai none m 


evidence of any thing befides 
what we experience in 1 the pre-~ 
fent ftate. 

The immortality of the foul, 
therefore, appears, from faét, 
to be a doctrine which the light 
of nature doth not teach with 
fufficient clearnefs. And cer- 
tainly fome fufficient revela- 
tion, refpecting this important 
article, is not only very defir- 
able, but abfolutely neceffary 
to prefent peace. If mankind 
have nothing to expect, bur to 
groan out fixty or feventy years 
amidft the viciflitudes, miferies 
and difappointments of the pre- 
fent ftate, their profpeéts are 
gloomy indeed! Yet the mere 
light of nature carries their 
profpedts no farther than to the 
end of the prefent life---all - 
yond is doubt and uncertainty ! 
---But where the light of na- 
ture ends’ and terminates in 
darknefs, there the facred {crip- 
tures interpofe and open the 
brighteft profpects. Life and 
immortality are brought tolight 
to us in the gofpel. ‘Therein 
all our inquiries are fettled, and 
fcenes of endlefs duration are 
prefented to cur view. 

Fourthly. ‘That there is for- 
geodon with God for finners, is 
a doctrine, although of the 
higheit importance, yet in no 
meafure revealed by the ligh 
of nature. We are whally 
dependent for a revelation of 
it on the facred fcriptures. 

That we are finners, or that 
the great firft caufe has been 
moft ihamefully treated by 
mankind, is difcoverable by the 
light of nature; but that there 
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is forgivenefs, is atruth which 
cannot be learned from that 
book. 

If God ever pardons a finner, 
it muft be an act of mercy--- 
ic muft originate not merely 
from a pi openfity to do good in 
general, but from a pro penfity 
to do good to {inners in paruicu- 
lar.---It appears from obferva- 
tions which have already been 
made, that natural evil is pre- 
valent to fuch a degree, as that 
the mere rationalilt would ne- 
ver decide in favour of God’s 
being a being of geodne/s; for 
although it be true, that many 
good things are conferred on 
{inners, yet it 1s equally true, 
that they are balanced with 
natural evil to {uch a degree, 


as that,no decitive evidence of 


the benevolence of the Deity 
can be derived from thence. 
Although life is chequered with 
good and evil, yet it clofes in 
fuch a manner as Carries in it, 
to the human mind, the ftrong- 
eft marks of difpleafure; the 
agonies and firuggles of death 
impreis {uch an idea in the mott 
forcible manner. 

There is, therefore, from 
what 1s obfervable in creation 
and providence, no evidence 
that God ever does, or ever will 
pardon a finner. Nay, tliere is 
no evidence that God can doit; 
for there isnot only no example 
of it exhibited, but no one can 
fo comprehend the requifitions 
of fo extenfive an empire as the 
univerfe, as to be able to deter- 
mine, with anv certainty , that 
pardon is admiffible. An age 


of veafon, that is, an age where- 
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in mankind are Jeft to the di- 
rection of reafon, unaffifted by 
any revelation excepting the 
book of creation, muft be an 
age of de/pair. 

“Perhaps it may be faid, that as 
forgivenefs, en the repentance 
of an offender, is fo evidently 
a virtue in men, we may be 
fure it isan eflential part of the 
divine character. 

In reply to fuch an argument 
it may be faid, that it is by no 
means a truth in which thofe 
who are left to the mere Jight 
of nature are agreed, that for- 
givenefs js a virtue, let the of- 
fender be ever {9 fincere a peni- 
tent; even in any cafe. Zeno 
exprefily afirins, chat pardon is 
never to extend to an offender, 
or to one who injures us. Be- 
fides, itis atruth in which pa- 
gans, infidels and helrevers are 
agreed, that there are fome 
crimes which ought mot to be 
pardoned, however penitent the 
criminal may be. his is evi- 
dent from the laws of every 
civil focietv. From whence 
then can reafon be fatisfied, that 
all crimes committed againft fo 
great a being as God, are not 
abfolutely unpardonable? If. 
God can or will ever pardon a 
finner, we know it not from 
the light of mature: we find 
not in the book of credttion, a 
fyllable of inftruction on this 
important fubject. 

But, notwithftanding the 
book of creation leaves a {inner 
in defpair, the gofpel teaches 
us, that God is not ouly recon- 
cilable to finners, but the way 
in which pardon is attainable. 


And 
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And this muft be a matter of 
pure revelation. Such a reve- 
lation is of infinite importance 
to mankind! 

Fifthly. The doctrine of a 
future flate of rewards and re- 
tributions is one, for which 
we are wholly indebted to a fu- 

ernatura! revelation. [tis not 
taucht by the light of nature, 
with fufficient clearnefs, fo that 
mankind, in this depraved ftate, 
would difcover it. The pagan 
philofophers, and thofe who 
have rejected the facred ferip- 
tures, have ftumbled at the doc- 
trine of immortality, and ridi- 
culed the idea of future retri- 
butions. But. the feriptures 
conduct our views over into 
another ftate. ‘They teach us, 
that God has appointed a day 
in which he will judge the 
world in righteoufaels ; that, 
however virtue may now be 
depreflecd- and vice may tri- 
umph, there is atime approach- 
ing when every thing fhali be 
reduced to order---when the 
righteous fhall he lifted up and 
be abundantly rewarded, and 
the wicked thall be brought 
low and punithed. 

Finally. It may be obferved, 
that, unaffifted by any pevele- 
tion excepting the book of crea- 
tion, the fenfible and ‘contem- 
platis re mind is fubjeéted to an 
endiefs train of difquietudes, 
and can find no foundation for 
prefent peace; but directed by 
the facred {criptures there is the 
moft folid confolation. 

Viewed by the mere light of 
nature, pl t fcenes are only 


icenes of con: Gen Natural 


evil as well as moral overwhelm 
every part of the world: Wars, 
plagues, famine, and earth- 
quakes are laying wafte the 
earth- -one nation is plunder. 
ing another---the weak are fub- 
jected to the ftrong---the vir- 
tuous are laid low, while the 
moft vicious are exalted---the 
righteous are in poverty and 
want, while the wicked revel 
in the midft of plenty. The 
neareft friends are feparated by 
death, and there are no prol- 
pects of a future meeting--- 
death is reigning over all ranks 
and ages; sad every clement is 
at war with man. To thefe 
views the mind of the mere ra- 
tionalift is confined---the light 
of nature gives no relief and 
adminiiters no comfort. But 
the facred {criptures prefent us 
with fuch views and profpe@s, 
as not only difpel thofe glooms, 
but give joy and gladnefs to 
the human mind.---Although 
death is reigning, and the near- 
eft conneétions are diffolving, 
vet the icriptures teach us, that 
thofe who die do ftill live; and 
that pious friends will have a 
happy meeting in a far better 
world---that although there is 
nothing vifible in this world, 

but confufion and diforder, yet 
the time is coming when every 
thing fhall be reftored to the 
moft perfect order----that if 
vice is mow triumphant, the 
tables will foon be turned and 
the fcene be reverfed---that al- 
though we are finnefs, yet 
there is pardon and forgivenefs 
with God---that although there 
is a. fixed and unalterable de- 


cree 
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eree that we muft dic, yet we 
may obtain life and a glorious 
immortality by Jefus Chrift.--- 
One, who has only fuch views 
as the mere light of nature 
diG&ates, muft launch out of 
the world, utterly uncertain in 
what the leap willend, If he 
were fatished relative ie future 
exiftence, he could have no 
fatisfaction that his iinmnortolir 
tv would not be wretched--- 
there would be nothing to give 
him peace. From paft fcenes 
there could be no confolation ; 
and before him there would be 
nothing but darknefs and un- 
certainty---But the believer in 
chriftianity, although he is af- 
fured he muft die, has fuch 
views and profpects_ before 
him, as more than fupport his 
mind under a view of his be- 
ing feparated from friends and 
connections---he may die with 
the moft affured proipects of a 
glorious immortality.---Thus 
the gofpel revelation admini- 
fters the moft folid peace and 
comfort, while the light of na- 
ture leaves the fenfible and con- 
templative mind overwhelmed 
with uncertainty, and a vidtim 
to endlefs difquietudes. 

I thall now only fubjoin the 
following inferences and re- 
marks, which naturally arife 
trom the foregoing obferva- 
tions. 

. From the for going ob- 
As vations the neccffity of a {pe- 
cial and fupernatural 1 revelation 
is obvious. 

‘The know] ledge of God---of 
our duty and moral obligations 
~--of immo! talif ty >; an d that 


there is forgivenefs for finners, 
mult certainly be confidered as 
matters of unfpeakable confe- 
quence; and, both reafon and 
fact make it evident, that thefe 
things are not taught with faf- 
ficient clearnefs by the light of 
nature. A {pecial revelation, 
then, is of unfpeakable iunport- 
ance. 

2. It appears from the fore- 
going obfervations, that the fa- 
cred {criptures, as to the fubject 
matter of them, contain juft 
fuch a revelation as mankind 
need. 

The peculiar doctrines of the 
fcriptures principally refpect 
the being and attributes of God 
---the duty and immortality of 
men---the forgivenefs of fins--- 
a future judgment and world of 
retributions. 

If God were to give afpe- 
cial revelation+to men, we mutt 
conclude he would give for fub- 
ftance, a revelation fimilar to 
that which the facred feriptures 
contain. ‘Thofe truths which 
the facred {criptures. reveal are 
not only in their nature im port- 
ant, but they are truths which 
the mere light of nature does 
not reveal, and for a knowledge 
of them we are wholly depen- 
dent on a revelation. 

. There is, therefore,. the 
higheft reafon to believe, that 
the facred fcriptures are from 
God. 

That a revelation is neeaed 
is certain. It is equally certain, 
that if ever God defigned to 
recover man from his ftate of 
moral depravity, he would give 
him areyelation. And, if he 


fhould 
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{criptures contain---the fubje& 
matter of the facred f{criptures 
carries the higheft evidence of 
their divine original. 


fllould undertake to give a re- 
velation, we have every reafon 
to conclude, that it would be, 
for tubitance, arevelation of the 
fame truths which the facred 
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tf the following obfervation: be thought to mrerit a place in your Ma- 
gazine, you will be pleafed to give it them. 


M’ ANY have thought them- 
felves fufficiently fup- 
ported in their oppofition to the 
fectinenl that faints will cer- 
tainly perfevere, by thofe words 
of our Saviour, John xv. 2. 
“+ Every branch ‘in me that 
beareth not fruit, he taketh 
2 way." The obje€tion to the 
trine of perfeverance, from 
this paflage, derives its whole 
itrength from an apprehenfion, 
that tthe being inChrift, here {po- 
ke: nof, intends fomething more 
than being in him by profeffion- -- 
even being united to him by faith 
and the exercife of truly gracious 
affedion. This conftruction of 
the pallage will imply that per- 
fade may be in Chrift, and 
united to him by gracious af- 
ection, even monthsand years, 
aa et bear no fruit. But, this 
is a fuppofition by no means ad- 


mif ifible Chrift tells us, Matt. 
1%. that every good tree bring 

f forth good fruit: and, the 
obiestors to the do@trine of the 


(aiets perfeverance admit that, 
at prefent, the tree is, in fact, 
good. If the tree be good, the 
fruit, therefore, will be good. 
What can be further neceflary 
to conftuute the tree good, than 


the exercife of holy faith---gras 
cious affection? Confequent- 
ly, every branch that isin Chrift 
by regencration and fanéifica- 
tion, doth, in fact, bear fruit. 
That the words under confide- 
ration may afford any reafonabie 
ground to fcruple the certain- 
ty of the perfeverance of faints, 
it muft firft be taken for granted 
that they who have, for fome 
time, born fruit, may become 
barren. But, this is the very 
queftion in difpute. The text, 
it is evident, faith no fuch 
thing: this {peaks only of thofe 
branches which bear mo fruit--- 
which now are, and always 
have been, barren. For, re- 
fpecting thofe branches which 
ever bear fruit, and fo are not 
barren, Chrift faith that God 
himfelf purgeth them, that they 
may bring forth more fruit :--- 
and, this is afferted of every 
one of them: and, this purging 
is fet in oppolition to God’s 
taking them away. If God’s 


purging a branch, that it may 
bring forth more fruit, is put 
as the oppofite to his taking 
it away; it, of courfe, fol- 
lows, that God never doth take 


away a branch which bear- 
eth 











eth fruit. Confequently, the 
branch which mow beareth fruit, 
never will be taken away ; but, 
will be purged, that 1¢ may 
bring forth more fruit. That 
being in Chrift which, in the 
fente of the text, is attended 
with no fruit, muft mean a deing 
in him only by profeffion. That 
falfe profeffors may abandon 
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their profeffion, and in this 
fenfe fall away, no one will 
deny. But, the paflage before 
us affords not the leatt pretext 
for believing that /aints will 
ever fall away ; becaufe of them, 
and of them univer/ally, it is af- 
fured that God purgeth them, 
that they may bring forth more 
fruit. 





For the THEOLOGICAL MAGAZINE. 


ROMthofe words, 1 John 

iv. 19. We love him be- 
caufe he firft loved us, it hath 
been urged that love to God 
originates in an apprehenfion 
of his love to us in particular, 
and of his faving purpofes to- 
wardsus. If this fentiment be 
jutt,itiseafy to fee sthat no change 
of Peart! inthe finner is neceflary 
m ord + to bis’ reconciliation 
to Gd: for, as the Saviour 
faith, Luke vi. 32. Sznners love 
thofe that love them. On this 
principle, all the change which 
is neceffary, in order to engage 
the finner’s heart in love to 
God, muft be, either in God 
himtelf, or in the manifefta- 
tions he makes, to the finner, 
of his feelings and purpofes to- 
wards him. 

The change in the finner 
need not be in the temper of his 
mind, bat only in his Specula- 
tiens or opinion. This mult im- 
ply, that there is neither rea- 
fon nor obligation, to love 
God, unlefs he both purpo- 
feth to fave us, and alfo ac- 
quaint us with thofe his favin 
defigns. And, if there be no 
obligation on us to love God, 
en any other ground than this, 





it is eafy tofee that our falva- 
tion is not, yea cannot be, of 
grace, The fame confe quence 
with refpeét to the neceffity of 
any change of deart, will fol- 
low from that doctrine of uni- 
verfal falvation, which there 
have been fuch pains, of late, 
taken to propagate ;---a doc- 
trine fo congenial to the natu- 
ral feelings of the Luman 
heart. 

But, if we attentively confi- 
der the fcope of the Apoftle’s 
reafoning in this epiftle, and 
particularly in the chapter 
which contains the paflage be- 
fore us, it will be apparent, 
that no fuch inference can, 
with the leait juftice, be made 
from it. 

The Apoftle abundantly in- 
fifts on love to God, and to 
our brethren, as the only evi- 
dence ot our being im God, and of 
God’s faving purpofes towards 
us. He faith, chap. ii. 5. 
‘* But whofo keepeth his word, 
*¢ in him verily is the love of 
** God perfected: hereby we 
‘* know that we are in him.” 
Here we are taught to infer 
our intereft in the favour of 
God, from the exiftence and 
exercife 
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exercife cf that love which 
keeps his commandments. A- 
gain, chap. til. 14. * Weknow 
‘chat we are pafled from 
‘¢ death unto life, decaufe we 
“* lovethe brethren.”’ That love 
which is peculiar to thofe who 
have pafled from death unto 
life, muft, therefore, exift an- 
tecedently to the evidence we 
have of being fpiritually alive, 
So, chap. iv. §. * He that lov- 
‘Seth not, knoweth net God ; 
‘* for God is love.’’ Here, 
alfo, the Apofile evidently 
teacheth us, to derive the evi- 
dence of our having that know- 
ledge of God, which is effen- 
tial to our inheriting his fa- 
vour, from our love to him. 
Love muft, therefore, take 
place in our hearts antecedent- 
ly to our having this evidence. 
Such, and only fuch a love as 
this, the Apottle urgeth, will 
affimilate us to God. He fays, 
ver. 10. ** Herein is love, not 
*¢ that we loved God, but that 
‘¢he loved us, and fent his 
‘¢ Son to be the propitiation for 
‘sour fins.”? . God’s love is 
diftinguifhed from all other, 
in being exercifed, and that to 
fo wonderful a degree, toward 
thofe who had no love tohim. 
This is divine love. This love 
in God is an infinite beauty--- 
{ct conftitutes the true glory 
and excellence of the moral 
character of God, On this 
account, God is worthy of the 
higheft poflible efteem and 
Jove. A view of this love of 
God ought to attract the love 
of hiscreatures. For this, his 
children, they who have the 


true love of Godin their hearts; 
do love him. On this ground 
the Apoltle faith, We love him 
becaufe he firft loved us. A view 
of that love which appears, and 
is manifefted, tm the gift of 
Chrift, draws forth our love to 
God. From fuch a2 love as 
this, and exercifed on this 
ground, we derive evidence 
that we knew him, and are mm 


‘him. From fuch a love as this, 


therefore, arifeth the evidence 
of our own perfonal intereft in 
the favour of, God. Confe- 
quently, this love muft exit 
antecedently to any fuch evi. 
dence. 

But, this by no means ims 
plies, that our love to God takes 
its rife from an apprehenfion of 
his faving purpofes towards us 
in particular. Were fuchan ap- 
prehenfion the proper and true 
ground of love, the affection 
would be the fame, and equally 
genuine, whether the appre- 
hention were juftly founded 
or not. And, inthis cafe, it 
might be, that a mere delufion 
fhould be the true ground and 
fource of genuine cihriftian 
love in the heart of a finner. 

Befides, if evidence of God’s 
faving defigns, towards us in 
particular, be the only ground 
of love to him; from whence 
can this evidence be derived, 
unlefs from immediate revela- 
tion ? It cannot be derived from 
our love to God; becaufe, on 
the fuppofition, our love to 
God is exercifed only im confé- 
quence of our having this evi- 
dence. It cannot be derived 
fromthe Bible: for, none of ug 
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Gnd ourfelves there named as 
the objects of God’s efpecial 
and faving love. If any one, 
therefore, hath evidence of 
God’s faving purpofes toward 
himfelf in particular, antece- 
dently to his having and exer- 
cifing genuine love to God, 
it muft be by divine infpira- 
tion, cr an immediate revela- 
tion from heaven. How wide 
a dc will the admiffion of 

2h a dentiment open to fa- 

auicifm and enthutiafin ! 

lt appears evident’ from the 
context, thot t wove by which 
men know God, aid are in God, 
is of the fame general nature 
ard kind as that which God 
himfelf exercifeth: otherwife 
it could not be one of the fruits 
of the Spirit of God; as we are 
told that itis, Gal. v. 22. For 
it cannot’ be that the fruit of 


the {pirit za man fhould be of 
- ale semen 


or 
. 


3 
a different nature from what 
the fpirit of God himfelf is. 
But, God loved us before we 
had any love to him. ‘his 
fame fpiric in us will, there- 
fore, lead us to love God, whe- 
ther we have evidence that he 
entertains faving defigns to- 
wards us in particular, or not. 
Such a love as this, and only 
fuch an one, is, in the gofpel 
fenfe of the phrafe, a fruit of 
the Spirit. From fuch a love 
alone as thisdoth evidence arife 
of our own particular intereft 
in the divine favour. 

All expeétations, therefore, 
of the favour of God, afid of 
gracious acceptance with him, 
arifing from any affection 
whatever which hath its ground 
in an apprehention of God’s 
faving defigns particularly to~ 
wards us, are delufive and vain. 
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T- has been fuppofed by 
fome, that if the demerit of 

iin be intinite; the merit of the 
creature’s virtue mutt alfo, by 
a parity of reafon, be infinite. 
A little attention, however, to 
the rale by which, in general, 
we are to eftimate the merit 
and demerit of actions, may 
convince us that this is not the 
cafe: and his muft be the 
good or the evil they produce 
or effect. If this be the rule 
by which we are to eftimate 
moral actions, the fuppofition 
that the merit of the creature’s 
virtue is infinite, becaufe the 


demerit of his fin is faid to be 
Vol. lL. No. 1. 


fo, will imply, that the crea- 
ture is capable of doing as much 
good as hurt. For, if a crea- 
ture be capable of doing more 
hurt than good, it is manifeft 
that the demerit of his wicked- 
nefs may exceed the merit of 
his virtue; and ¢iat in propor- 
tion to the exc¢efs of the mif- 
chief. It is often faid, and that 
juftly, thata man may do more 
hurt in an hour, than he can 
repair in anage. The deme- 
rit of his wickednefs muft then 
proportionably exceed the nre+ 
ritof his virtue. A fingle per- 
fon may defirgy the peace, and 
excite the fears and terror of 
D a whole 
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a whole neighbourhood or fo- 
ciety; and, in that way, caufe 
a degree of mifery and diftrefs 
very far exceeding the happi- 
nefs which will naturally arife 


from any virtuous action what- . 


ever which he is capable of 
performing. 

If a man commit robbery or 
murder, and there were no 
power or authority fufficient 
to reftrain or punifh the cul- 
prit, the whole community 
would immediately fuffer, and 
every one feel both property 
and life to be infecure. Thus, 
one finner woulddeftroy much 
good. So, alfo, fhould any 
one rife up in rebellion againft 
the divine government, and 
there were no one at the head 
of the fyftem, either fufficient- 
ly powerful, or inclined, to 
reftrain wickednefs, and pu- 
nifh the criminal; every crea- 
ture would, of courfe, feel m- 
fecure under the government 
of God. and confidence could 
be no longer placed in him. 
The happinefs of the whole 
fyftem would, confequently, 
be at an cternal end. This 
would be the ncturel fruit and 
confequence of rebellion a- 
gainit God, did he not poffefs 
both power and will abundant- 
ly fufficient to reftrain wicked- 
nefs, and fecure the fyftem 
againft the otherwile fatal ef- 
fects of it. 

But if fin, through the power 
and interpofition of God, tail of 
producing thele doleful effeéts, 
is it therefore the lefs finful? 
If it he, then, fhould God, in 
infinite wifdom and goodnefs, 





26 THE THEOLOGICAL MAGAZINE. 


overrule all the moral evil 
which takes place, to the 
greater good and happinefs.of 
the fyftem, there would be no 
finfulnefs or criminality at all 
in it. Becaafe the wifdom of 
governinent is fuch as to over- 
rule a theft, a murder, or a re- 
bellion, to the greater fecurity 
and happinefs of the commu- 
nity at large, would it thence 
follow, that neither theft, 
murder, nor rebellion, have 
any criminality in them? No 
more is the evil of fin leffened 
by the confideration of its 
otherwife fatal effects bein 
prevented by the power and 
wifdom of God. 

The happinefs of multi- 
tudes would be endangered and 
deftroyed by one finner, were 
it not for the interpofition of 
fome foreign and fuperior pow- 
er. The demerit of fin muft, 
therefore, be fuppofed to be in 
proportion to the natural evil 
which, im acommon courfe 
of things, would be its certain 
and neceffary effe&t, without 
the interpofition of any foreign, 
extrinfic power. 

If this be the rule by which 
we are to eflimate the demerit 
of fin, it would of courfe feem 
that the merit of virtue ought 
to be eftimated by the natural 
good---the felicity which, ina 
common courfe of things, it 
will effect, without any inter- 
ruption from any extrinfic or fo- 
reign influence. According to 
this rule of eftimating the de- 


* merit of fin, and the merit of 


the creature’s virtue, the dif- 
proportion will appear to be 
unfpeakably 
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unfpeakably great. One fin- 
ner will fpread mifery far and 
wide: and, unlefs the confe- 
quences be prevented by fome 
foreign power, the natural evil 
of his wickednefs wifl know 
neither bound nor end. 

On the other hand, how in- 
adequate are the powers aud 
virtue of a creature to a propor- 
tionable diffufion of happine/s, 
even though they meet with 
no interruption from any fo- 
reign influence whatever? 

Should it be faid, that, as 
others will naturally experi- 
ence the unhappy confequen- 
ces of the rebellion of a finner ; 
fo, others will alfo naturally 
enjoy the happy fruits of the 
obedience and virtue of the 
righteeus---it being the nature 
of benevolent affection to re- 
joice in all the good that is 
done, by whomever it be per- 
formed; it may be replied, that 
without the interpofition of 
God, the virtuous would be 
made miferable by the condu& 
of the wicked ; and that, with- 
out any vice of their own. 
But, how {mall a degree of 
good is any virtuous creature 
capable of doing to others, 
without the exercife of virta- 
ous affection in them alfo, to 
make them to partake in it? 
{t is true, that the virtuous do, 
in fact, partake in all the good 
they know to be done, whether 
it bedone immediately tothem- 
felves, or to others. But, it 
is only the exercife of their 


benevolent affection that gives 


them the enjoyment of the 
good which is done to others. 
It is not the vice of the obe- 


27 
dient that they /uffer by the 
wickednefs of others: for, a 
robbery, or a murder, will a- 
larm the ra of the innocent, 
and create pain in them. Bur, 
it is the virtue of the righteous 
that gives them to enjoy the good 
which is done to others. The 
evil of fin is to be eftimated by 
the miferies it produceth with- 
out the concurrence of the witked- 
ne/s of others. By the fame rule 
the worth of the creature’s vir- 
tue is te be eftimated by the 
good which, in a natural 
courfe of things, it effcdteth, 
without the concurrent aids of 
the goodne/s of others. 

The pain, therefore, to 
which the innocent are fub- 
jected by the wickedne/s of o- 
thers, neceflarily comes into 
confideration in eltimating the 
demerit of tranfgreffion, But, 
the happinefs occafioned in the 
innocent, by the good deeds 
done to others, arifes from the 
exercife of their own virtuous 
affection. This happinefs is, 
therefore, not to come into 
confiderition, in eftimating the 
warth of the good deeds done. 

The virtue of others in en- 
joying a good deed done by me, 
not immediately to themfelves, 
is not to be fet to the fcore of 
my merit in doing it. Nor 
doth the innocence of others, 
who fuffer by my wickednefs, 
at all.extenuate my crime in 
comimitting it. 

If, therefore, fin have infi- 
nite demerit, it will, by no juft 
rule of reafoning, from thence 
follow, that the meri of the 
creature’s virtue is alfo infinite. 


For 





—— 
ee a 


oe - 


ao 


*. 


a 
Pee a 


ee 


en oe ie Soe 








28 THE THEOLOGICAL MAGAZINE. 


For the THEOLOGICAL MAGAZINE. 


T feems to be a growing 
opinion among the Divines 

ot the prefent day, that there ts 
no material, or pecific differ- 
ence between what is generally 
termed commonand | [pecialgrace. 
Whether there be, in reality, 
any fuch difference, isa quef- 
tion of fufficient importance to 
merit acarefu! examination. 

In order to difcufs the quef- 
tion to any advantage, it is to 
be obferved, that we have no 
other way todiflingutth differ- 
ent divine operations, than by 
their different effects. All di- 
Vine. operations are operations 
of the power of God, and we 
know nothing more of any 
divine operation, than that it is 
an exercife of the w7// of God. 
We have no idea of a !pecific 
difference between different 
exercifes of the divine will. 
Siridily tpeaking, ¢iftinet, 
different exercifes cannot be 
predicated of the will of God. 
As the divine mind compre- 
hends all obicGts and things 
whatever, lo, one uniform, un- 
varied aé&t of will embraces all 
that great fcene aud variety of 
events Which, to us, appear fo 
exceedingly complicated and 
numerous. From that vaft dif- 
ference and variety of effects 
which fall under our obferva- 
tion. we are Jed to think and 
{peak of. different aéts or exer- 
tions of the divine will. “And, 
from that fpecific difference 
which is obfervable in effects, 
we are led to {peak of a fpe- 
cific difference in thofe di- 


vine operations which are theiy 
caufe. It is further neceffary, 
in order to a decifion of the 
queftion, that we de fine the 
terms, common and /pecial grace. 

By common grace we are ta 
underftand, thof. reftraints un- 
der which wicked men are laid, 
together with all thofe motives 
which are prefented ro them, 
in divine providence, to engage 
them to forfake their fins. This 
will comprehend ali the calls, 
the w arnlags, and thea PALES 
tions which are miniftred to 
them in the word of God, and 
in the courfe of his providential 
dealings with them, together 
with ail thofe checks and con- 
victions of confcience of which 
unconverted men are the fub- 
jects. That divine operation 
which is the caufe of thefe con- 
victi ons, checks and reftraints, 
may be termed common grace, 
becaufe it isa favour,2 gracious 
operation, of which they are 
the fubje€&ts in common with 
thofe who are faved. 

By /pecial grace we are to un 
derftand, tha at divine influence 
upon men which produceth 
holy, gracious affeCtion in the 
heart. No other divine grace 
or operation, nor any that falls 
fhort of producing, at leaft, 
fome degree of holy affection 
in the heart, can, with any 
propriety, be termed Jpecial ; 
becaufe it muft be a grace, or 
operation, in the exerciie and 
fruits of which no diftinGtion 
of character is formed, or ap- 
pears among men. That which 

is 
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is common to men is not fpe- 
cial. 

If thefe definitions are juft, 
it will be manifeft that there 
is, in fact, a fpecific difrerence 
between comnon and /pecial 
zrace ; becaufe there is a f{pe- 
cific difference between thofe 
effeS&ts which are produced by 
thefe feveral operations. 


Where there is no degree of 


holy affeGlion, there is no effect 
of {pecial grace. The perfon 
who exercifeth po degree of 
fuch affe&tion, hath been the 
fubje&t of no degree of that in- 
fluence and grace which is {pe- 
cial and faving, unlefs that 
divine influence and grace, 
which is f{pecial and faving, be 
exerted without producing any 
effet. We infer caufes only 
from effeéts. Where we dil- 
cover no effeét, we can fee no 
caufe: nor have we the leaft 
evidence of any invifible ope- 
ration whatever to which we 
can annex the idea of cau/fe. 
Where there are no holy af- 
feétions in the heart, there is no 
effet of that influence which 
caufeth holy affection. What- 
ever other effeéts may take 
place, that influence ‘which 
produced them can with no 
more propriety be termed /pe- 
cial or faving grace, than that 
influence which removes bo- 
dily pain, and raifes from fick- 
nels to health. Noreftraints, 
no checks of confcience, no 
convictions of truth, which 
they who have no degree of 
holy affection may be the fub- 
jes of, are the effeés of that 
divine influence which may, 


— 


2g 
with any propriety, be termed 
fpecial grace; becaufe the whole 
moral character mav yet fe- 
main as perfe€tly odious and 
hateful in the fight of God, as 
though that divine influence 
which produced thefe effeés 
had never been exerted : and 
they who are the fubjects of 
thefe reftraints, may be af as 
great a diftance from true holi- 
nefs, in every exercile of their 
affeCtions, as they were before 
they were the fubjes of thefe, 
checks and convictions. 

It hence appears, that the 
difference between co:tmon and 
fpectal grace doth not contift in 
the different degrees of divine 
influence which are exerted 
upon different perfons: if it 
did, the only difference of the 
effcéis of common and fpecial 
grace in the’ perfons who are 
the fubjedts of thefe divine ope- 
rations, would be the different 
degrees of holinefs which ‘are 
produced. It is taken as‘a 
granted point, that the effeét of 
that divine influence on the 
minds of men which 1s termed 
/pecial grace, is true, genuine 
holinefs. If what is called com- 
mon grace be of the fame nature, 
and the fame kind of influ- 
ence, it could not fail of pro- 
ducing the fame effet, though 
in a lower degree. On this 
fuppofition, the effe&t of com- 
mon grace is as really true holi- 
nefs, gracious affe@tion in the 
heart, asthe effeét of that which 
is fpecial; and, of courfe, all 
the difference there is between 
thofe who are in 2 ftate of fa- 
vour and acceptance with ges 
an 
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and thofe who are under con- 
demnation, is, that the latter 
have a lefs degree of true, hol 
affection, than the former. It 
will lie on thofe who deny 
any fpecific difference between 
common and fpecial grace, to 
determine the degree of true 
helinefs which is neceffary to 
bring a perfon into a ftate of 
acceptance with God. 

If there be no {pecinc differ- 
ence between /pecialand common 
grace, there is, of courfe, no 
{pecific difference of chara&er 
between the regenerate and the 
unregenerate; between thofe 
who are in a ftate of juftifica- 
tion, and thofe who are under 
condemnation; between thofe 
who, in the language of Scrip- 
ture, are friends to Chrift, and 
thofe who are his enemies. 
And, confequently, notwith- 
ftanding the affertion of the 
Apoftle, that without faith it is 
impoffible to pleafe God, the 
fervices and offerings of thofe 
who have never been the fub- 
jects of fpecial grace, are as 
uruly holy, and ina degree ac- 
céptable to God, as the fervices 
and offerings of the moft emi- 
nent of faints. 

Should it be faid, that, when- 
ever gracious affection or holi- 
nefs has gained fuch an afcen- 
dency in the heart, as that the 
Deity is loved fupremely, and 
above all and every object, 
then, and not till then, the fub- 
je&t is brought into a ftate of 
favour and acceptance with 
God; this would imply, that 
there may be fome true love to 
God where he is not Joved fu- 


premely ; and, where other ob. 
jects and things have the firft 
placeintheheart. This, pro- 
bably, is the real fentiment of 
thofe who deny any fpecific 
difference between fpecial and 
common grace. But, is this 
fentiment capable of a rational 
defence? Can it be true, that 
there may be a degree of proper 
Jove and regard to the Deity, 
even that fame love which dif- 
tinguifhes thofe who are in a 
{tate of favour with God from 
thofe who are not, where other 
objects are loved to a higher 
degree, andare preferred before 
God? As well might it be faid, 
that he who in his /peculations 
judged the djvine character to 
be inferior to that of fome of 
his creatures, {till entertained 
fome juft notions of the God- 
head. If placing the Deity 
below his creatures im our /pecu- 
lations effeCtually denies his d- 


vinity, placing him below his’ 


creatures im our affcétions mutt, 
certainly, be a proof that we 
do not, in any degree, glorify 
him as God. Thatheart which 
prefers the creature before the 
creator, gives more to the for- 
mer than to the latter. ‘That 
affection which attributes a lefs 
meafure of worth and excel- 
lence to God than it doth ta 
the creature, cannot, with any 
propriety, be faid to afcribe one 
divine attribute or perfection to 
him; but, in its nature, denies 
him every thing which is effen- 


tial to his being God. So that. 


there cannot be a ftronger proof 
that the heart is wholly defti- 


tute of the love of Ged, than 
its 
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its loving pleafures more than 
God. 

But it may, perhaps, be fup- 
pofed, thata degree of that fame 
divine influence which effects 
the converfion of finners, is, 
many times, andin many cafes, 
exerted upon the minds of the 
unconverted; and, the whole 
reafon why it is not effectual 
to their converfion, is, not that 
the influence is of any different 
kind, but that a lefs meafure 
or quantity of it is put forth: 
and, for that reafon, and that 
only, it fails of producing the 
effec of fpecial grace---Only 
increafe the degree of that di- 
vine influence which is exerted 
on the unconverted, and it 
would become effetual to their 
convertion. 

If this were the cafe, in fa&, 
it might rationally be expe&ted 
that,at jeait,fome of the ** fruits 
of the Spirit’? might be found 
in the hearts of fome of the un- 
converted; that, as the influ- 
ence of common grace is in- 
creafed, the temper would me- 
liorate, the f€ubbornnefs and 
obiiinacy of the will begin to 

ield, and the mind approach, 
in its feelings, toward a recon- 
ciliation to God. But, do net 
both the Scriptures and experi- 
ence prove the reverfe of this 
to be the truth? . The Jews, 
in our Saviour’s day, enjoyed 
the privileges of common grace 
to a greater and higher degree 
than any people on earth had 
everdone before. Yet Chrift 
himfelf confiders thofe of that 
nation who were diftinguifhed 
by having the largeft thare of 


. 
3% 


common grace, aS more cri- 
minal and vile than the inha- 
bitants of Sodom, who had en- 
joyed an unfpeakably lefs mea- 
fure of it. Sothat, in this in- 
itance, the influence of com- 
mon grace, inftead of melio-~ 
rating the character, did not 
prevent its increaie of wicked- ’ 
nefs; but was, in faét, the oc- 
cafion of this increafe. And, 
if this were the effect of com- 
mon grace in that inftance, no 
good reafon can be given why 
the effect, under the influence 
of merely common grace, 


. fhould not be the fame in all 


other inftances. Toadmitthat, 


~ under the influence of common 


grace, the moral charaéter 
fhould, at leaft fometimes, de- 
generate, concedes that com- 
mon grace is never properly 
the caufe cf imorovement in . 
the moral character. For, the 
fame effects always arife from 
the fame caufe: nor can any 
thing be confadered properly as 
acaufe, under the influence of 
which different and oppofite 
effects take place. The expe- 
rience of every age has proved, 
that the influence of commoa 
grace has been fo far from im- 
proving the moral charaGtets 
of men, in the fight of God, 
and meliorating and foftening 
the heart, that it has been the 
occafion of the heart’s gather- 
ing a ftill greater ftrength of 
oppofition to God. 

The opinion that there is a 
meafure of that fame divine in- 
fluence which produceth a fav« 
ing converfion to God, exert- 
ed upon the minds of the un- 

converted 
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converted who enjoy the gof- 
pel, is, to fay no more, wholly 
without foundation. Where 
none of the effects of that in- 
fluence appear, we have no e- 
vidence that any of it has been 
exerted. Special divine grace 
is allowed to be the caufe of 
a real genuine convertion. 
Where we have no evidence 
of faving converfion, and fee 
none of ‘thofe fruits which dif- 
tinguith chriftians from others, 
we have no manner of evi- 
dence, that any of that influ- 
ence which produceth a ge- 
nuine converfion, has ever 
been exerted. No increafe of 
that influence under which 
nothing but wickednefs ap- 
pears, will ever produce holi- 
nefs. Where there is noho- 


linefs, we fee nothing of the 
fruits of that influence which 
is the caufe of holinefs-:-.2 
nor have we, in that cafe, any 
more reafon to fuppofe that 
any degree of that influence hag 
been exerted, than we have te 
believe that there has beena 
degree of caufal influence ex. 
erted, where we behold no ef. 
fe&t whatever. As nothing 
whatever Is, in any degree, j 

caufe, or poffeffeth any of the 
qualities ofa caufe, which pro- 
duceth no effet ; fo, no influ. 
ence whatever, or from what- 
ever quarter, which prodaceth 
no holinefs in the heart, hag 
in it any degree of that grace 
which may properly be terms 


ed /pecial or " faving. 





— or EE 





For the THEOLOGICAL MAGAZINE. 


HETHER the Deity 

be obliged in point of 

veracity to execute the threat- 
enings of the moral law, isa 
queftion of no inconfiderable 
importance. ‘They who main- 
tain the affirmative of this quef- 
tion, in order to avoid the dif- 
ficulty arifing from God’s re- 
mitting the fins of his people, 
fuppote that the conftitution, 
originally eftablifhed with the 
firft of our race, whereby the 
happinefs or mifery of his pof- 
terity were fufpenc led upon his 
conduct, gave evident intima- 
oan of room for a fubfiitute in 
the place of the finner. It is, 
therefore, apprehended that the 
threatening to Adam in cafe 
of difobedience, according to the 


true meaning and import of it, 
was really and traly execut 
in the fuffering and death of 
Chrift. 

That it may appear whethef 
this be a real and proper folu- 
tion of the difficulty, it wiil be 
neceffary to compare the fub- 
flitution of Azam and of Chriff 
with each other, that we ma 
fee how far they are parallel. 

Chritt was fubftituted to a& 
for his people, and to hear theit 
fins for them, fo that they 
might have the benefits of right 
eoufnefs, and enjoy the re- 
wards of it, without any con- 
fideration of their own righte- 
oufnefs whatever. Betwixt this 
fubftitution of Chrift, and that 


of Adam, there is not a a: 
le 
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lel. Adam was not appointed 
the federal head of his pofteri- 
ty in dny fuch fenfe as imptied 
that they fhould be the fub- 
jects of the rewards of his obe- 
dience. To fuppofe that he 
was, would imply that, had not 
our firft parents fallen, the re- 
wards of righteoufnels would 
have been beftowed upon their 
poflerity without any confidera- 
tion of their obedience. But, is 
this the light in which the holy 
icriptures, any where, teach 
us to view that federal head- 
fhip of their pofterity which, 
by divine conftitution, the firit 
parents of mankind aétually 
fuftained? If it be, we are led 
by the fame rule, to fuppofe 
that, by the nature of this fe- 
deral conftitution, the pofteri- 
ty of the firf? pair are fubjeted 


to the punithment of ther dif- 


obedience, without any conli- 
deration of their own perfonal 


wickednefs. Yet, there is no- 
thing in the holy fcriptures, 
which leads us totuppofe that, 
by the conftitution originally 
eftablifhed with Adam, his 
pofterity wete either to reap 
the rewards of 4zs obedience, 
or to fuffer the punifhment of 
his dilobedience, without any 
con{ideration had of their own 
perfonal moral character :--- 
nor any thing that intimates 
that they were to be either 
rewarded or punifhed for any 
thing but their own perfonal 
virtwe oF vice. 

Furjher, it is not analogous 
tothe manner of God’s deal- 
ing with moral creatures, to 
tuppofe that any “ould be con- 

Vel. Il. No. 1. 
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firmed in holinefs, and. efta- 
blithed in the everlafting fa- 
vour of God, without ever 
having pafled, amd fuftained, 
a ftate of trialgelt was not fo 
with the holy angels. It was 
not to he fo with our firft pa- 
rents. There is no inflance of 
this kind, that we have the leaft 
intimation of, in the whole 
univerfe. This would natu- 
rally lead us tofuppofe, that this 
would not, in fact, have been 
the cafe with Adam’s pofteri- 
ty, even had they, all; been 
created in the image, of God, 
as their firft parents were, 
Their being created in the 
image of God, or in fin, evi- 
dently depended, by divine 
confiitution, on the conduét 
of the firit parents; but, their 
being rewarded or punifhed, on 
their own perfonal charafter, 
Each rifing generation, there- 
fore, might have had a proeba- 
tion, even though the confti- 
tution under which they came 
into being were fuch as male 
their perfeverance in holinefs, 
and theic own perfonal atle to 
the rewards of ohedience, in- 
dubitable. 

It is not God’s manner to 
beftow the rewards of obedi- 
ence, where there has been no 
trial of that obedience. That 
virtue which is to be eternally 
rewarded with the favour of 
God, is to be a tried virtue--- 
an holinefs and virtue which, 
in the view of other intelligen- 
cies, fhall appear, on trial, to 
be genuine, and of the right 
kind: and this, that all may 
fee that it is only virtue of the 
E pureit 
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pureft kind that may inherit 
the ev erlafting favour of God. 

Thefe confiderations would 
naturally lead us to conclude, 
that Adam wa far from being 
2 fubfiitute for his pofterity, in 
the fenfe in whieh Chrift is 
a fubfiitute for his people. Adam 
was not fo fobftitured to act for 
his polterity, as that thev were 
to be either rewarded for his 
obedience, or punifhed for his 
difebedience. But, their re- 
ward, or punithment, was as 
truly fufpended on their own 
perional chara@ters and con- 
duct, as their firft parents were 
on his. 

I: doth not, therefore, ap- 
pear that the conftitution under 
which our firft parents were 
originally placed, gave any in- 
timations of a /ui b fit tution in the 
proper fenfe of the term. 
What were to be the moral 
chara&ers of his offspring was 
unqueftionably made to depend 
on the conduct of the fir/? man: 
his fall, therefore, was, in ef- 
fet, the fall and ruin of the 

whole human race. And, as 
the fate of pofterity was made 
thus to depend on the conduc 
of the firft parent, he was fo 
far a figure of Chrift: and, in 
thisrefpee&t, there was a paral- 
lel betwixt Adam and Chritit. 
But, if, by the original confti- 
tution, Adam’s potterity were 
neither to be rewarded for his 
ohedience, nor punifhed for 
his difobedience, this confti- 
tution gave no intimation of a 
transfer, either of the punith- 
ment of a fnner to one who is 
righteous, or of the rewards of 


obedience to one who is a Sine 


mer. 

From the nature of the con- 
ftitution under which our firft 
parents, were originally placed, 
they were authorifed to believe 
that, if they perfifted in obedi- 
ence, they fhould he bleffed 
with a pofterity like themfelves, 
holy : this would have made one 
important part of the reward of 
their righteoufnefs: but, ifthe 
rebelled, they were te be ene 

ed with a pofterity, like them- 
felves, fiiners, and expofed to 
all evil ; and, this would have 


made a very bitter ingre< dient » 


in the cup of fufferings, to be 
put into their hands. But, had 
they been authorifed,; by this 
conftitution, to fuppofe there 
might be a door opened for 
their efc: pe, even though they 
tranfgreffed, this would have 
been, fo far, an intimation of 
mercy. Then the proper con- 
ftruction of the original threat- 
ening would have been, *¢ im 
*‘ the day thou eateft ¢! hereof: 
“‘ thou, or fome one elfe in thy 
** ficad, thal] furely die.”’? This 
would have approached too 
near, for the language of /aw, to 
the gracious declarations of the 
gofpel; “‘ he that believeth, 
** fhall be faved ; but, he that 
** believeth not; fhall be dam- 
“ned.” Yet, this muft have 
been the true conftruétion of 
the original threatening in or- 
der to fupport the fentiment, 
on the hypothefis under confi- 
deration, that the Deity was 
bound, in point of veracity, t 
execute the original threaten- 
ing. 


Befides, 
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Befides, if this be the proper 
language of the original threat- 
ening, itis manifeft that it was, 
in feme meatfure, conditional. 
It muft, of courfe, have had 
proportionably Jefs inflaence 
to deter from tranfgreffion ; 
which would be fo far repug- 
nant tothe defign of a threaten- 
ing, and to the very end for 
which it was annexed to the 
prohibition. Every idea- of 
eonditionality in the threatenings 
of the moral law, would fu far 
affe& the government, and of 
courfe the moral character of 
God. Every intimation zm the 
law ,of a fubftitute for the tranf- 
greffor, would have been fo far 
an intimation of a defign to 
pardon. Yet, it is manifeft, 
that that rule of divine govern- 
ment over men, which is, in 
any meafure, conditional, as to 
rewards and punifhments, 1s 
the rule by which government 
is adminiftered under the medi- 
ation of Chrift. 

Such reafons are there for 

fuppofing that the Deity was 
not bound, i point of veracity, 
to execute the original threat- 
ening upon our firft parents, 
after their fall. 
_ There are, neverthelefs, fuf- 
ficient and abundant reafons 
why the moral government of 
God fhould be adminiftered in 
perfe&t correfpondence with 
the nature and fpirit of his holy 
law : for the moral law exhibits 
a juft and true pifture of the 
difpofition of the divine mind 
refpecting fin and holinefs. 

The great end of law is to 
preferve the order, and fecure 
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and promote the good of the 
intelligent fyftem. Itis necef- 
fary, therefore, that it thould 
both point out the duty of the 
creature, and efbimate the evil 
of tranfgrefioms and, in this 
way exhibit the true moral 
character of the Governour of 
the world. The evil of tranf- 
grefhion is eftimated only by the 
yenalties by which the law is 
eftablithed. The authority of 
the law properly confifts in its 
penalties---thefe are its fane- 
tions. Unlefs the honour of the 
divine character be maintained, 
and the authority of law pre- 
ferved, the great ends of legi- 
flation cannot be anfwered, nor 
the good of the moral fyftem 
be fecured. Should the divine 
law lofe its authority, Ged’s 
moral government would be 
diffolved, and the good of the 
fyftem be at an end. 

It is of infinite importance, 
therefore, to the glory of God, 
and to the peace and order of 
the fyftem, that the law retain 
its commanding influence and 
refpec&t. This could not be 
done unlefs the Deity exhibit 
thé fame infinite hatred of in- 
iquity, in his adminiftration of 
government, as the penalties 
of the law naturally exprefs. 
Hence, it is apprehended, arofe 
the neceffity of atonement by 
the blood of Chrift, in order to 
the exercife of pardoning grace, 
rather than from any obligation 
on the Deity in mere point of 
veracity. 

If thefe great ends be fecur- 
ed, under the adminiftration 
of divine government, the law 
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is anfwered, and the very ends 
for which it was given are ob- 
tained. When all the ends of 
divine government are. fully 
anfwered, and. the Deity ftill 
appears clothed with the fame 
glorioufly juft and holy cha- 
racter which fhines in the law, 
no one will have the leaft rea- 
fon to impeach the divine vera- 
city, even though the penalties 
of the Jaw are not executed ac- 


cording to the firiét letter of 


its threatenings. 

It is, after all, apprehended, 
that there is a twofold fenfe in 
which the phrafe, penalty of the 
law, may properly be under- 
ftood. The firit is, the pam, the 
miferythe linner merits for tranf- 
erefing: the fecond, which is 
of the greateft importance, the 
di/pleafure exifling in the divine 
mind with the finner. When 
venaliy is contidered in the firft 
of thefe fenfes, it feems manifeft 
that the divine veracity was not 
pledged for its execution, be- 


caufe God doth, in fact. pardon ; 
and that without inflicting the 
fame quantity of pain and mifery, 
which is really threatened to 
the finner, even upon his fub- 
fiitute. And, in order toa ftri@ 
and literal execution of the 
threatening, according to this 
conftruction of the term pe- 
nalty, it was as neceflary that 
every degree of the mifery with 
which the finaer was threat. 
ened fhould be infli€ted, as any 
decree of it: the divine vera- 
city was as mucli pledged for 
the execution of the whole; as 
of any part. 

But, if penalty be underftood 
in the /atter fenfe, it is unquef- 
tionably truc, that, not only the 
divine veracity, but the whole 
moral charaéer, the glory of Ged, 
were infinitely concerned in its 
execution. Ju this fenfe the 
penalty of thelaw was executed 


in the fuffering and deathrof | 


Chrift. 
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Ducflion. 

OW do motives influence 
the will? Havethey any 

phyfical influence on the mind? 
Anfwer. Motives, ftridtty 
{peaking, have nointivence on 
the will atall. ‘They have no 
influence which fuppotes orim- 
plies any act, or agency in the 
motive, orany thing paflive in 
the will. The motive is not 
anagent; nor, properly {peak- 
ing, a caufeof volition. ‘All 
that is active in the affair is the 


will. The will. canaot a& 


without 2 motive; but the mo- 
tive does not act. All the ac- 
tion is inthe will: The foun- 
dation of the mind’s acting in 
fuch a particular manner, when 
fuch a certain obieG is in view, 
is that which takes place in the 
mind, or with refpect to it, ans 
tecedent to volition. In this, 


neither the will, nor the motive 
or object have any agency: but 
itis wholly the agency of God, 
fo far as there is any act in the 
cafe; or itis divine conjfitution. 
The exercifes of the will, im 
fech 
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fuch 2 certain way, in fuch 
particular cireumftances, are 
the certain confequence of fuch 
a conftitution. In this fenfe 
every at of the will has an an- 
tecedent caufe ; that is, there is 
a reafon why it loves or hates, 
choofes or refufes, juft as it 
does. Themotive has no hand 
in the affair, as an agent; but 
is altogether paffive, while the 
will ats upon if, towards it, 
or about it; and is not in the 
leaft degree paffive, with re- 
{pect to the motive, but wholly 
active, and nothing but ad. 


Queftion. What is the ground 
of the finner’s enmity to God? 

Anfwer. ‘The finner’s /e/ffa- 
nefs, which comprehends the 
whole tafte and propenfity of 
his mind, and is the fole prin- 
ciple of all the motions and 
exercifes of his heart, is the 
ground of allhis enmity to God. 
In the exercife of this felfith- 
nefs, he feeks his own good 
and happinefs in a way and 
manner which is perfectly un- 
reafonable, and directly con- 
trary to the divine charaéter, 
law and government; forGod’s 
moral character confilts in dif- 
interelted benevolence to being, 
and a difinterefted .love to be- 
nevolent being, or compla- 
cency in it; and this is that 
which the law of God requires. 
Therefore, the more fenfible 
the finner.is of the chara&er 
of God,. and the more clearly 
he fees what it is, the more will 
his heart hate and oppofe it. 

Hence it follows, that the 
finner has no difinterefted tafte 
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or inclination, love or hatred, 
with refpe&t to any thing of a 
moral nature; but loves orhates 
every object, and every thing, 
according as h@wviews it to be 
fuited to promiéte his own fel- 
fifth views and ends, or asit is, 
in his view, fuited to gratify 
his felf-love, or not.. What- 
ever coincides with his felfith- 
nefs, is agreeable to him ; and 
every thing that is contrary to 
it, and oppofes it, he hates. 
And, as difinterefied benevo- 
lence and love is in its nature 
dire&tly oppofite to his felfith- 
nefs, he muft hate it, fo far as 
he fees it in a true hight, or 
knows what it is. 

Objediion. Sofar as the finner 
views God as a friend to him, 
and feeking and promoting his 
intereft, he does not hate him, 
but love him; and nothing ts 
wanting in.order perfectly to 
reconcile the finner’to God, 
but to be convinced and believe 
that God loves him, and is en- 
gaged to promote his intereft 
and happinefs, in the beft 
manner, and to the highett 
degree. 

Therefore, if the cle@ finner 
did but know God’s eternal 
Jove to him, and defign to make 
him eternally happy, he would 
love God with all his heart. 
And nothing is wanting but to 
have this revealed to the finner, 
in order to remove all his en~ 
mity, and reconcile him to 
God,‘and make him his hearty 
friend forever. Such arevela- 
tion, or difcovéry of the Jove of 
God, is, therefore, al] that is 
neceflary in order to - 
the 
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the finne:’s heart, and fall it 
with love to God. 

Anfwer. The finner would 
be pleafed to have God bis 
rciend, and love him, and feek 
his intereft, ivthe fame way 
that he himfelf does in the ex- 
ercife of contracted felf-love; 
end fo far as he views God in 
this light, he will love him. 
But God is not in this fenfe his 
friend, and has no fuch love to 
him: therefore, no fuch reve- 
Jation can be maie to him con- 
fiftent with truth: confequent- 


by, all belief of fuch love of 


God to him, is contrary to the 
truth, and a mere delufion. It 
is abfolutely impofhble that the 
finner fhould have any true 
idea and conviction of God’s 
love to him, or to finners, fo 
long as he is perfeCly felfith. 
Therefore, all the love fuch 
have to God is grounded in de- 
tufion, and is nor love to the 
rrue God; but ts really oppo- 
fition and enmity to him. 
Anfwerrzd. That which God 
propofes and feeks as the fin- 
ner’s good and falvation, is no 
good in the finner’s view, and 
can be no happinefs to him, fo 
long as he is perfectly felfith ; 
but is rather the object of his 
averfion, and an evil to him. 
He therefore is not difpofed to 
thank God, or love him for de- 
figning to beftow fuch a falva- 
tion upon him; nor can he 
pofiibly fee any love in this. 
Therefore, the love of God to 
him cannot pofibly be revealed 
to him, or feen by him, fo long 
as he is wholly felfith. The 
happinefs and falyation which 
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God’s love beftows, is the ob. 
jet of the finner’s averfion, 
not of his choice and delight, 
and muft be fo, while he is un- 
der the power of felf-love ; for 
this contifts in benevolence, 
and the enjoyment tiis: gives, 
The finner muft look upoa 
God, and the happinefs and 
falvation he gives, to be all 
againft him, and in dire& op- 
pofition to his whole intereit, 
> long as he is wholly under 
the influence of felf-love; : 
therefore, fo far as thefe are 
brought into view, hfs hatred 
and enmity will rife againf 
them. And, an affurance that 
this God, and this falvation are 
his, in the way in which they 
are fo to God’s people, would 
give him no happinefs, but the 
contrary; and would not have 
the leaft tendency to reconcile 
hin: to God, but the contrary, 
Whenever the finner be- 
lieves that God loves him, and 
intends to fave him, and in this 
view loves God, and rejoices 
that he thall be faved, it is not 
the true God, nor the falvation 
he gives, which he has an idea 
of ; but fomething direétly con- 
trary to this, a falfe God, and 
a falvation which the true God 
neversgives. And all his love 
and joy in this cafe, is real en- 
mity againft the true God, and 
the falvation he gives ; as really 


and as much fo, as is the refpe& . 


and love the heathen idolator. 
has to his god, and the joy he 
has in the hope of his favour. 
And it is impoifible he thould 
ceafe to be an enemy to the true 
God in any way but by chang- 
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ing his heart, fo as that, from 
totally felfith, it becomes truly 
benevolent. 


-_——_— 


®ueftion. Wherein confilts 
the difference between the 
faith of God’s eleét, and the 
faith of devils? Does it lie in 
different apprehenfions of the 
fame object ; or in the different 
tempers of the fubje&t ; or inthe 
nature of the exercife itfelf? 

Anfwer. The difference be- 
tween the faith of God’s elect, 
or true faving faith, and the 
faith of devils, is the fame, asto 
fubftance, and in the nature of 
it, with that which there is be- 
tween the faith of a true chrifs 
tian, and the faith of unrege- 
nerate or wicked men; which 
may be expreffed in the fol- 
lowing words:--- 

Saving faith confifts in a fight 
of the true, tranfcendent, divine 
beauty and excellence of the things 
of the moral kingdom of God; 
and in all thofe views and exer- 
cifes, in which fuch a fight and 
adifcerning does confift, or which 
are implied and involved in it. 

The following obfervations 
may perhaps throw fome light 
on this fubjeét. 

Devils and wicked men do 
not fee the divine beauty of the 
things which relate to the mo- 
ral kingdom of God. They 
may have a fort of conviction 
of confcience, or of their {pe- 
culative judgment, that they 
are beautiful and excellent; 
but they have no real, true idea 
of this; therefore are wholly 
without all true fight and di- 
cerning of it. A fight of this 
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beauty fuppofes and involves a 
true tafte and relith of heart, 
for fuch kindof beauty and ex- 
cellence; and confequently a 
love of it: for difcerning, or 
feeing the beauty of an objeét, 
and Joving that object, cannot 
be diftinguifhed, fince this is 
really one and the fame thing. 
Therefore they who have no 
heart to love the objects of the 
moral kingdom of God, do not 


‘difcern any beauty and excel- 


lence in them. But this is 
true of devils and wicked men: 
for in this, and in a contrary 
difpofition and exercifes, all 
their wickednefs confifts. 
Wicked men are capable of 
all that is implied in faving 
faith, but this difcerning and 
fight of moral beauty, and that 
which implies and depends 
upon this. Therefore in‘ this 
alone lies the difference. They 
may have all, that. light and 
conviction, allt ith. with 
re{pect to God a things 
of his kingdom, which is. con- 
fiftent with reigning wicked- 
nefs of heart, or that total mo- 
ral depravity, which excludes 
all tatte for moral beauty, and 
includes the prevalence of an 
oppolite tafte and inclination 
otheart. But a difcerning and 
fight of beauty, excellence and 
glory of the moral charager 
and. kingdom of God, is not 
confiftent with this. There- 
fore they have no degree of 
this difcerning; but are whol- 
ly blind and in the dark ref- 
pecting it ; and will continue 
to be fo for ever, unlefs their 


moral depravity be removed fo 
far 
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far as is neceffary in order to 
their having a tafte for moral 
beauty. But to be blind in 
this, is in reality to be blind to 
every thing of worth, which re- 
lates to the moral government 
and kingdom of God: for if 
moral beauty and excellence 
be excluded, allis darknefsand 
folly, diforder aad confufion. 

Holinefi, which is moral 
beauty and excellence, is that 
in which the moral character 
of God confifts. This is his 
beauty, fulnefs, and glory. 
And the beauty, wifdom, ex- 
cellence, perfection, and glory 
of the moral government and 
kingdom of God, confift in 
the exercife and expreflion of 
holinefs; or, which is the 
fame, in the exhibition and 
difplay of the moral character 
of God. Therefore they who 
have no true idea of holinefs, 
muit be wholly..in the dark 
refpecting the moral character 
and kingdom of God. ** They 
cannot fee the kingdom of. 
God.’’ (John iit. 3.) -What- 
ever difcerning and knowledge 
they may have, in other re- 
fpects, they donot know or dif- 
cefn the things of the fpirit of 
God, but they are foolifhneds 
unto them. The trath, the. 
fum of all the truths of the 
gofpel, is hidden from them. 
(See 1 Cor, dis.1g. 2 Cor. iv. 
3> 4.) 

Moral beauty, aad ‘indeed 
beaut¥ of any kind,. is not the 
object af the underftanding, 
confidered as mere intellect, 
and ciftinét from the difpoti- 
vion or heart. Vas there no- 


thing but ine!le&t, there could 
not be any idea of beauty, 
Beauty is the object of taffe, 
which belongs. to the will or 
heart, and not to the intellea&, 
as bach, or confidered as dif. 
tinct from the inclination or 
choice, and as notincluding the 
latter.. Therefore, he whe 
has no tafte for moral beauty, 
but is of a difpofition of heare 
directly contrary to this, has no 
true idea of moral beauty ; and 
no degree of ftrength or clear- 
nets of mere intellect will help 
him to it. He cannot be put 
into any imaginable circum- 
{tances which will give him 
this idea, while without all 


tight tafte aud ditpofition of 


heart. No external or inter- 
nal applications; no applica- 
tious and influences, even by 
the fpirit of God, can give the 
mind the leaft true light in this 
matter, while the heart remains 
wholly corrupt, and fo with- 
out all right tafte and difcern- 
ing: this being in the nature 
of things impofiible ; or, which 
is the fame; a direct and per- 
fect contradiction. Theretore 
this cannot be done in any other 
poflible way, but by giving 
a new tafte, which is in {crip- 
ture language, ‘* @ new /icart.’”* 

But when the heart is 
changed by regeneration, anew 
heart, or right tafte and difpo- 
fition given, the mind becomes 
capable of the idea of moral 
beauty ; and in the exercife of 
this taite and difcerning, fees 
God; fees his moral charac- 
ter, as it is exercifed and 


expreffed in his moral govern- 
ment 





ae tae A come. oh ~ coe cope. Oh 24. cee Ole 


ae 80 60s eee OS 


OD te es, ee a 


an testi an ‘oo. ” aes Oh Soe ote 












| 





tment and kingdom, in all the 
beauty, excellence, wifdom, 
and glory of it; and fo fees 
the kingdom of God. And 
by difcovering this new, and 
before hidden obje&, all things 
relating to the moral govern- 
ment and kingdom of God, 
become mew to the mind, and 
appear in a light entirely dif- 
ferent, and contrary to what 
they did before. They now 
appear to have a reality, con- 
nection and confiftence, as they 
never appeared to an unre- 
newed mind. 

In this difeerning of divine 
things, which originates ina 
right tafte and difpofiticn of 
mind, and isan exercife of fuch 
a tafte, and fo really an exercife 
of heart, even of LovE of mo- 
ral beauty andexcellence. In 
THIS, I fay, true FAITH con- 
fifts, confidered in its general 
nature. 

Faitu in Curist confifts 
in this difcerning of things re- 
Jative to the character of the 
Mep1iaTor ; which difcern- 
ing implies an exercifeof heart, 
even /ove to this character; 
and, confequently, an hearty 
approbation and acceptance of 
him, in his true charaéter ; 
which appears from what has 
been obferved. 

_HENce it appears, that the 
object of the faith of God’s 
éle&t, or real chriftians, is dif- 
ferent from that of the faith of 
devils and wicked men; and 
what this obje& is, viz. moral 
beauty and excellence. It alfo 
hence appears, that there is an 
effential difference in the /xd- 


Vor. I. No. 1. 
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ye@, which is the foundation 
and origin of the forementioned 
difference. This confifts in 
the taffe and difpofition of the 
heart. Hence there is alfo an 
effential difference in the exer- 
cife itfelf.- The faith of the true 
chriftian implies Love, as ef- 
fential to it; love to the objeéts 
and truths difcerned and be- 
lieved, or the objets of faith. 
Or, in St. Paul’s words, this 
faith ** worketh by love.” 
That is, the life and a€tive na- 
ture, and the whole of the ex- 
ercife of faving faith, is an ex- 
ercife of heart, and confifts in 
love. In this, and in this only, 
it ftands diftinguifhed from all 
other kinds of faith. The faith 
of devils, and of unreget.erate 
men, has no love to God and 
divine things in the nature of 
it; but is confiftent with the 
greateft hatred of God, and 
firong and conftant oppofition 
to his charaé&ter and govern- 
ment: 

Corollary. 

HENCE learn, that the faith 
of Mr. Sandeman, and of all 
others, who place it in a mere 
intelleGiual view and belief of 
the truth, and fo as not toimply 
and involve any right tafte or 
exercife of the heart, is of the 
fame nature with the faith of 
devils and wicked men, and is 
not true faving faith. indeed, 
what they fuppofe is impoffible, 
viz. that the mind may have a 
true idea of the charaéter of the 
juft God, and the Saviour, or 
fee the truth with refpe@ to 
this, joft as it is, independent 
of the heart, and while the 
F whole 
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whole-heart is in oppofition to 
this charaéter, _ This is the 
fame as to, fuppofe, that the 
mind may difcern moral beauty 
without any tafte and relith for 
it, ard while it perfectly hates 
it; that is, that it does difcern, 
without any difcerning at all. 
It is further to be obferved, 
that they whofe faith is not a 
difcerning moral beauty, but a 
believing that Clrift is MY 
Saviour, &c. are never able to 
diftinguith atrue faith from that 
which is not fo; or ¢o tell 
wherein the diftin¢ction and dif- 
ference lies; unlefs it be in the 
fruits. But if there be no dif- 
ference in the mature of true 
faith, from that which is falfe, 
how come the fruits to be dif- 
ferent? This queftion has not 
yer been anfwered by any man. 
N. B. Wf the que*ion be 
afked, What the righ — te or 
true difeerning of moral beauty 
is, of which there lias been fre- 
quent mention in the preceding 
aufwer? Whether anyone can 
tell what is the nature of it, and 
in what it does confift, fo as to 
diftinguifh it from every other 
tafte by which the mind re- 
lifhes and loves any other ob- 
jet? The anfwer is, that tltis 
new tafte is the new heart, 
which our Saviour denominates 
‘an honelt and Goov heart:”’ 
that is, an upright and bene- 
volent heart. Such an heart 
relithes, and is pleafed with 
univerfal, difinterefted benevo- 
lence, and all that is implied 
in it, which comprehends the 
whole of the moral character 
of God, and all moral beauty ; 


and is moft iluftrionfly dif- 
played inthe Gofpel. Whetess 
the heart which fs not upright 
and good, fees no beauty in fuch 
4 chafaéter, but is d'{pleafed 
with it, being contracted and 
locked up.in the darknefs of 
that /e/f-love,, whichis, in the 
nature of it, totally, and moft 
ftrongly oppofite to an honeft 
and good heart. No other 
heart but this will receive the 
word, believe and love the 
truth, according to our divine 


Teacher. 





Juftification. How works, or 
a chriitian life and practice, 
juftify the believer. 

Chriftian works, or the aéts 
of holy chriftian practice, do 
as much belong to acceptin 
of Chrift, as the outward 1a 
of a beggar, in putting forth 
-his hand, and taking the ‘gift 
offered him, belongs to his 
accepting the gift. Actually 
yielding to Chrift’s teaching, 
is the fame thing as actually 
accepting him as a prophet, 
and teacher. Actually fub- 
mitting to Chrift as our king, 
and obeying him, is the fame, 
as actually accepting him in 
his kingly office. Venturing 
upon his word and promife, 
in what we do or fuffer, is the 
fame as actually trufting him. 
AGtually following Chrift, and 
practically cleaving to him, 
in hope of falvation from him, 
is actually accepting him and 
trufting in himasa Saviour. 
Forfaking fin, is actually ac- 
cepting of freedom from fin. 
Practifing holinefs, is actually 

accepting 
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accepting that benefitofChrift’s 
purchafe, as much as the beg- 
- gar’s taking the gift, and vo- 
Juntarily having it, is the very 


fame as his accepting it; or as 
the eating food given flim, is 
accepting that food. 


ueftion. How do chriftians 
gare their own humility? 
How does it exercife itfelf 
with refpeét to their fellow 
creatures? 

Anfwer. The chriffian is not 
apt to fee his own humility ; 
and is ready to look upon him- 
felf as the proudeft creature in 
the world. Yet, when that, 
wherein true humility confifts, 
is clearly reprefented, .and the 
way in which it exercifes it- 
felf is attended to, the true 
chriftian cannot deny that he 
has any thing of this: for in- 
flance, he muft own that he 
does feel himfelf to be a moft 
odious, abominable wretch, 
infinitely vile and ill deferv- 
ing ; that he defires to have no 
worth or exaltation but that 
which confifts in conformity 
to God, felf-abafement, and 
the enjoyment of God’s fa- 
vour ; that the pride and vanity 
of his own heart, of which it 
is fo exceedingly full, is truly 
hateful to him; and he can 
form no idea of true happinefs, 
without felf-abafement, lying 
low before God, &c. &c. 

Humility, with refpeé to 
fellow creatures, exercifeth 
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itfelf in a difpofition to fet 
others, who appear to have any 
true worth, above ourfelves ; 
and not. to value and lift our- 
felves up. above others in, our 
own thoughts, becaufe of any 
external diftin&tions, or advan- 
tages we may have above them : 
---in an inclination to treat the 
meaneft with condefcenfion, 
and kindnefs, heartily withing 
them well, and feeking their 
good, with a readinefs to do 
the loweft offices of kindnefs 
to them, which are confiftent 
with our ftation and character ; 
at the fame time not being dif- 
pofed to efteem what we may 
do of this kind conde/cenfjon, or 
call it by that name:--<in a dif- 
pofition to look on ourfelyes, 
confidered as in ourfelves, and 
feparate from diftinguifhin 
fovereign grace, the ver vileft 
of all:---in a heart to ‘rejoice 
in the fuperior worth, exalta- 
tion and honour of others. whom 
we view as far diftinguifhed 
from us in thefe lp a, and 
raifed far above us by God’s 
fovereign grace---to be willin 
and pleafed, that they fhould 
be efleemed more than we, 
and fet above us by others :---in 
calmnefs, quietnefs,and meek- 
nefs of f{pirit and behaviour, 
when we are injured by others, 
efpecially when others fpeak 
evil of us, reprefent us in a-bad 
light, defpife and ¢ontemn us, 
&c. &c, 
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7a the Eniror of the TuzoLocicaL Macazine. 
Sra, 


Pleafed with the obje& of your Magazine, and with the profpects 


of its utility, I fhall cheerfully contributefomething or its fupport 
and continuance. Though I have not much leifure for writing, yet 
J have a book in manufeript, called The Variety. Fromthis I pur- 
pole to fele& and fend forward fome pieces, which yau may infert, 
when better fources fail of affording a cemspasra! POY: I frall 
neither applaud nor condemn the Variety, but fhall fubmit it to better 
gidges. However, I think it, probably, will be found to bear 
fome refemblance to the generality of other human compofitions ; 
efpecially in this refpe&t, viz. that it contains fome truth and fome 
error. But in this I have confidence that nothing will appear but 
what the writer fuppofed to be truth at the time of compofition, © 
Your’s, &e. H. 


THE VARIETY. No. I. 


Thoughts on the nature and operations of divine mercy. 








exxxvith Pfalm, my at- 
tention fixed onthe 13th, 14th, 
and sgth verfes; in which the 
Pfalmift expreffed himfelf in 
the following manner. 

To him who divided the 
Red Sea into parts: for his 
mercy endureth forever. 

And made [frael to pafs thro’ 
the midft of it: for his mercy 
endureth forever. 

But overthrew Pharaoh and 
hisshoft in the Red Sea: for his 
mercy endureth forever. 

Fron thefe verfes, in con- 
nexion, the fullowing obferva- 
tion appeared natural, viz. 

The mercy of God, which 
is manifefted in the falvation of 
the church, andthedeftru@tion 
of his enemies, eadureth for- 
ever. 

It is very obvious that, inthe 
15th verfe, the deftrudtion.of 
Pharaoh and his hoft is men- 


A S I was lately perufing the 


tioned as an expreffion of diving 
mercy. But how would fach 
deftruction be confidered as an 
exprefhon of mercy? Does 
not the idea of mercy manifeft- 
ed, imply favour beftowed? 
Doubtlefs itdoes: and although 
we are not to fuppofe that Pha- 
raoh and his hoft were bene- 
fitted by their overthrow, yet 
the eyent might be a difplay of 
divine mercy. If I were pur- 
fued by an unrelenting enemy, 
from whofe power I| could not 
deliver myfelf, if juft as he was 
about to ftrike the fatal blow, 
God fhould interpofe, and, by 
a miracle deftroy him, fhould 
I not have reafon to record 
this event as a difplay of di- 
vine mercy towards me? If fo, 
Mofes might, with propriety, 
record the overthrow of Pha- 
raoh and his hoft as an expref- . 
fion of God’s mercy. David 
might alfo, properly, mention 

u 
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it inthe fame view. And may 
not all who are benefitted by 
the redemption of Jefus Chrift, 
view this event as a mercy, 
with regard tothem? Pharaoh’s 
defign was obvionfly oppofed 
to the defign of God, in the 
plan of redemption The re- 
demption of Ifrael, from the 
power and oppreffion of Pha- 
raoh, was one event, in the 
important chain of events, by 
which God had determined 
that Chrift fhould come in the 
flefh, and that the atonement 
fhould be made. And had 
Pharaoh fucceeded in his de- 
fign, the plan of redemption 
by Jefus Chrift could never 
have been executed. 

It will perhaps be objected : 
if Pharaoh had fucceeded in 
his defign, and had even de- 
ftroyed all the race of Ifrael 
from whom Chrift was to pro- 
ceed; yet, as God is infinitely 
wife, he could eafily have 
found out fome other way for 
the Meffiah’s introduétion, and 
confequently, might ftill have 
executed the plan of 1edemp- 
tion. 

In anfwer to this obje€tion, 
Jet us query, Whofe plan of 
redemption could have been 
executed,had Pharaoh fucceed- 
ed? Not God’s plan, but a 
plan of the objectors. For 
facts have demonftrated, how 
the divine plan was fettled, 
with refpect to the coming of 
Chritt in the flefh. But why 
may not the objection go fur- 
ther, and fuppofe from the in- 
finity of divine wifdom, that 
God could have executed his 
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plan of redemption, had Chrift 
never appeared in the fleth, had 
no atonement been made for 
fin, and had finners never ex- 
ifted? This is only a further 
advance upon his own ground. 

As God is of but one mind, 
he has but one plan: and as, 
with him, there is neither va- 
riablenefs, nor fhadow of turn- 
ing, what he has appointed to 
take place, muit take place ac- 
cording to the method of his 
appointment, or not atall. If 
he has appointed to bring about 
an event by certain means, the 
means muft take place before 
the event can exift. Ifhe has 
appointed the exiftence of one 
event, as preparatory to others, 
in a ‘feries of events, if the 
preparatory event fails of ex- 
iftence, all thedependent, con- 
fecutive events, muft of courfe 
fail of exiftence. 

Therefore, if the deftruc- 
tion of Pharaoh and his hoft 
was one appointed mean to 
bring about the eventof Chrift’s 
coming in the flefh, and the 
confequential glory and felici- 
ty; if that event had failed of 
exiftence, the plan of redemp- 
tion would have been difcdén- 
certed. And all who have rea- 
fon to view the redemption by 
Chrift as a difplay of divine 
mercy, have reafon to confider 
the deftruction of Pharaoh and 
his hoft, as an expreffion of 
the fame nature. 

It may be proper to obferve, 
that different epithets are ap- 
plicable to the difplays which 
God makes of himfelf, with 
reference to the different rela- 

tions 
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tions in which we view an 
event. Theevent under con- 
fideration, as it refpe&ted Pha- 
raoh, or the enemies of God, 
was properly an expreffion of 
divine wrath; but viewed in 
relation to the church, it was 
a proper expreffion of divine 
mercy. And this idea is, pro- 
bably, applicable to all the ca- 
lamitous events which ever 
have, or will exift. 

If we have obtained a ferip- 
tural and confiftent idea of 
the nature and operations of 
divine mercy, and if fuch is the 
mercy which endureth for e- 
ver, we may now, perhaps, 
difcover the fallacy of one of 
the principal arguments by 
which the doctrine of univer- 
fal falvation is propagated, viz. 
that which is drawn from the 
mfinite goodnefs or mercy of 
God. 

If divine mercy will be of 
the fame nature, in the future 
ftate, that it is in the prefent, 
God may forever poffefs un- 
limited mercy, and forever dif- 
play it in the ruin of his ene- 
roies. If it is confiftent with 
mercy, to inflict mifery, and 
if mercy may be thus difplayed 
in the prefent flate, why not 
ina future? And if temporary 
mifery may be conliftent with 
mercy, why noteternal mifery ? 

It will perhaps be urged, 
that temporal mifery is as no- 
thing in comparifon with eter- 
nal; and God is fo rich in mer- 
cy that it is unreafonable to 
fuppote that any of hiscreatures 
will be made niferable without 
end. Butif divine mercy may 


, 


be, in fome meafure, difplayed 
by inflicting temporal mifery, 
why may not the riches of his 
mercy be more fully difplayed 
by infli@ing eternal mifery? 
Who is capable of taking fo 
comprehenfive a view of the 
divine plan, as to be able to de- 
termine, that future mifery 
will not beas important as pre- 
feat, and eternal mifery as im- 
portant as temporary. As tem- 
poral mifery is as nothing to 
eternal, fo the difplays of di- 
vine mercy which were made 
by the deftrution of Pharaoh 
and his hoft, may be as no- 
thing, in comparifon to the dif- 
plays of mercy which will be 
made by the eternal deftruc- 
tion of Satan, and the finally 
impenitent. 

Had there never been greater 
evils inflicted on men in this 
world, than thofe which are 
commonly occafioned by the 
fcratch of a pin or a briar, it 
is probable, that many would 
have thought it to be inconfift- 
ent with the mercy of God to 
inflict fuch dreadful evils as 
have actually had exiftence: 
fuch long and diftreffing tor- 
ments as fome- have endured 
by rheumatifms, cancers, and 
other bodily diforders ; or fuch 
terrible deftruction as befel the 
old world, Sodam and Egypt, 
If fuch calamities had never 
exifted, but were foretold as 
things which would come to 
pafs, they would probably ap- 
pear as incredible to many, as 
the doctrine of eternal deft ruc- 
tion does now to thofe who 


difbelieve it. 
; It 
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It may be further urged, 
that as God is infinitely wife, 
gs well as merciful, he can 
doubtlefs find out fome better 
way for thedifplay of his glory, 
the fupport of his government, 
and the beft good of his king- 
dom, than to infli@ intermin- 
able mifery on any of his ra- 
tional creatures. 

Anfwer. \f any better ne 
is poflible, no doubt the wil- 
dom of God has difcovered and 
adopted it. But who knows 
but that his unbounded wif- 
dom has difcovered this to be 
the beft method for the difplay 
of his unbounded goodnefs and 
mercy? And if his wifdom 
has adopted this plan, fhall we, 
who are of yefterday, arraign 
his wifdom at our bar, and 
cenfure divine conduct? Or, 
fhall we ftill pretend thata bet- 
ter method might have been 
devifed ? 

But if we may conclufivel 
argue, from the infinite wit. 
dom and mercy of God, againtt 
the doctrine of future or end- 
lefs mifery, why may we not, 
from the fame fource, draw a 
conclufive argument againft 
the fact recorded in the text, 
and other faé&ts recorded in the 
Bible? Why may we not fup- 
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pofethat infinite wifdom could 
devife fome better method for 
the deliverance of Ifrael from 
their bondage, than that of 
infliGiing ten fuch dreadful 
plagues on Egypt, in fuccef- 
fion, and then deftroying Pha- 
raoh and all his hoft in the 
fea ; and as his mercy is bound- 
lefs, it is unreafonable to fup- 
pcfe, that any fuch events ever 
did take place? And may not 
the fame mode of reafoning 
he adopted, to difprove all the 
dreadful events recorded in 
fcripture, and other hiftories? 

Yea, may we hot go fur- 
ther in this mode of reafoning, 
and give the lie to our own 
natural fenfes and confcious 
feelings, by proving from the 
greatnefs of God’s wifdom and 
mercy, that there is not, never 
was, and never will be, any 
fuch thing as fin or mifery in 
the univerfe? Thofe who are 
poffeffed of difcernment enough 
to be abfolutely certain, that 
eternal mifery is inconfittent 
with infinite merey, may, 
doubrlefs, go far towards fee- 
ing that infinite perfection 
could never fuffer either fin or 
mifery to take place under di+ 
vine government. 


——a 


THE VARIETY. No. II. 
I am not fo much of a fool as you take me to be. 


HOW much of a fool, Sir, 
do you think I take youto be? 
Why. fuch a fool as to part 
with my intereft for half its 
value. I think, Sir, the fum 
I offered is the full value of the 


oxen; but if you are not as 


‘much of a fool as you fappofed 


I took you to be, I have had 
wrong information refpecting 
your character: for, notwith- 


flanding your fagacity in trad- 
ing, 
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ing, if reports are true, -you 
are likely to part with your 
beft intereft for much lefs than 
half its value. It is faid, that 
you are fo in love with the 
world, that you live in neglect 
of your foul, our God and re- 
ligion : and this be the cafe, 
the probability is, that you 


will barter your foul for a very 
fmall part of this world. And 
he who was acquainted with 
the worth of the foul, queries 
in this manner, What isa man 
profitted, if he gain the whole 
world, and lofe his own foul? 
Or, what fhall a man give in 
exchange for his foul ? 





oe 


THE VARIETY. No. IIL. 
Sinners called to realize the day of doom. 


SINNERS, attend! attend! the /olemn day draws near, 
When Chrift, whom you defpife, fhall as your JUDGE appear ; 
Behold, in clouds he comes, with all the pomp of God; 
Downward he bears with flames, deftruction fpteads abroad: 
The world on fire! how fpreads thedifmal flame 

From earth to heaven, and melts all nature’s frame ! 


Hark! hark! the trumpet founds, a long, tremendous blaft ; 
The purport’s known, ye dead arife, to judgment hafte: 
At once the earth and fea refign their fleeping duft, 

Of all the race of men, the bleffed and accurft ; 

The different fouls refume their different forms refined, 
And foar aloft in air, where judgment is affigned. 


With joy the happy bleft afcend, their Kine to meet, 

Nor dread to ftand before his awful Judgment-feat ; 

Not fo.the guilty crew who fpurn’d at offer’d grace, 
Confufion and difmay appear in every face ! 

With what reluctant fteps they mount the airy road ! 

They fcorn’d a Saviour’s love, but now they dread their God. 


What direful groans and fighs! what fhriekings rend the air! 
Their looks and groans exprefs the horrors of difpair. 

Ah, wretched fouls! alas! their cries are now in vain, 
Their baleful eyes muft fee the Lams who once was flain. 
The maffy rocks and hills rejeét their guilty cry, 

Nor fcreen their tortur’d fouls.from Chrift’s confuming eye. 


The wretched and the bleft, a vaftly numerous train, 
Like mingled theep and goats o’erfpread th’ etherial plain : 
Now Chrift aloft appears, on his majeftic feat, ! 
While ihining myriads bow fubmiffive at his feet. 

Around he catts his eye, and in his facred face 

Each foul beholds his doom of glory or difgrace. 


Lo! Jefus waves his hand, a folemn filence reigns ; 
All hearts now palpitate with pleafures or with pains. 


The 
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The opened books difplay the deeds of all mankind 
Through every age of time, and all recur to mind. 
Each, confcious, fees and feels the records fair and right, 
And what each confcience feels, is vifible to fight. 


At length the mingled throng to right and left divide, 

An awful fpace between the {corners and the bride: 

To thefe, the Judge ferene {peaks with a charming voice, 
Well done ye faithful fouls; ye fhall poffe/s my jogs : 

To thofe, with awful frowns, De/pifers of my grace, 

Depart acqurfed of God, and banifh'd from my face. 

Then downward fwift in hell the guilty crew defcends, 

Far from the feats of blifs, from Jefus and his friends. 

But oh! the gnawing worm! the gnafhing teeth! the cries! 
Accurfed of God and Chrift, they fink, no more to rife. 

But faints, with rapturous joy, attend their conquering King; 
In fweet, harmonious ftrains his endlefs praifes fing. 


This day, Ofinner ! comes, with every ficeting hour 
You hafte to meet the Judge, of all- performing power. 


And can your heart endure 


or can your hands be ftrong? 


When he from heaven defcends with his majeftic throng, 
Will you the hazard run of his avenging rod ? 
If not, his call obey, and make your peace with God, 


ee 


THE VARIETY. No. IV. 


For wé are all mortal. 


THAT is, we are all liable 
to die; and we know not the 
hour of diffolution. This is 
often affigned as a fufficient 
reafon for exacting notes, bonds 
and receipts ; calling evidences 
and keeping accounts in com- 
mon affairs of life. And many 
times this reafon is urged, 
when not more than fix 
fhillings lies at ftake. Such 
prudential confiderations, and 
meafures are not to be con- 
demned ; but it is defirable that 
rational creatures fhould 2a@ 
confiftently: and that the rea- 
fon which they fo freely urge, 


in trivial cafes, fhould have 
Vol. Il. No. r 


a proper influence on their 
minds, in relation to matters 
of greater importance. Is not 


the foul worth more than a 
dollar ? Yet how many, who 
are careful in fmall matters, 
live in total neglect of their 
fouls; and with regard to their 
beft intereft, fcarcely indulge 
the thought, that we are all 
mortal! ‘There are very few, 
who would lend a thoufand 
dollars for one night, without 
fome evidence, or written fe- 
curity, becaufe we are all mor- 
tal: but what multitudes will 
lie down at night, without the 


leaft fecurity, but that before 
G the 
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the morning light, their fouls, 
and their all, will be loft for- 
ever ; and that too, without fo 
much as foliciting his favour, 


who is able to fave and to de. 
ftroy !. With what propriety 
is it written, Madnefs is ig 
their hearts while they live! 


THE VARIETY. No. V. 


A CERTAIN man by the 
name of Simon had obtained 
confiderable knowledge in the 
principles of religion, and was 
very fluent, and apt for religi- 
ous converfation. As hé was 
journeying, he went to the 
houfe of Peter, who was emi- 
nent for real piety---his heart 
glowed with benevolence, and 
he diad a pecul’-r delight in 
thofe who appeared to be the 
humble followers of the Lamb. 
Thev {pent the evening in con- 
verfation. And Simon, who 
was an adapt at diffimulation, 
put on the appearance of great 
humility, meeknefs and ten- 
der attection, and difcourfed 
to the admiration of all who 
heard him. His difcourfe and 
behaviour drew forth the affec- 
tions of Peter---he embraced 
him in the armsof charity, and 
treated him as achriftian bro- 
ther. But the next day, to his 
aftonifhment, he was informed 
that Simon was a vile impof- 
tor---that he made his religion 
a cloak for his covetoufnefs, 
and daily practifed the blaciceft 
crimes. 

Query. Was Peter’s conduét 
in loving and treating Simon 
as a chriftian brother, accept- 
able in the fight of God? 

Anjwer. Yes; for it was the 
real character of a chrittian 
which he loved, and which, 


through miflake, he thought 
belonged to Simon. His mif 
take did not alter the nature of 
the chriftian chara@er, nor the 
nature of his affeGtions towards 


‘that character. It was as reall 


the chriftian chara&ter which 
he loved as though Simon had 
really poffeffed that character. 
And if it is pleafing to God 
for a perfen to love the chrif- 
tian charatter, Peter’s con- 
duct mutt be Contidered as ac- 
ceptable. 

Hence, we may be Jed to in- 
quire, whether it isnot poflible, 
that a heathen fhould worfhip 
God in fpirit and in cruth, 
while he pays his daily devos 
tions to the natural fun, as the 
fupreme object of refpect ? 

It is evident from the light 
of nature, that there is one {u- 
preme and eternal God. But 
although the invifible things 
of him may be underftood from 
the things he hath made, yet st 
may not be ebvious, from the 
light of nature, that he is, in 
the common acceptstion of the 
terms, an invilible God, Be- 
fides, the natural fun is the 
moft glorious obje&t which is 
vifible to the human eye---its 
influence and effects are very 
extenfive, very important, and 
very obvious. And what would 
be more natural, for an unin- 
firuéted heathen, who fhould 

obfervé 
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obfervs the glory of the natu- 
ral fun, its influence and bene- 
ficial effects, than to imagine 
this to be the sovEREIGN 
of the UNIVERSE, the real 
Deity? Having imbibed this 
idea, by education or obferva- 
tion, he might, in his mind, 
attribute to the fun the real 
perfections of God, his power, 
wifdom, goodnefs, holinefs, 
juftice and grace. And fhould 
he réally love the moral perfec- 
tion of Deity, this would be 


loving God. And although 


he miftakes, in fuppofing that 
the fun poffeffes thefe perfec- 
tions, yet this miftake makes 
no alteration with refpec to 
the nature of his love, or his? 
devotions. And what hinders, 
but that a heathen may really 
love the moral character of 
God, xtribute fuch a charac- 
ter to the fun, and worthip the 
fun as God? And thould this 
be the cafe, why would not 
his devotion be acceptable tn° 
HIs fight, who looketh on the 
heart? 


---—- 


THE VARIETY. No. VI. 


* «ss I guefs he will take it, 


THIS is faid when a needy 
perfon has ungratefully refufed 
a good offer: and the mean- 
ing is, I will never make the 
propofal a fecorid time. What 
if God fhould be as fhort, in 
his method of dealing with 
mankind, with regard to the 
offers of peace and eternal fal- 





when I offer it again.” 


vation 2a If God were to treat 
us, as we treat each other, 
how few would efcape the 
wrath tocome! Let us then, 
in a view of our own impati- 
ence, learn to adore the pati- 
ence of God---and while we 
realize the patience of God, 
let us go and do likewife. 





For the THEOLOGICAL MAGAZINE. 
THOUGHTS ON THE ATONEMENT. 


Y atonement, I mean 

fomething done or fuffer- 
ed, which, tothe purpofe of fup- 
porting the honour and digni- 
ty of the divine law and go- 
vernment, fhall be equivalent 
to the punifhment of the fin- 
ner according to law. There- 
fore, the atonement made by 
Chrift implies his fubftitution 
in the fteadof the finner, who 
is to be faved by him; or that 
he fuffered that in the finner’s 
flead, which as effeCtually tend- 


ed to difcourage, or prevent 
tranfgrefhion, and excite to obe- 
dience, as the punifhment of 
the trarfgreflor himfelf, ac- 
cording to the letter of the law 
would have done. 

That Chrift did fuffer as a 
fubftitute, I thus argue from 
the fcriptures :--- 

1. He is abundantly faid to 
die as a facrifice for us, and a 
facrifice for fin. As Eph. v. 2. 


‘¢ Chrift alfo has loved us, and 


‘given himfelf for us, an 
‘“* offering 
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«* offering and a facrifics to 
** God, of a fweet-fmelling 
favour.’’ Heb. vii. 27. ** Who 
‘+ needed not daily to offer fa- 
«* crifices, firft for his own fins, 
** and then for the people’s: 
** for this he did once, when 
‘he offered up _ himfelf.” 
Chap. ix. 22. ** And without 
¢* the thedding of blood, there 
‘* is no remifiion.”’ Now, as 
the facrifices under the Mofaic 
difpenfation, were offered io 
make atonement for fin, and 
were flain in the {lead of thofe 
who bought them ; fo, in that 
Chrift is {aid to die a facrifice 
for us, it is implied, that he 
died as a fubftitute, to make an 
atonement for the fins of his 
people. That the antient fa- 
crifices under the law were 
offered in the flead of thofe 
who breught them, 1s mani- 
feft, as by other texts, fo by 
Lev. i. 2---5. ‘* Ifany man of 
** you bring an offering unto 
*«« the Lord, ye fhall bring your 
** offering of the cattle, even 
** of the herd, and of the flock. 
*< If his offering be a burnt 
** facrifice of the herd, let him 
*¢ offer a male without bie- 
«¢mifh: he fhall offer it of 
“‘ his own voluntary will, at 
*¢ the door of the tabernacle 
** of the congregation before 
*« the Lord. And he thal] put 
‘¢ his hand upon the head of 
‘the burnt-offering; and it 
** thall be accepted for him, to 
“* make atonement for him.”’ It 
is not faid, that it thall be ac- 
cepted of him, as a generous 
gitt to the Lord, or as a token 
ofhis piety; ** but it fhall be 


. 


. 


‘** accepted For him, to make 
“* ATONEMENT for him.” And 
as in this cafe, the man who 
brought the facrifice was to 
lay his hand on the head of the 
beaft to he facrificed ; fo, in 
the cafe of the fcape-goat, the 
prieft, in behalf of the whole 
people, was ta lay his hands 
on the head of the goat, and to 
confefs over hjm all the ini-. 

uitiesofthe children of Ifrael, 

his tranfacétion feems natu- 
rally, if not neceflarily, to im- 
ply, that thefe facrifices were 
fubftitutes of thofe who brought 
them ; and that when the beaft 
was killed, the fuffering and 
death, which the former ob- 
ferved, were transferred to the 
latter, and thus an atonement 
was made, the fubftitute being 
accepted inftead of the tranf- 
grefior. - 

Therefore, when Chrift is 
faid to be facrificed for us, it 
muft mean, that he was fub- 
ftituted and died in our ftead, 
to make atonement for us rea 
ly, as the antient facrifices did 
typically. 

It was exprefily declared, 
that it was the d/sed of thofe 
antient facrifices, which made 
the atonement fo far as they 
did make atonement. Lev. 
xvii. 11. ** For the life of the 
‘‘ fleth is in the blood, and I 
“have given it to you upon 
*‘ the altar, to make an atone- 
* ment for your fouls; for it is 
“* the elood that maketh atone- 
‘© ment for the foul.’? There- 
fore, we are faid, to be redeem- 
ed by the blood of Chrift, as a 
lamb without blemifh and 

without 








without fpot. -And Heb, ix. 
r1---15. ‘*‘ But Chrift being 
‘¢ come an high prieft of good 
‘‘ things to come, by a greater 
<< and more perfect tabernacle, 
‘¢ not made with hands, that 
‘¢ isto fay, not of this build- 
‘‘ ing ; neither by the blood of 
<¢ goats and calves, but dy his 
‘< gum blood, he entered in 
‘*once into the holy place, 
‘* having obtained-eternal re- 
‘¢ demption for us. For if the 
‘* blood of bulls and of goats, 
‘sand the athes of a heifer, 
‘«¢ {prinkliag the unclean, fanc- 
‘‘tifeth to the purifying of 
«s the flefh; how much more 
‘¢ {hall she blood of Chrif?, who 
‘¢ through the eternal {pirit of- 
‘¢ fered himfelf without {pot to 
‘¢ God, purge your confcience 
‘¢ from dead works, toferve the 
‘* living God?’ And Chrift 
is called ** the lamb flain from 
«¢ the foundation of the world.”’ 
Now, if we confider Chrift as 
the fubftitute of finners, as dy- 
ing in their ftead, and thus 
making atonement ; all this is 
plain and intelligible. But if 
we deny this to be the defign 
of Chrift’s death, how canthefe 
reprefentations of his death be 
at all underftood ? 

1 know it is faid, that Christ 
in his death is reprefented as a 
facrifice, becaufe the great ob- 
jet of his death was the efta- 
bliihment of that religion, by 
which the world is reformed, 
in confequence of which, the 
divine being is rendered pro- 
pitious to men; and that the 
death of Chrift is compared to 
a facrifice, becaufe he gave up 
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his life in the caufe of virtue 


and of God: and more efpeci- 
ally a facrifice for fin, becaufe 
his death and refurreétion 
were neceffary to the confir- 
mation of that gofpel, by which 
finners are brought to repent- 
ance, and thereby reconciled 
to God. But was this the ob- 
ject of the antient facrifices ? 
Was the lamb literally flain 
from the foundation of the 
world---flain to confirm and 
give evidence of the divine ori- 
ginal of fome form of religion? 
The facrifice of the lamb was 
indeed a rite of religion; but 
what proof was it, that the re- 
ligion of which it was a rite, 
was inftituted by God? And 
how, on the fuppofition, that 
Chrifk was a mere man, did 
the death of Chrift eftablith, 
prove, or confirm the chriftian 
religion, in any other fenfe, 
than the deaths of the apoftles; 
or than the deaths of the pro- 
phets under the old teftament, 
confirmed the religion infti- 
tuted by Mofes? Chrift did in- 
deed die a martyr to his own 
do@trine: fo did both the a- 
pofiles and antient prophets. 
But are they ever faid to die a 
facrifice for us, and to redeem 
and fave us? Are they called 
the faviours and redeemers of 
mankind? Are they faid to 
have come to feek and to fave 
that which was loft? Yet if 
Chrift was a Saviour in no o- 
ther fenfe, thap that he preach- 
ed repentance, and a religion, 
which happily tended to re- 
form mankind, and has in part 
reformed them ; why may ” 
the 
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the apoftles and prophets as 
properly be called Saviours and 
Redeemers as Chrift? 

As to Chrift’s refurre@tion, 
this was indeed a confirmation 
of the gofpel, as it was a mi- 
raculous and divine atteftation 
in favour of Chrift and his re- 
ligion. But fo was the refur- 
rection of Dorcas, a miracu- 
lous and divine atteftation in 
favour of Peter and the reli- 
gion which he preached: and 
the refurrection of Eutychus 
was a miraculous and divine 
atteftation in favour of Paul, 
and the religion which he 
preached. But we are never 
faid to be faved or redeemed by 
ihe death, or blood of Dorcas, 
er Eutychus; nor is either 
Dorcas, or Eutychus, either 
Peter, or Paul, faid to be the 
Saviour or Redeemer of finners. 

2. Chrift is faid to be the 
propiti-tion for our fins, 1 John 
ii. 3. ** And he is the propitia- 
<¢ tion for our fins.””? Rom. iii. 
25. ** Whom God hath fet 
*“ forth to be a propitiation 
** through faith in his blood.” 
A propitiation is an offering 
made to render a perfon propi- 
tious or favourably inclined to 
fome other perfon. Such was 
Chritt, as he offered himfelf to 
God a facrifice to render him 
propitiousto men. This plain- 
ly teaches the fubfitution and 
atonement of Chrift. But, ac- 
cording to thofe who oppofe 
the doctrine of the atonement, 
Chrift was a propitiation for 
our fins in thjs fenfe only, that 
he taught and exhibited the 
moft excellent motives to re- 


pentance and reformation; and 
hy thefe leading finners to re-. 
pentance, he brought it to pafs, 
that God became propitious to 
them. But in the fame fenfe it 
may be faid, that the apoftle 
Paul, and the prophet Ifaiah, 
made a propitiation for our fins, 

3. Chrift is faid to be made 
finforus. 2 Cor. v. 21. ‘** He 
‘¢ hath made him to be fin for 
‘© us, who knew no fin, that 
‘¢ we might be made the right- 
‘© eoufnefs of God in him.” 
}f this mean that he was made 
a fin offering, it confirms the 
doétrine, that Chrift was fub- 
ftituted for us, a facrifice, and 
fo made atonement. [fit mean, 
as { apprehend, that Chrift was 
made fin, in the fame fenfe that 
believers are made righteouf- 
nefs, as feems to be implied in 
the text itfelf; that he was for 
ys treated, and made to foffer: 
in the fame manner, as if he 
had been a finner; that we 
might be treated, through him, 
as if we had been righteous; 
it feems more directly to efta- 
blith the do&trine-for which 
we plead. But, according to 
the fcheme of thofe who oppofe 
the doctrine of atonement, this 
text muft mean merely, that 
C+.rift fell a facrifice in the 
caufe of God and virtue, as 
moft, or all his apoftles did, and 
as many excellent men in all 
ages have done; and fo were 
made fin for us in the fame 
manner that Chrift was. 

4. Chrift is abundantly faid 
to redeem us, to be our Re- 
deemer, ahd to have obtained 
eternal redemption for us. He 

is 


~ 








is alfo faid to have given his 
life a ranfom for many; and a 
ranfom for all, &c. his na- 
turally means, that fome fatis- 
faétion was made for us, in 
confequence of which we are 
delivered from bondage. But 
if, as the oppolers of atonement 
hold, the redemption of Chrift 
mean his delivering men from 
fin by leading them to repent- 
ance by his precepts, example 
and precious promifes, which 
he exhibited as a mere man, in 


what other fenfe hath he re- fi 


deemed us than the prophets 
and apoftles did? And if his 
giving his life a ranfom for us 
mean, that he laid down his 
life by way of example, and 
for our inftruction, and to per- 
fuade to the like performance 
in virtue; in this fenfe every 
martyr has given his life a ran- 
fom for us. 

It'is pleaded, that Mofes is 
called a defiverer, or redeemer, 
A&ts vit. 35; and that God is 
faidto have redeemed Ifrael from 
the hand of the Egyptians; and 
yet he did not pay a price or 
make fatisfaGtion in order to 
procure their deliverance; but 
he redeemed them by the mere 
exertion of power and wifdom. 
To this I anfwer, types do not 
in all particulars reprefent the 
things typified. Ltis fufficient, 
if the former reprefent the lat- 
ter in fome important particu- 
lars. As Mofes was a remark- 
able type of Chrift, he is pro- 
perly enough called the Deli- 
verer, or, it you pleafe, a Re- 
deemer. He remarkably re- 


prefented Chrift in many par- 
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ticulars of his redemption, 
though not in making atone- 


ment. And the deliverance of 
the Ifraelites out of Egypt was 
a remarkable type of the deli- 
verance and falvation of the 
church---the fpiritual _ Ifrael ; 
and therefore it may be called a 
redemption, though it does not 
reprefent itin every particular, - 
or in this, that an atonement 
was made in order to the re- 
demption of the true church. 
5- Chrift is faid to dear the 
éns of mankind. Ifai. liii. ry. 
‘s He fhall bear their iniqui- 
‘+ ties.”” 1 Pet. 11.24. “* Who 
‘¢ his own felf bare our fins in 
‘* his own body on the tree.” 
Heb. ix. 28. ‘* So Chrift was 
‘* once offered, to bear the fins 
‘© of many.’ Suppofing, as 
our adverfaries contend, that 
the word dear means to remove, 
yet how was Chrift offeréd to » 
remove the iniquities of mén, 
in any other fente than ali mar- 
tyrs are, unlefs it be this, that 
he was offered to remove the 
guilt of their fins, or their lia- 
blenefsto punifhment, by mak- 
ing a proper atonement? And 
in what fenfe did he, agreeably 
to Peter’s declaration, bear our 
fins in his own body on the 
tree, unlefs we fay, that Peter 
himfelf too bear our fins in his 
own body on the tree when he 
was crucified? If Chrift bare 
our fins in his body on the tree 
in this fenfe only, chat in his 
death on the crofs he exhibited 
motives to repentance; this 
was done by Peter in his death 
on the crofs, and by every 


other crucified martyr. 
6. Chrift 
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6. Chrift was made a cur/e 
for us. Gal. iii. 10. ** Chrift 
«« hath redeemed us from the 
«* curfe of the law, being made 
«¢ a curfe forus.’’? This beto- 
kens his fuffering the curfe of 
the divine law, or what was 
equivalent to it, in our ftead. 
To fay that Chrift was made a 
curfe, becaufe the manner of 
his death was fimilar to that 
which thofe died who were 
under the law deemed curfed, 
viz. by hanging on a tree, is 
to fay, that Chrift was made a 
curfe for us in no other fenfe 
than Peter, or any other martyr 
who has ever been crucified. 

. Weare [aid to be forgiven 
and juftitied for the fake of 
Chrift, and in his name. 1 Joh. 
ii. 12. ‘* Becaufe your fins are 
“ forgiven you for. his name’s 
“¢ fake.” 1 Cor. vi. 4. ** But 
“ ve cre juftified in the name of 
“the Lord fefus.” Thefe 
texts moft obvioufly import, 
that for the fake of the atone- 
ment and merit of Chrift, we 
are forgiven and juftified. As 
to the objeftion to this con- 
firuGtion of thefe texts taken 
from Gen. xxxvi. 24. * Fear 
«* not, I am with thee and will 
“ blefs thee and multiply thy 
** feed for my fervant Abraham’ s 
“* fake;” and from Deut. ix. 
27. in which God was intreat- 
ed to temember Abraham, 
Ifaac and Jacob, and to forgive 
the fin of their pofterity ; it is 
to be obferved, that God bound 
himielf by covenant with thofe 
patriarchs to blefs them and 
their pofterity. And when 
God, in Gen. xsxvi. 24. fays 


to Ifaac, ‘‘ I will blefs thee for 
‘«my fervantAbraham’s fake,” 
the meaning doubtlets is, that 
he would blefs Ifaac, on ace 
count of the covenant which 
he had made with Abraham, 
and in the fulfilment of the 
promifes of that covenant. And 
when, in Deut. ix. 27. Mofes 
pleads that God would “ re. 
«* member Abraham, Ifaacand 
‘¢ Jacob, and not look on the 
‘ fin of that people,’’ he doabt- 
lefs had refpect to the fame co- 
venant, which was firft made 
with Abraham, and afterward 
with Ifaac and Jacob. That 
this was the real meaning of 
Mofes is manifeft, from Exod. 
Xxxkii. 13. where the tranfac- 
tion is recorded, to which he 
refers, in Deut. ix. 27. ** Re- 
‘‘member Abraham, Ifaac; 
‘© and Ifrael, thy fervants, to 
‘« whom thou fwaref by thiné 
‘‘own felf, and faidft unto 
‘‘them, I will multiply yout 
“‘ feed a¢ the ftars of heaven, 
« and all this Jand that I have 
** fyoken of, will I give to 
‘« your feed, and they fhallén- . 
“joy it forever ;”? in which 
you fee Mofes pleads nor thé 
perfonal merit of Abraham, 
Haac,and Jacob, as the ground 
ofdivine favour to their pofte- 
rity; but the covenant which 
God had made with them, and 
the oath and promifes of that 
covenant. 

It is further to be obferved, 
that the Iftaelites are never faid 
to be forgiven for the name’s 


Jake, or to be jultified mr thé 


name of Abraham, Haac, and 
Jacob. The reafon doubilefs 
is, 











is, that this means fomething 
different from pardoning them 
agreeably to the promifes made 
to thofe their anceftors. 


To juftify im the name of 


Chrift, or in the name of the Lord 
Fefus, means, as is conceded 
by thofe who moft violently 
oppofe the do&rine of the 4- 
tonement, to juftify ‘* asC4rzf2, 
‘or in tie place of Chrift.” 
Thus our Lord fays, ** Many 
‘“« fhall come in my name,” 
that is, ‘‘ m my place or cha- 
‘* ragter,”’ and ** pretending to 
‘¢ be what lam, the Meffish.” 
And again, * the comforter, 
‘¢ whom the Father fhall fend 
‘‘in my name,” that is, ‘ in 
‘< my place.’ Now, this con- 
ceflion contains all that we 
plead for. Believers are jufti- 
tied .«« as Chrift, or in the place 
‘©of Chrift;” or as if. they 
were Chrift and were poffeffed 
of his merit ; or, as fome choofe 
to fpeak, as viewed" and con- 
fidered as in Chrift, and one 
with him. They are juftified 
in the place or ftead of Chrift, 
and as if they had perfonally 
wrought out the fame righte- 
oufnels and fatisfaétion which 
Chrift has wrought out for 
them; even as he fuffered and 
died in their place and ftead, 
and as if he had been guilty of 
all their fins. 
,, So that it feems, the oppofers 
themletves of this do€trine can 
put no conftruction on_ this 
{criptural phrafe, but what fally 
implies the fubftitution and a- 
tonement of Chrift. 

If then Chrift did die, not as 
a martyr, and to eftablith and 
Vor. I. No. 1. H 
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confirm the gofpel, but as a 
fubftitute to atone for the fins 
of his people; let us now in- 
quire, whether this meafure 
wete neceflary, and for what 
reafon.it was neceflary. ” 
- 1. We may argue the ne- 
ceflity of, it from the very fact 
itfelf, We cannot imagine, 
that either God the Father, of 
his fon. Jefus Chrift, . would 
ever have confented to thedeatlt 
of Chrift, for the end before 
mentioned, unlefs it had been 
of abfolute neceffity. God ne- 
ver does any thing in vain; and 
as Chrift was his onJy begotten 
and well beloved Son, fo we 
may be fure, that he did not 
delight in his mifery, and would 
never have permitted,and mucls 
lefs himfelf have inflifted it, 
unlefs it had been neceffary. 
With equal ftrength we may 
argue, from the wifdom of 
Chrift, that he himfelf would 
never have confented to endure 
the mifery of the crofs, if it had 
not been neceflary. : 

2. We argue the néceflity of 
Chrift’s death and atonement 
from feveral declarations of 
{cripture. ** Other foundation 
‘< can no man lay, than that is 
‘*Jaid; which is fefas Chrift.’” 
‘s There is no other name un- 
‘‘der heaven, given among 
‘*men, whereby we muft be 
‘* faved: neither is there falva— 
‘* tion inany other.’”’ ** Thus 
“it behoved Chrift to fuffer ;’” 
Luke xxiv. 46. ‘* If there had 
** been a law given, which 
‘* could have given life, verily 


‘* vighteowfnefs fhould have 


** been by the law;”’ Gal. iii. 
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zi. ‘* LE righteoufnefs come 
‘by the law, then Chrift is 
‘¢ deadin vain;”’ chap. ii.-ar. 
Withthe fame force may we 
argue, that if righteoufnefs 
@me by the mere fovereign 
gocdnefs of God, without an 
atonement, then Chrift is dead 
in vain. For Chrift’s death 
was no more neceffary to efta- 
blifly the chriftian religion, and 
ly that to lead finners to re- 
pentance and dcveptanice with 
God, than it was to eftablith 
and to lead them to obey the 
moral law, that they might 
obtain aeceptance by that. — If 
then the apoftle mean, that if 
righteoufnefs come by the moral 
law, Chrift is dead in vain, he 
is dead in vain if righteoufnets 
come by repentance and refor- 
mation; for thefe are a con- 
formity tothe moral law. And 
he is truly dead in vain, unlefs 
he died to make atonement for 
fin; bécaufe Obedience to the 
law, repentance and reforma- 
tion might have been obtained 
without Chrift’s death. 

Again, if acceptance and 
pardon be by ‘repentance ‘and 
veformation, they are by the 
moral law, and in the fame 
(enfe in which they are by re- 
pentance and reformation: for 
chefe are works of the law, and 
+ conformity to it. But the 
moral law had been given: 
ryerefore there had been a Jaw 
given, which could have given 
fife; and of confequence, by 
the authérity of an infpired 
apottle, Carift is dead in vain ; 
which a abfurd. From the 
whole, is it not manifeft, that 


pardon and life cannot be by 
repentance and reformation’ 
only, but niult be by the death 
fubftirution and atonemetit of 
Chrift? 

3. Theneceffity of Chrift’s’ 
death and atonement nay’ be 
atpuedfrom rational confidera- 
tions: If repentance, including” 
reformation, be all that is ne- 
ceffary to pardon and accept- 
ance with God, then the glory 
of God, atid the good and prof- 
perity of his kingdom require 
no more. “Whatever thefé re- 
guire, and nothing more, ‘is 
neceflary in order to pardon. 
But the kingdom of God is the 
univerfe taken asa fyften; and 
the declarative glory of Godis 
the higheit perfection, good or’ 
profperity of this fyftem. 

If, therefore, the good of the 
univerfal fyftem require’ no 
more, in order to the pardon of 
the finner, than his bare rée 
pentan¢e and reformation, then 
the glory of God requires no 
more. Again, if the good of 
the univerfe require no more, 
then juftice requires no more. 
For, whenever a crime is com- 
mitred againft any community, 
and the government of it, if 
there be no fubftitution or a- 
tonement, the crime deferves 
juft fuch a punifhment as the 
public good requires. The re- 
quirement of the public good 
is the exa&t mea‘ure of juitice 
in thiseafe. New, therefore, 


if the public good of the uni- 
verfe require no more of the 
finner, in order to pardon, than 
that he repent and reform, this 
is all that juftice requires of 

him, 
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him, and he juftly deferves no 
other punifhment than this. 
Now, thisis no punifhment at 
all, no evil, but an invaluable 
good. Therefore fin, by which 
he deferves no more, is no 
moral evil, no crime at all; 
which is abfurd, and confe- 
quently the principle from 
which it follows, viz. that re- 
pentance and reformation are 
all that is neceffary to pardon 
and acceptance with God, is 
abfurd alfo. 

But if we allow that fin is a 
crime or moral evil, it deferves 
punifhment, and the general 
good of the univerfe requires 
that punifhment, and confe- 
quently does not admit, that 
the finner be acquitted from it, 
but in confequence of fome- 
thing done or fuftered, which, 
to the purpofe of fupporting 
the dignity of law and govern- 
ment, and fo, of fecuring the 
general good, is equivalent to 
the punifhment of the finner 
according to law; and this is 
the very atonement for which 
we plead. 

The great plea of the op- 
pofers of the atonement is, that 
God’s infinite goodnefs fecures 
pardon tothe penitent, in con- 
fequence of his repentance on- 
ly. But the infinite goodnefs 
of God feeks invariably what 
thegeneral good of the univerfe 
requires, and that only. There- 
fore, if the one of God 


require the penitent to be par- 
doned in confequence of his 
repentance only, the general 
good requires the fame, and of 
courfe does not admit of his 
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punithment. But if the gene- 
ral good do not admit that the | 
penitent be punifhed, pee 
does not admit of it: for, as 
before obferved, the meafure of 
juftice, when no atonement is 
made, is the general good. And 
if juftice do not admit of his 
punifliment, he de/erves no pu- 
nifhment, fin is no crime, and 
there is no grace in his acquit- 
tal. Yet the oppofers of the 
atonement are great advocates 
for free grace in pardon; and 
it is truly furprifing,taat the 
do not Ce their own perfect 
inconfiftence. Certainly there 
is no free grace in pardoning 
that whichis nocrime. That 
is no crime which deferves no 
punifhment. That defervesno 
punifhment, which, if there 
be no atonement, the general 
good does not coer to be 
punifhed, frowned upon, or 
reftrained by fome penalty. 

It is further to. be obferved, 
that this fcheme of forgivenefs 
on bare repentance and refor- 
mation, overthrows all moral 
government. It does fo, as it 
enervates and overthrows the 
moral law. The moral law is 
the law, by which God_re- 
quires of us a certain courfe of 
moral conduct, on a certain pe- 
nalty. But, if this threaten 
no penalty befide repentance 
and reformation, it threatens 
no penalty at all, no eyil, but 
a bleffing, Confequently ir is 
no law, no authoritative in- 
junction, nor is any moral go- 
vernment to he maintained by 
it. . 

Befides, certainly that is a 
rule 
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rule of moral government, the 
violation of which is no moral 
evil, and expofes to no punifh- 
nent. | 

Any human government in 
the world would be diffolved, 
and all authority in it abolith- 
ed, if it were to proceed on the 
maxim of pardoning all crimes 
on bare repentance. And as 
we have no other way to form 
an idea of God, but to afcribe 
to him in an infinite degree, all 
the perfections' of an ~human 
{pirit, abftracting all imperfec- 
tion; fo'we have no way to 
form an idea of the divine go- 
vernment, but by afcribing 
to it every thing moft excel- 
Jentc in human governments, 
abfiraGting all imperfeétions. 

Thus we fee, not only the 
neceffity of an atonement, in 
order to forgivenefs, but the 
reaion why it is neceffary, 
which is, that the Jaw and go- 
vernment of God would, with- 
out it, he weakened, difhonour- 
ed, and, ina degree at leait, dif- 
folved; juft as any human law 
and government would be 
weakened, by fuffering the 
lawlefs and difobedient to pafs 
with impunity, and without 
meafures taken to fupport that 
Jaw and.government. — 

The priricipal obje€tions to 
the doétrine of atonement, fo 
far as I know, are the fol- 
lowing: 
rk + That it is incredible, that 
Chrift, a divine perfon, fhould 
die for finners. Anfwer. ’ If 
this, be incredible, it muft be 
fo, either becaufe it is incredi- 


ble, that we fhould be guilty 


of fo great fin, as to makefo 
great an atonement neceffary, 
or becaufe it is incredible, that 
God fhould have fo much 
goodnefs as to be willing to . 
give his fon, and his fon have 
fo much goodnefs as to he 
willing to give himfelf to die 
for us. As tothe firft fuppofed — 
ground of incredibility, that 
our demerit cannot be fo great 
as to require fo great an atone- 
ment, it is to be obferved, that 
we are very improper judges 
of our own demerit, both be- 
caufe of our ignorance and in- 
capacity to Biereiiasa in the 
cafe, and becaufe we are pre- 
poffeffed in our own favour. 
Stili clear light may be obtain- 
ed on the’ fabjedt, if we can- 
didly attend to the voice of 
reafon and revelation. | 
Either all men are to be fi» 
nally faved, or they are not. 
If all are not to be faved, fome 
will fuffer an endlefs punith- 
ment ; for that very failure of 
final falvation is an endlefs pu- 
nifhment, as they doubtlefs are 
excluded from falvation on ac- 
count of their fins. If fome 
fuffer an endlefs punithment, 
doubtlefs endlefs punifhment 
is juft, and deferved by both 
thofe who fuffer it, and the 
reft of mankind: for that which 
is inflicted on the damned,’ is 
the curfe of the law,‘‘and is 
threatened to all finners, by a 
juft law and a juft God. But 
an endlefs punithment is an in- 
finite evil, and that fin, by 
which all men deferve an in- 
finite natural evil, is doubtlefs 
an infinite moral evil. ‘And 
no 
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no wonder, that an infinite fin, 
or moral evil fhould require 
an atonement of infinite va- 
Jue. Thus, on the fuppofition, 
that all ‘are not finally to be 
faved, it appears, that fin is an 
infinite evil, and requires an 
infinite atonement. It is not 
incredible then, that fuch an 
atonement is provided. 

Let us take the other fuppo- 
fition, that al] men are to be fi- 
nally faved. On this fuppo- 
fition, all are to be faved from 
fome punifhment. This pu- 
nifhment is either temporary 
or endlefs. If it be endlefs, it 
is juft and deferved, becaufe 
threatened by a juft God, and 
we become liable to it by his 
threatening. But if we de- 
ferve an endlefs punifhment, 
fin is an infinite evil, and fo 
requires ‘an infinite atonement. 

f the punifhment from 
which all are faved, be tempo- 
rary, it muft be a temporary 
punifhment of longer duration 
than that which the damned 
fuffer in hell. Becaufe. as the 
damned a€tually do fuffer that 
punifbment, all men are not 
faved from that. But there is 
no longer punifhment threat- 
ened in fcripture, than that 
which is endured by the dam- 
ned, and which is in the lan- 
guage of fcripture faid to be 
forever and ever; and there- 
fore no man is, or ever was ex- 
pofed to fuch longer punith- 
ment, and of courfe no inan is 
capable of falvation from it. 
This then is not the punifh- 
ment from which all men are 
faved. So that we are neceffi- 


tated to come to the conclu. 
fion, that if all men fhall be 
faved, they fhall be faved from 
an endlefs punifhment; and 
therefore were expofed by the 
law of a juft and holy God to 
fuch a punifhment: and this 
ihows, that fin is arf infinite 
evil, and requires an infinite 
atonement. Therefore the fub- 
ftitution and vicarious death of 
Chrift are not incredible on 
account of the fmallnefs of our 
demerit. 

If, then, the vicarious death 
of Chrift is incredible at all, 
it muft be incredible that God 
had fo much goodnefs as to 
give his fon, and that his fon 
had fo much goodnefs as to 
give himfelf to die’ for fin- 
ners. But I prefume, that all 
who allow, that the goodnefs 
of God is infinite, will allow, 
that it is adequate to the ex- 
preffion of goodnefs made in 
the gift of his fon; and fo as 
to the goodrefs of Chrift. But 
few, if any, will deny that the 
goodnefs of God is infinite. 
Efpecially thofe who declaim 
fo vehemently on the free and 
infinite grace of God, as all 
thofe do who oppofe the doc- 
trine of Chrift’s atonement, 
cannot pretend that God's 

oodnefs is not fuch as to af- 

ord the unfpeakable gift of 

his fon. | 
2. It is objeGled, that the 
atonement of Chrift, if it were 
ever {> real, would not anfwer 
the end which it is fuppofed to 
anfwer; viz. the fame end as 
was defigned to be anfwered 
by the threatening and punifh- 
ment 
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ment of the finner. This end 
is the reftraining others from 
fin. Others, by fleeing the &n- 
ner punithed, may naturally 
be fuppofed to be reftrained 
from that conduét, which 
brought him to, that punith- 
ment. And if their fubftitute 
mutt fuffer in fucure,they might 
from compafhion to him avoid 
fin. But when he has fuffered 
already, what motive is there 
to reftrain any from fin?--- 
This is the objeCtion ; towhich 
J anfwer, that though the mo- 
tive of compaffion to our fub- 
ititute cannot now operate to 
reftrain men from fin, fince he 
has already fuffered ali that he 
ever was to juffer; yet in his 
death there are other very pow- 
erful motives exhibited, to re- 
ftrain mena from fin. In his 
death we fee God’s hatred of 
tranifgreflion, And his determi- 
nation to punifl; it, as clearly as 
in the damnation of the wicked. 
Therefore, if the confideration 
of the latter tends to reftrain 
men from fim, why not the 
former? 

Though Chrift has already 
died, yet no man will eicape 
the curfe of the law on that ac- 
count, unlefs he repent and for- 
fake fin and walk in newnefs 
of life. And if any man pre- 
fume on that account, that he 
fhall not be punithed, and 
thence take occafion to be re- 
mits in his duty and to indulge 
himfelf in fin; he may be fure, 
that he is deluding himfelf, and 
is going faft mm the road which 
jJeads to deftruéction. 

%. It is alfo objedted, that 


the atonement of Chrift is in. 

confiftent with the free grace 
of God in the pardon of the 

finner. This objection feems 

to arife from a miftaken idea of 
the doG@trine. To make fatif- 

faction for another by a literal 

payment of a debt, is indeed 

inconfiftent with grace in the 

forgivenefs of the debt. Bur 

to make datisfaGion for a crime 

by the vicarious fuffering of 

another perfon, is not at all in- 

confitteat with grace in. the 

pardon ;of the, criminal. As 

long as he deferves not impu- 

nity, whatever may be the me- 

ritor demerit of his friend or 

fubftitute, fo long his impu- 

nity is the fruit of grace. The 

fuffering and obedience of his 
fubftitute make no alteration 

in the perfonal character of the: 
criminal, 

4- Another objection is, that 
it is unjult that the innocent 
fhould fuffer the punithment 
due to the guilty. If either 
muft fuffer for the other, it 
feems that the guilty ought ra- 
ther to fuffer for the innocent, 
than the innocent for the guil- 
ty.---Anfwer. If it would have 
been ever fo unjuft, provided 
the innocent had not confent- 
ed; yet his confent entirely re- 
moves the ground of the ob- 
jection. Suppofe a parent were 
by authority, without his con- 
fent, punithed in a fine for the 
crime of his fon; he would 
doubtlefs have reafon to com- 
plain of injuftice. 

But if the parent confent to 
pay the very fame fine in be- 
haif of his fon, no pretence of 

injuftice 
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injuftice to the parent can be 
made. So, if Chrift, without 
his confent, had been compel- 
led to fuffer in the ftead of fin- 
ners, it might have been mat- 
ter of wonder and complaint. 
But as he has confented and 
voluntarily offered himfelf to 
do and fuffer agreeably to the 
willof God, yea, even chofen 
it, there is no foundation for 
the objection. 

5. It is objected, that if it 
was neceflary, that the juftice 
of God be fatisfied, before any 
fin could be pardoned, and 
Chrift be God as well as the 
Father; the juftice of Chritt 
ought to have been fatisfied in 


the firft place. If fo, what 


other infinite being has made 
fatisfaétion to him ? And if the 
divine nature o1 Chrift requir- 
ed no fatisfaction, why fhould 


the divine nature of the Fa- 
ther require any?---This is 
anfwered by explaining what 
is meant by fatisfying the juf- 
tice of God. The juftice of 
God here means, juftice to 
himfelf as a fovereign and fu- 
preme head and guardian of 
the univerfe; and juftice to 
himfelf in this view, is juftice 
to the univerfe as a fyftem; 
and juftice to the pniverfe is 
that which fecures the intereft 
and protperity of the univerfe. 
So that to fatisfy divine juftice, 
is to fatisfy the demands of the 
univerfal fyftem, and fecure 
the interefts of ir. Therefore, 
whatever fecures the géneral 
cood, fatisties divine juftice. 
And when once divine juftice 
‘s thus fatished, the fatisfac- 


63 
tion extends, not only to the 
divine nature of the Father, 
but equally to the divine nature 
of the fon; and there is no 
need, that another fatisfaction 
be made to the divine nature of 
the fon in particular. 

6. Some fay, that the doc- 
drine of Chrift’s fubftitution 
and atonement reprefents God 
as implacable and unmerciful ; 
as infifting on all that juftice 
demands; as unwilling to re- 
cede at all from the rigour of 
juftice, but exacting it to the 
uttermoft farthing. Thisalfo 
depends on the meaning of the 
word jufiice. If the objector 
mean, that God infifts on. all 
that difiributive juftice, or jul- 
tice to the finner confidered in 
his own perfon admits, this 1s 
net true; for then he would 
infift on his eternal damnation, 
notwithftanding all that Clirift 
has done and fuffered. But if 
he méan, thar God. infifts on. 
all which public suflice requires, ' 
this is undoubtedly true. But 
then the objection comes to 
this only, that God infifts on 
all which the general good, 
the good of his kingdom, or 
the good of the creation re- 
quires, and will not pardon 
{inners but in a way which is 
confiftent with the general 
good of the.creation. And is 
this made a matter of objec-. 
tion? Will any man pretend,. 
that it is required by the di- 
vine perfeétions, or that it is 
confifternt with thofe perfec- 
tions, to pardon finners in a 
way which is inconfiftent with 
the general good? This can 
never 
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never be, till goodnefs is turn- 
ed into malice, and malice imto 
goodnels,. 
Therefore, fo far is the doc- 
trine of atonement, properly 
underftood, from reprefenting 
the Deity as implacable and 
unmerciful, that fince the a- 
tonement is no more than a 
meafure taken by infinite wif- 





dom, to prepare the way for 
pardon, conliftently with 
general good and happinefs, it 
reprefents God to be as ready 
to fhow mercy as is confiftent | 
with the general good: and 
more ready tofhow mercythan_. 
this, itcannot be pretended tobe 
defirable that he fhould be. 
yg 
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For the THEOLOGICAL MAGAZINE. 


Obfervations on the Nature of Benevolence. 


T is generally agreed by 

the orthodox at the. prefent 
day, that benévolénce_ and ho- 
linefs are the fame thing. [ 
fhall, therefore, ufe thefe terms 
fynonimoufly in the prefent 
Effay. 

Every fubject carries con- 
viction of its truth along with 
it in proportion to the clear- 
nefs with which the firft prin- 
ciples arebrought into view, on 
which it depends. Firft prin- 
ciples, or felf-evideut truths, 
are the foundation on which 
every fcience refts. Where- 
fore, for the fake of greater 
precifjow and clearnefs, | thall 
ftatea few propofitions, which, 
in my view, are felf-evident, 
which may conduce to a more 
difting&t and fatisfactory un- 
derftanding of the nature of 
benevolence. ° 

Prop. 1. For any me to 
be happy,he mutt have a fenfe 
of feeling, otherwife he cau- 
not be the fubject either of 
pleafure or pain. This fenfe 
of feeling, fordittinétion’s Bke, 


may by called the ta/fe, or re- 
lifh of the heart. _ oe 
_ Prop. 2. Yo the exiftence 
of happinefs in any being, thére 
muit be fomething to_pleale 
him. If he has a tafte, and 
there is nothing to fuit it, he 
cannot haye one agreeable fen- 
fation.. There muft be fome-~ 

thing to pleafe, and fomethia 
to be pleafed, or happinefs 
cannot have exiltence. That 
which affords pleafure, may, 
for the fake of diftinétion,. be 
termed a/ource of happinefs. , 
Prop. 3. The pleafure which 
any object affords, is the rea- 
fon or motive of choice. This 
perhaps, to fome will not ap- 
pear to be felf-evident; but 
let them reflect, whether it is 
pofible for any thing, which 
is neither agreeable or dila- 
greeable, to be an object. of 
choice. [fan object muft pleafe 
or difpleafe, previous to its be- 
ing chofen, then the reafon or 
motive of chufing it, is the 
pleafure or pain which it af- 
fords. If ic is painful, it is re- 
jected 
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jected for the fake of pleafure ; 
to prepare the way for the en- 
joyment of fomething, which 
is agreeable. Hence, as vo- 
lition is an action, pleafure is 
the fpring of action. 

Prop. 4. All things are a- 
greeable or difagreeable in 
themfelves, ot on account of 
their relation to fomething 
elfe. If an object is not a- 
greeable on its own account, 
it pleafes for the fake of fome 
other object or end. 

Prop. 5. Every moral agent 
has fome ultimate end. If 
fomething is not chofen for its 
own fake, but every thing for 
the fake of fomgthing elfe, the 
mind muft p d ad infini- 
tum, without ever arriving toa 
place of reft. 

Prop.6. Every agreeable ob- 
ject is either a fubordinate, or 
ultimate fource of pleafure. It 
either pleafes on its own ac- 
count, or for the fake of fome- 
thing which is in itfelf agree- 
able. 

Prop.'7. Happinels is a good, 
a natural good, initlelf confi- 
dered. Ic is never chofen for 
the fake of fomething which is 
better ; for we know of nothing 
better, Therefore, when it is 
an objeét of choice, ora fource 
of pleafure, it if always an ul- 
timate objeét of choice, or 
fource of happinefs. Hence, 
the greateft happinefs is the 
higheft and greateft good. 

Prop. 8. The greateft hap- 
pinels ought to be the higheft 
and ultimate fource of delight 
to sa intelligent being. 

Thefe propofitions may af- 

Vol. I. No. 1. 
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ford Jight in defcribing the na- 
ture of benevolence, which 
may now he thus defined:--- 

That tafte, or relith of heart, 
to which happinefs is an ulti- 
mate fource of pleafure, is be- 
nevolence. 

This definition will now be 


-illuftrated in the following 


order :--- 

1. It will be granted, that 
benevolence to an individual 
perfon is fomething in uw, 
which will lead us to feek his 
higheft good for ever, But 
true and perfect happinefs is 
the higheft good which any ra~ 
tional being can enjoy, agree- 
able to the feventh propofition. 
Now, if pleafure, as has been 
ftated, prop. 3. is the fpring 
of action, the motive or rea<- 
fon of choice, and happinefs it- 
felf is a fource of pleafure, the 
happinels of others will be an 
object of our attention, choice, 
and purfuit, There is no o- 
ther way by which wecan gra- 
tify the relith of the heart only 
by viewing, feeking, and in- 
crealing whatever is to us am 
ultimate fource of delight. The 
pleafure derived from. feei 
another happy, willlead us to 
ule the neceflary means, as far 
as we have ability or opportu=- 
nity, to increafe his happinefs, 
While we are doing this, we 
are not only advancing hishigh- 
eft good, but gratifying the re- 
lith of our own hearts. | 

2. If happinefs is on its own 
account.a fource of delight to 
us, then the greateft happinefs 
will be our higheft fource of 
pleafure. Whatever is 
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for its own fake more and 
miore, or the conftant increafe 
of it will be defired, until the 
tafte is cloyed, or until the 
thing itfelf will admit of no 
further increafe. 

It, alfo, a lefs. degree of hap- 
pinels is a fource of pleafure, 
the greateft poffible will be the 
higheft fource of delight: and 
a lefs fource will be relinquith- 
ed, for the fake of the greateft, 
when both cannot be enjoyed. 
It may now be fairly conclud- 
ed, that the greateft happinefs 
of God’s kingdom, or the mo- 
ral fyftem, is the higheft and 
ultimate fource of delight to 
that being whofe tafte is pleafed 
with happinefs in itfelf confi- 
dered: and he will give up eve- 
ry other fource of happinefs, 
even that of any individual, 
when it is neceffary to the 
greateft increafe of happinefs 
m general. A perfon of this 
tafte is a friend to the greateft 
good of the moral f ftem, and 
will devote himfelf to the ad- 
vancement of it. The relith of 
his heart will excite him to 
choofe and feek this object as 
his chief and higheft intereft, 
agreeable to prop. 3 and 7th. 

If benevolence confifts in 
that which renders every being 
friendly tothe higheft good,and 
to each other as far as is confift- 
ent with the greateft general 
happinefs, then it muft be re- 
folved into the tafte or relith of 
the heart ultimately. In this 
it muft confit, if it is fomething 
in the heart which leads intelli- 
gent beings to choofe the high- 
eft good for their intereft, and 


to feek it, and fubordinate eve 
thing to it. For, if the reli 
of the heart is fuch as to take 
the higheft delight in the great- 
eft happinefs ulumately, it is 
friendly to it; will choofe it as 
an ultimate obje& of purfuit; 
and will fubordinate ever 
thing to it. For furely the 
heart will he friendly to that 
which affords it the higheft 
pleafure---will choofe and feck 
the advancement of it by a 
uniform line of condu&t. Ever 
volition, defire and affection 
flows from this tafte or relith 
of the heart, as ftreams from a 
fountain, and will center ulti- 
mately in that which is the 

reateft fourcgief pleafure. By 
Bich ftreams uits, the heart 
is to be known, as the tree is 
known by its fruit. 

Again: while the benevolent 
man is giving his heart away in 
pure defires, and himfelf in 
conftant fervices for the in- 
creafe and advancement of hap- 
pinefs, the pleafure he enjoys 
in contemplating this his inte- 
reft, is a conftant reward. 

3. Detiring the perfe& hap- 
pinefs of any being, is what 
ought te be underftood by lov- 
ing them according to their 
worth or degree of exiftence. 

Every being’s worth or de- 
gree of exiftence is in propor- 
tion to his knowledge and good- 
nefs. Some beings can enjoy 
more happinefs than others, 
becaufe they have a greater 
fhare of exiftence. But thofe 
who have the moft knowledge 
and goodnefs, can enjoy more 
happinels than thofe who “4 
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lefs knowing and good. With-. the other, if one is greater than 


out knowledge and benevo- 
lence no one can be truly hap- 
py: Knowledge is neceffary ; 
becaufe no object can be en- 
joyed unlefs known. 
Benevolence is neceflary to 
true happinefs; for otherwife 
ng. pleafure can be derived 
from the true and only fources 
of endlefs delight. It is, there- 
fore, evident, that as know- 
ledge and goodnefs increafe, 
enjoyment may increafe ; and 
thofe who poffefs thefe attri- 
butes in the greateft degree, 
are the greateft beings. If, 
then, two beings have different 
degrees of greatnefs, and we 
defire the perfe&t happinefs of 
each, we love one more than 
the other. For loving one 
more than the other, is only 
wifhing him more happinefs. 
Love to any being muft be in 
proportion to the degree of 
happinefs we defire he may 
enjoy. For if it is great in 
proportion to the greatnefs of 
the object, then love to Deity 
is an infinite affection; for he 
is a being of infinite greatnefs. 
If it is great, according to the 
degree or ftrength of the af- 
fection, and this is great in 
proportion to the worthinefs of 
the objet; then again, Jove to 
Deity is an infinite affection ; 
for he is a Being of infinite 
worthinefs. But if it is great 
in proportion to the degree of 
good which we defire any 
being may enjoy; then, when 
we have the fame ftrength of 
affection for one as for ano- 
ther, we love one more than 


the other. For in defiring the 
perfect happinefs of each, if 
one can enjoy more than the 
other, we with more to one 
than the other, If Land my 
neighbour.are equally great, 
and I defire each of us may 
be perfectly happy, I love him 
as 1 do mytelf; if love is great 
in proportion to the good de- 
fired. In this cafe, if he is 
greater than myfelf, and I de- 
fire his perfect happinefs, I 
love him more than I do my- 


felf. 


4. God is the fource and 


fountain of all happinefs. He 
is infinitely happy himfelf---is 
the efficient caufe of the ex- 
iftence of all beings, who are 
capable of happinefs, and of 
every fource of happinefs in 
the univerfe. In him there is 
a fufficiency for the produétion 
of the greateft poffible created 
good, All creature happinefs 
with all the fources of it are in 
him, and from him: himfelf 
diffufed and communicated is 
the greateft good. Hence God 
will forever be regarded by the 
benevolent as the fountain 
fource of all happinefs. They 
willdelight in him as the foun- 
tain of all good, and rejoice in 
his happinefs forever. As the 
higheft good is the greatett 
fource of happinefs to the be- 
nevolent, and God’s declara- 
tive glory includes the highett 
good, all holy creatures will 
delight in feeking the advance- 
ment of his glory through an 
endlefs duration. They will 


delight and rejoice in him, and 
feek 
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feck his glory with all their 
heart and foul. 

Ifany fhould object, that to 
feck the glory of God and the 
happinefs of his kingdom, be- 
caule thefe objects are agree- 
able to us, is nothing but. fel- 
fithnefs; becaufe felfith men 
feck whatever is agreeable to 
them for the fake of gratifying 
their tafte---it may in anfwer, 

tft. Be obferved, that we can 
form no conception of amore 
friendly or benevolent temper 
than that which leads a perfon 
to promote the happinefs of 
men, the greateft happinefs of 
God’s kingdom, and the glory 
of hisnameforever. Thefeare 
objects of the higheft value and 
importance---thefe all intelli- 
gent beings ought to feek ; and 
there are no purfuits by which 
they can do more good, But 
every being will devore himfelf 
to thefe glori ious purfuits, fo far 
as he is governed by the tem- 
per and relifh of heart which 
has been defcribed. Thefeare 
ultimately agreeable above eve- 
ry thing elfe, toan heart under 
the influence of this relith. 
Now, whether it is called fel- 
fithnefs by one, and benevo- 
lence by another, isa matter of 
little importance, any further 
than ufing terms according to 
their common fignification is a 
matter of importance. For 
names can never alter the na- 
ture of things. The only ufe 
of language is to make things 
or kleas to be clearly under- 
fi. vod. But, 

2d. Selfiithnefs is a relith of 
heart dig@tly oppofed to that 


benevolence under confiderg. 
tion. 

The nature of tafte muft be 
difcovered by a knowledge of 
the end with which it is ‘ulti- 
mately pleafed. If two men 
are pleafed with ultimate ends, 
which are oppofed to each 
other, their taftes are oppofite 
in their nature, and will Jead 
them to walk in oppofite paths, 
in which their difagreement 
with each other will appear 
through the whole of their 
lives. It is not defigned at 
pretent to prove what is the 
finner’s ultimate end, but thal! 
take it for granted, what may 
undoubtedly be proved, that he 
ultimately aims at the high 
flation of independent autho- 
rity. If this is the higheft 
fource of pleafure to him, he 
will feek it. But as God fills 
this ftation, he cannot attain his 
end only by dethroning the Al. 
mighty, This is a bold and 
daring undertaking ; but not 
more “hold than every finner’s 
heart aims at accomplithing. 
While the finner is gratifying 
this relifh of his heart, he is 
conftantly oppofing the ulti- 
mate defigns of the benevolent. 
Hence, the felfithnefs now 
brought into view, and the be- 
nevolence which has been de- 
feribed, are as directly oppofed 
as light and darknefs. The 
{pring of action is the fame in 
the faint and the finner, but 
their ultimate ends are directly 
oppofed. ‘The finner’s tafte is 
not pleafed with the happinefs 
of others; it, therefore, never 


leads him to do any thing with 
2 view 

















a view to their good; but to 
attain that which will afford 
him complete gratification. To 
this end he would willingly, if 
able, facrifice every man’s in- 
tereft, and the intereft of the 
moral fyftem. Such a relith 
is, therefore, properly ftiled 
felfifhnefs. Buta benevolent 
tafte leads a man to feek the 
higheft happinefs of every be- 
ing, as faras he can confiftently 
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with the greateft general good. 
It, therefore, ought to be called 
benevolence, or good will to 
being in general. “Many other 
general and particular obferva- 
tions might be made to eluci- 
date the prefent fubjeét; but left 
I fhould too far exceed what 
might be thought fuitable li- 
mits to an effay for the maga- 
zine, they muft be omitted. 


A. B. 





For the THRoLOGICAL MAGAZINE. 


Pree Thouchts concerning the Origin and Tendency of certain mo- 
dern prevailing Opinions. 


A SENSE of religion dif- 


tinguifhes man from the 
brutes, and feemsto be common 
to the human race, The ex- 
iftence of a God has heen gene- 
tally acknowledged in every 
age of the world. And if there 
is a God, who created and go- 
verns the univerfe, it is rea- 
fonable that he fhould be re- 
verenced by allintelligentcrea- 
tures. Hence, in contemplat- 
ing the relation between God 
and man, we readily infer an 
obligation on the latter to re- 
{pect the author of his being 
and the fource of all his enjoy- 
ments. And from a gencral 
view of our condition and cir- 
cumflances, itisnaturaltocon- 
clude, that the fupreme good 
of rational creatures is to be 
found only in him, from whom 
all the good which we perceive 
or enjoy is evidently derived. 
This conclufion fuggefts a 
powerful motive to inguire af- 
ter the knowledge of God, of 
our relation to him, of our ob- 


ligations and duty, and of the 


way to obtain his favour and , 


the higheft poffible enjoyment. 
But human reafon has been 


found unable to give to thefe: 


inquiries a fatisfactory anfwer. 
Thofe who have attempted to 
direét mankind to the fupreme 
good, have groped as im the 
dark, become ‘** vain in their 
‘¢ imaginations,” and. often 
confefled their ignorance. For 
‘* the world by wifdom knew 
‘¢ not God.” 

Where then fhall we apply 
forinformation? Surely to God 
alone, who perfectly knows 
himfelf, difcerns whag is right 
and good, and underftands the 
nature, capacities, and objiga- 
tions of all his creatures. If he 
gives directions concerning our 
duty and the way to happinefs, 
we may fafely depend upon 
them, and ought to embrace 
them with avidity, gratitude 
and joy. 

But this is not the cafe. God 
has inftru@ted us im the ferip- 
tures 
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wares of truth: he has revealed 
his character, fhown the obli- 
gations of mankind, prefcribed 
rules for their conduct, and 
made known the way of life. 
Yet, the human heart, oppofed 
to the truth of God, is unwil- 
ling to fubmit to his law and 
golpel, endeavours to evade the 
obligations which are impofed 
by divine authority, and like a 
bullock unaccuftomed to the 
yoke, deviates from the right 
way of the Lord. 

Some profeffing an attach- 
ment to the holy fcriptures, 
labour to find in the facred vo- 
jume a fcheme of doétrine con- 
fiftent with the depraved tafte 
and feelings of the human heart. 
This is the fource of a great 
variety of errors. -For, thofe 
who depart effentially from the 
fyftem of revealed truth, under 
the chriftian name, are gene- 
rally Jed by loving darknefs 
rather than light to take their 
devious courfes. 

Some, there is reafon to fear, 
in order to cover their oppofi- 
tion to the do@rines of the bi- 
ble, become ftrong advocates 
for catholic charity; and, em- 
bracing every denomination of 
chriftianss fuppofe, that it is 
not material what a man be- 
lieves. Thefe, perhaps through 
indolence or averfion, will not 
give themfelves the trouble to 
fearch after the fyftem of doc- 
trine contained in the word of 
God. For, it is eafier and more 
foothing to the depraved heart to 
make an oftentatious profeffion 
of charity, than to inveftigate 
its genuine nature and livé ac- 
cording to its dictates. 


Thefe loofe profeffors of 
univerfal charity are increafing 
in number and reputation at the 
prefentday. They are really 
infidels concealed under the 
fpecious pretext of adhering to 
divine revelation. For, if itis 
of no importance what a man 
believes, the inftructions of 
fcripture are perfectly futile: 
and this plainly implies that 
they are not from God. 

Others, fenfible of the in- 
confiftency of acknowledging 
the divine authority of the bi- 
ble, and neglecting its doc- 
trines,---and of the impoffibili- 
ty of deriving froim that facred 
book a fecheme which will 
quadrate with the natura? incli- 
nations of the human heart, 
become open and profeffed in- 
fidels, and commit their reli- 
gious concerns to the direction 
of human reafon. Thefe boaft 
of the fufficiency of the light 
of nature; and after they have 
improved their rational powers, 
and increafed their knowledge 
from the bible, become elated 
with a conceit of their own 
wifdom, ungratefully reject 
their guide, and difdain to re- 
ceive inftruction from the ora- 
clesof God. Thus furnithed, 
they pretend, with great often. 
tation, to form a fyftem of mo- 
rality or religion according to 
the dictates of reafon ; and hav- 
ing modelled their notions in 
conformity to the feelings of a 
depraved heart, prefent the Ja- 
boured produétion to the world, 
as the fruit of their own wif- 
dom. Thus infidelity is dreffed 


and adorned with all the flowers 
ot 








of eloquence, garnifhed with 
all the alurements which are 
adapted to the tafte of a carnal 
heart, and arrogantly called 
« The fyftem of reafon.”’ 
Since mankind are prone to 
oppofe the feriptures, and per- 
vert them in different ways, it 
may feem ftrange that an exter- 
nal profefhon of adherence to 
the doétrines of revelation has 
obtained and prevailed in the 
world to fo great a degree as 
hiftory and experience teftify. 
The ba muft be afcribed, ina 
great meafure, to the influence 
of the Spirit of God on the 
heartsof men. This was ma- 
nifeft in the firft propagation 
of the chriftian religion, and 
perhaps may be traced through 
all the following ages to this 
day. Andthough it may feem 
derogatory to that divine agent 
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to afcribe fimilar effects to bi- 
gotry and tradition, yet thefe 
have evidently, in many inftan- 
ces, promoted an external tho’ 
blind attachment to a form of 
found words derived originally 
from the oracles of truth. But 
the progrefflive improvement of 
the human mind, and the know- 
ledge and prevalence of liberty 
have already weakened, and 
threaten to expel the influence 
of bigotry and tradition from 
the earth. And if the energy 
of the Holy Spirit is fufpended, 
what can be expected but 2 
flood of open and profeffed in- 
fidelity to overwhelm the truth 
and darken the light of divine 
revelation? ‘The ftate of the 
world and the character of the 
prefent generation evidently 
tend to fuch an event. ; 


Z.P. 








For the THEOLOGICAL MAGAZINE. 


LADY, above eighty 

years old, who has been 
eminent for her piety near fixty 
years, was vifited by a clergy- 
man, who in converfation ex- 
preffed his difapprobation of 
the aflertion, that fin is the oc- 
cafien of great good; fuppofin 
that fin was by fuch an ian 
fion reprefented as excufable, 
and no great evil, ifany. He 
obferved, that St. Paul magni- 
fied the evil of fin by faying it 
was exceeding finful: and he 
chofe rather to rejoice in Chrift 
Jefus, whodelivers us from fia, 
than to confider it as the occa- 
fion of great good, &c. This 
lady had made great ufe of her 


pen in the former part of her 
life ; but, for fome years paft, 
had laid it almoft wholly afide, 
by reafon of her loofing her 
fight, in a great degree, and of 
her other infirmities, which 
increafed in her advanced age. 
But the above mentioned con- 
verfation excited her to refume 
her pen, and to write her 
thoughts on this fubjedt, as they 
were fuggefted to her mind; 
which fhe did, by making the 
following inquiries and obfer- 
vations; which may be confi- 
dered as the genuine expref- 
fions of her piety; and, in this 
view, may not be unworthy of 
the public eye. 

“Nov. 
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“ Nov. 5, 1794. 

‘* By a vifit from d ftranger, 
“who difapproves of thefe 
«¢ words, fin the otcafton of great 
‘© good, my thoughts have been 
*¢ Jead to the following inqui- 
‘* Ties :--- 

“ Firf, Can any thing in 
« God’s univerfe take place 
‘‘ without his knowledge? 
«© Were not all things open to 
‘* his view from all eternity ? 


&* Stcondly, Is not the glori- 


“fying all his adorable attri- 
** butes, his infinite delight? 
‘© Had he not from eternity 
‘¢ determined to make fin the 
‘© occafion of the greatelt good, 
«’ would he ever haVe fufferéd 
* itto entereither into heaven, 
“or the earth, fince it is the a- 
** bominable thing that his foul 
*¢ haterh ? 
«¢ ‘Was not his juftice glori- 
‘* fied by his feverity againft 
** fin, when the angels finned, 
** and his abhorrence of it made 
‘“* manifeft, when he banifhed 
‘* them from his glorious pre- 
‘¢ fence into endlefs ruin? 
«¢ But had God no more at- 
*€ tributes to be glorified? Had 
‘s hé not power, witdom, holi- 
** nefs and goodne{s enough to 
‘* have prevented fin, the worft 
‘* of evils, to qxift, and prove 
** the ruin of the finfiing an- 
** gels, and fo nrany of the hu- 
‘* man race, had he not from 
** eternity determined to make 
‘* it the occation of great good? 
‘¢ Where was God when fin 
‘‘ entered into heaven? Was 
‘* he wholly inattentive to his 
‘* creatures and their conduc, 
‘and indifferent to their ac- 
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“ tions ; not taking any care of 
«¢ thé World he nat Histle: that 
¢ this Wwortt of evils could én- 
‘ter his dominions, arid fpread 
‘© all over this world, without 
«* his notice or leave ? Surely 
“no. *Oh! shay I, and all 
** God’s people, give thanks 
“ tohim, that it was for wife 
“© and holy ends, that he fuffer- 
** ed {into comeintohis world ! 
« Can we any way coticeive 
why the bleffed covenant 
‘of redemption, made with 
“« Chrift, from etemity, would 
‘¢ have been entered into, had 
“ not fin, thar God, the Fa- 
ther, and the fon, both fore- 
“knew would take place, 
«* been the occafion of it, and 
confequently of this great 
** good ? 

** Tf fin were not the occa- 
*‘ fion of great good, would 
‘* God ever have given his 
‘* only begotten and dearly be- 
‘¢ Joved fon out of his bofom, 
«‘ to fuffer all the miferies of 
«¢ this life---extreme poverty -- 
«¢ to be born in a ftable---laid 
“in a mafiger: and after that 
‘s he tells us, though thé foxes 
« have holes,:and birds of the 
“air have nefts, the Son of 
“Man had not whiéere to lay 
“his head---to endure the 
«¢ contradiction of finnets,their 
horrid blafphemies, and to 
*« be tempted by the devil him- 
“« felf, to bare the fins of the 
** redeemed in his own body, 
‘on the tree---the wrath of 
“¢ God, due to his ele & for fin, 
«and die the aecurfed death ot 
the crofs, that they might 
‘* have eternal life? 
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6© Doth 











é Doth it by any means lef- 
t< fen the odigus nature of fin, 
‘* becaufe all the perfections of 
‘¢ the adorable trinity are glo- 
¢¢ sified in triumphing over it, 
‘¢ and making it the occafion 
‘6 of great good? 

«Can we conceive of a 
«« greater fin committed fince 
‘‘the fall of man, than the 
“‘ crucifying of Chrift? And 
‘¢ yetthe apoftlePeter exprefily 
‘* tells us this was done by the 
‘« determinate counfeland fore- 
‘¢‘ knowledge of God. Did he 
* then leffen the fin, as if it 
‘¢ were a {mall thing thus to 
‘‘ fin, or excufe the finners 
‘¢ who committed it? No--- 
‘* he lays it home upon their 
** coniciences, when he tells 
‘« them, Him ye have taken, 
‘¢ and by wicked hands have 
és os a and flain. 

*¢ May I, and ail that do be- 
‘¢ lieve in Jefus, go on to te- 
<* joice in God’s triumphant 
«« mercy; which has made fin; 
‘* the worft of evils, the occa- 
‘* fron. of great good, while we 
‘«« heartily fubfcribe to the a- 
‘* poftle’s ailertion, that fin is 
** exceeding finful; groan under 
¢* the burden of it; hate, loath, 
¢* and abhor ourfelves for it; 
** dread the thought of finning, 
‘* that grace may abound; daily 
‘* crying, God forbid! and re- 
** yoice in hope of final deliver- 
‘* ance from it, through Jefus 
‘¢ Chrift our Lord. Had this 
‘* glorious Mediator ever taken 
‘*en himfelf human nature, 
‘‘am we have had the man, 
“Chrift Jefus, to rejoice in, 
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** asour advocate at his Father’s 
‘« right hand, in whom is all 
‘¢our hope and confidence, 
‘¢ had not the fin we commit 
‘* been the occafion of it? Are 
‘* we the lefs guilty, becaufe 
‘¢ this great good takes place? 
‘* No, very far from it. We 
‘* are exceeding vile, or we 
‘* could not fin, and provoke 
‘* fuch a gracious God to an- 
‘‘ ger, Surely this is the moft 
‘* aggravated ingratitude ; and 
‘* deferves his wrath and curfe 
‘¢ both in this life, and that 
‘‘ which is to come: Oh, 
‘‘ may we forever adore the 
‘¢ mercy and: fovercign gtace, 
ds which makes even this the 
‘* occafion of great good, by 
‘* granting repentance and free 
‘* pardon tor Chrift’s fake ! 

‘¢ Once more--- Witnefs the 
‘¢ joy in heaven over one fin- 
‘* ner that repenteth, morethan 
‘‘ over minety and nise juft 
‘* perfons who need no repen- 
‘tance. Does not, the dear 
‘* Redeemer. exprefily tell us, 
** he came not to callthe right- 
‘* cous, but Ammers to repent- 
‘ance. ‘Thus the great end 
‘¢ of his coming is an{wered ; 
‘*« Gad glorified, and all who 
‘« do believe in Jefus faved. 
‘+ It is all of free, rich, and fo- 
‘* vereign grace that we have 
** faith and repentance; eyen 
‘¢ from the foundation to the 
“* top ftone: and freegrace will 
** be all the fong of the redeem- 
‘* ed, to the never eading apes 
** of eternity. Amen, - 
‘* Jujah |” 
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REVIEW OF RELIGIOUS PUBLICATIONS. 


Mifcellaneous Obfervations on important Theological Subjeés, origi+ 
nal and calleéted. By the late Rev. Jonathan Edwards, Pre§- 
dent of the College of New-Fer/ey. bere 


MONG the greateft blef- 

fings conferred by God 

upon his church, we are to rec- 
kon thofe eminent men whom 
he has raifed up: above their 
brethren, and endued with fin- 
gular talents and zeal to reform 
and inftruét the world. As 
fong as true excellence receives 
the tribute of efteem and praife, 
will the names of Luther and 
Calviv, Latimer and Knox, be 
revered for their piety, their 
geal, and their unwearied ef- 
forts to reprefs the tyranny, and 
deftroy the fuperftition, of the 
church of Rome. In modern 
times, when in our own land 
iniquity abounded, and the love 
of many had waxed cold, a 
Whitefield will have the in- 
cenfe of merited commenda- 
tion offered to him, for his ex- 
alted devotion, for his ardent 
love to a crucified Saviour, for 
his tender concern for the fal- 
vation of perifhing finners, for 
his inceffant labours in’ the 
caufe of religion, and for an 
eloquence feldom equalled, and 
infpired by the nobleft of prin- 
ciples, zeal for the glory of 
God, and for the happinefs of 
immrortal fouls. From the di- 
verfity of gifts which the Re- 
deeimer beftows for the ediftca- 
tion of the church, other emi- 
nent men inftruct the world by 
their literary labours: They 
ftand forth as champions for the 


purity of the gofpel of Chrift, 
and defend it with effe& againft 
all gainfayers; to them alfo 
great praifeisdue. In this lift 
Jonathan Edwards, of New- 
England, ranks among the firft. 
It is no difparagement to any 
one :o fay that he is, without 
2 rival, the greateft \divine that 
the prefent centuty has pro- 
duced. ‘The evangelical doc- 
trines, formerly maintained by 
Calvin, never found an abler 
advocate. His treatifes on Ori- 
ginal Sin, on the Freedom of 
the Will, and on Virtue, merit 
the attentive perafal of every 
lover of the gofpel; and we 
venture to affert, that the per- 
fon who has not read them, 
does not know all that can be 
faid in favour of Calvinifm. 
His book on Religious Affec- 
tions, his Effays on the Con- 
verfions in New England, and 
his volumes of Sermons, fome 
publifhed before, and fome 
fince his death, difcover his 
fuperior fkill in experimental 
theology. His death, in the 
midit of vigour and ufefulnefs, 
was an infinitely greater cala- 
mity to mankind, than that of 
the greateft hero, ot the moft 
mig ha ftatetman. 
he volume tiow before us 
owes its origin to Mr. Ed- 
wards’s practice of woes 
down obfervations on almo 
all fubjects of divinity, which 
occurred 





















eccurred to him either from 
his own meditation, or from 
the books he read. His fon, 
Dr. “Jonathan Edwards, an 
eminent minifter of New-Eng- 
land, has copied out the con- 
tents of this volume from his 
father’s manufcripts; and he 
certainly deferves the thanks of 
the friends of Chriftianity for 
his labours. Some parts of 
thefe mifcellaneous thoughts 
are extracts from eminent wri- 
ters, and fome are abridgments 
of them. Dr. Edwards was 
advifed to publifh them, as 
they might prove an antidote 
to the deiftical notions foread- 
ing in fome parts of America, 
where the books from which 
the quotations are taken are 
but little known. There is 
weight in this reafon, and we 
acknowledge that thefe extracts 
are exceedingly good; but we 
earneftly with they had been 
left out, or publifhed by them- 
felves, and thatthis volume had 
contained Mr. Edwards’s re- 
fie&tionsalone. We hope this 
will be the cafe in the fucceed- 
ing volumes. 

A confiderable part of the 
book is on the evidences of the 
Chriftian religion. At the pre- 
fent time, when, from Popery 


being unmafked and defpifed, ' 


and prieftcraft feen through and 
detefted, many are in danger of 
running into mfidelity, by not 
diftinguifhing between Chrif- 
tianity itfelf and the abufe of 
it, the fubje& will be thought 
exeeedingly feafonable; and it 
may, with juftice, be faid, that 
there will fcarcely be found a 
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book where fo many pe 
things are comprifed in fo {mall 
a compafs. Parents and guar- 
dians of youth will’do well to 
put it into the hands of young 
people, as an antidote to inf- 
delity. The latter part of the 
volumeonfifts of obfervations 
on the myfteries of Scripture, 
and on the divinity of Chrift, 
and the do&trine of the Trinity. 
Mr. E’s remarks always difco- 
ver the hand of a mafter. They 
do not indeed appear with the 
fame advantage as if they had 
been favoured with his own 
correcting hand to fit them for 
the prefs. Homer’s fon could 
not have finifhed the Iliad, if 
it had been left imperfe&. But, 
fuch as they are, they do not 
difgrace his memory; and it 
may juftly be faid, that the 
leanings of Mr. Edwards are 
tter than che vintage of moft 
otherdivines. By way of fpe- 
cimen we {hall lay before our 
readers one of his obfervations ; 
we have fele&ed it becaufe it 
js fhort:. 

‘© Some may afk why the 
Scripture expreffes things fo 
unintelligibly? It tells us of 
Chrift’s living in us, of our 
being united to him, of being 
the fame fpirit, and ufes many 
other fuch like expreffions, 
Why doth it not call dire&l 
by their intelligible names thofe 
things that lie hid under thefe 
expreffions? I anfwer, that we 
fhould have a hundred pages to 
exprefs what is implied in thefe 
words, “* Ye are the Temple of 
** the Holy Ghoff;” neither 
would it, after all, be under- 
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ftood by one fourth part of 
mankind. Whereas, as it is 
expreffed, it ferves as well to 
practice, if we believe what 
God fays, that, fome way or 
other, we 4re inhabited by the 
Holy Ghoft as a temple, and 
therefore we ought to keep 
ourfelvesloly and pure. And 
we are unit¢d to Chrift as 
much as members are to the 
head; and therefore we ought 
to rejoice, feeing this love pro- 
ceeds from his Jove to us, and 
that the effects of it are joy, 
happinefs, {piritual and eternal 
life, &c. By fuch fimilitudes 
a vaft volume is reprefented to 
our minds in three words, and 
things that we are not able to 


ehold dire@ly, are reprefented 
Before us in ively pictures.” 


On the fale of this volume 
the appearance of two others 
depends. The friends of evan- 
gelical truth will, we hope, 
give it encouragement. And 
we take this oppertunity of 
recommending, with all the 
energy of which we are capa- 
ble, the works of Prefident 
Edwards to our younger bre- 
theren in the miniftry, and to 
all who have a defire to fee the 
truths of the gofpel defended 
in the moft mafterly manner, 
and errors confuted witha force 
of reafon which has hithgrto 
difcouraged a reply. 

'[ Evang. Mag. 


The Inability of the Sinner to comply with the Gofpel, his inexcufable 
Guilt in not complying with it, and the Confifiency of thefe with 
each other, illuftrated, in two Sermons on John vi. 44. By John 
Smalley, A. M. of Conne@icut. 


VERY confiderable con- 
troverfies have been agitated 
refpecting the manner in which 
unconverted finners fhould be 
addreffed in the gofpel minif- 
try. And though this is moft 
certainly a very important ar- 
ticle, yet there is a great want 
of unanimity of fentiment re- 
fpecting it. Perhaps injudici- 
ous views of feveral Calvinif- 
tic doctrines have had an -un- 
happy influence upon-the minds 
of fome. It muft be owned 
there are characters in the mi- 
nifiry, and {uch as are zealous 
for the leading truths of the 
gofpel, who ia the pulpit have 
little or nothing to fay ina way 
of direé? addre/s to the uncon- 
yemed part of their auditory. 


Nay, fome go fo far as to con- 
tend that this is no part of their 
work. How fuch ean recon- 
cile their ereed with the ex- 
ample of Chrift, the commifion 
he gave to his difciples, and 
the pradice of the apofiles, to 
fay nothing of the condud of 
the prophets of old, it is not 
our province to determine. 
While that text, ‘* Go preach 
the gofpel to every creature,”’ 
ftands in our bibles, we muft 
beg leave to think and act very 
differently. 

It is readily owned, that the 
difcourfes before us do not im- 
mediately handle this fubject. 
Yet they difeufs a gudlfion 
moft intimately connected with 
it. In the introdu€tion, after 

remarking 





‘ 








arking the impotence and 
helpleffnefs of men in them- 
felves, and their entire depend- 
ance upon divine grace for fal- 
vation, the preacher obferves, 
that ‘‘ there is a difficulty in 
‘ the minds of many, how to re- 
concile this total helpleffnefs 
of finners with the fincerity of 
the go/pel call, or with the juf- 
tice of men’s being condemned 
and punifhed for their impeni- 
tence and unbelief.”? Several 
ways in which fome have en- 
deavonred to folve the difficul- 
ty are pointed out, and their 
infufficiency fhown. He then 
adds, ** After what has been 
faid, I think there is no way 
of attempting to clear up this 
myftery left, but by thowing 
that there are two effentially 
different fenfes, in which men 
are faid to be incapable of do- 
ing things.’’ He farther ex- 
plains his idea, by faying, 
** ‘The one confifts only in the 
want of a heart, or difpofition, 
or will to do a thing: while 
the other confifts in, or arifes 
from want of underftanding, 
bodily ftrength, opportunity, 
or whatever may prevent our 
doing a thing when we are 
willing, and ftrong enough dif- 
pofed and inclined to do it.”’ 
To thefe he applies the terms 
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of natural and moral inability. 
---To ftate and illufirate this 
diftinétion ; to fhow that men 
certainly Jabour under one, or 
the other of thefe kinds of ina- 
bility to comply with the gof- 
pel, until they are made the 
fubjeéts of effcéiual divine grace, 
more particularly to confider 
and evince the moral impo- 
tence of finners, and endeavour 
to make it appear, that there is 
ordinarily mo other incapacity 
in finners, to comply with the 
gof{pel, but that which is of 
the moral kind, employ the 
preacher noe two long fer- 
mons. Atthe clofe, ieveralim- 
portant inferences are drawn, 
and, among other matters, the 
manner in which a minifterial 
addrefs to the unconverted 
thould be conducted is intro- 
duced, 

Thefe fermons are evident- 
ly the refult of clofe thought, 
and contain much ftrong rea- 
foning. The fubject is inter- 
elting, and the manner in 
which it is treated is ferious. 
Several marginal motes are ad- 
ded by the author ; one efpeci- 
ally, upon the nature of true 
love to God, which begins on 
the 22d page, we beg leave to 
recommend to the moft ferious 
attention of the reader. [7d. 





ee 





POETRY. 





Reflections of a Minifter in a Day of Declenfien. 
By Tuomas Worcester, Paftor of a Church in Salifbury, N. H. 


Dis: and gloomy is the day, 
Joyful fcenes have fled away, 


Heavenly influence is withdrawn, 
Leaving me to work alone. 





Now I ch almoft in vain, 
Few to oo 

What I fay is foon forgot, 
Whether ’tis believed or not. 


ary and fome complain ; 


Former 
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Former days I call to mind, 
When the Spirit did defcend, 
Gofpel truth applying home, 
Bidding finners bow, and come; 
Changing hearts from ftoneto fleth 
(loathing dryed bones afrefh ; 
Caufing faints their heads to raife, 
Shouting forth new fongs ef praife. 


Then I labour'd with delight, 
Out of feafon, dav and night, 
Teaching fouls where’er I went 
To ftand faft, or to repent; 
Gathering round from farand near, 
All attentive were to hear; 
Stormy winds, or rain, or fnow, 
Hungry fouls would venture thra, 


Cold or wet which then appear’d, 
Wounded -{pirits littie fear’d ; 
Their concern was what to do, 
How to ’fcape eternal woe. 
Others tafting pard’ning love, 

ual courage had to move: 
When the gofpel was to found, 
Dropping manna to be found. 


O how fweet my labours were, 
When fo many came to hear; 
When, with finsand forrows preft, 
Souls were fecking where to reft. 
New-born babes with rapt’rous joy 
Did theirtonguesin praife employ; 
Older chriftians join’d to fing 
Glory be to Zion's King. 


Many owned what God had done 
Thro’ the name of Chrift his Son; 
What tranfporting joys they feit, 
Being cleanfed from their guilt, 
By the blood of Chrift alone, 
Which for fin did once atone; : 
Nothing elfe can juftify 

Rebels who deferve to die. 


Thus they did God’s hand confefs, 
Praifing free and fovereign grace, 
Owning Chrift to be their Lord, 
oa they’d wait with one accord, 
Like the followers of the Lamb, 
Honouring that immortal name; 
Prefling forward for the rize, 
Tho’ temptations fhould « rife. 


Sweet fuch language was to hear, 
Did my drooping fpirits cheer, 
Caufed my heart freth joys to feel, 
Fired my foul with glowing zeal, 
Gave me courage {tll to fpeak, 
Tho’ the flefh was faint and weak, 
Made me willing to go on 
Preaching Chrift till life was gone. 


Stop my mufe—no longer view 
Seafons paft; away they’re flew; 
It but mixes joy with grief, 
Giving no complete relief. 

Thus to lgok on former things 
Greater gloom than comfort brings 
While at prefent moft that’s feen 
Is, religion once has been. 


Many now have loft their life, 
Love is changed into ftrife, 
Fervent zeal has waxen cold, 
Vain excufes growing bold; 
Worldly cares and carnal joys, 
Vain amufements, earthly toys 
Bid defiance to a man 

Let him do whate’er he can. 


Shall I {till my work purfue, 
Preachand pray, tho’ heard by few? 
Shall I ftill for Jefus plead, 
When I make no better {peed ? 
When my labour feems as loft, 
Shall I be at fo much coft? 
Throw my time and op away 
Like a child engaged at 


Such inquiries, are they wife, 

Seeing God above the fkies 

Reigns on Zion’s holy hill, 

Doing as and what he will, 

Working all things as he pleafe, 

To fulfil his great decrees, 

To exalt bis glorious name, 

While he clothes the proud with 
fhame ? 


Tho’ great evils now abound, 
Faithful fouls are fearcely found; 
Thefe events prepare the way, 
For Jehovah to difplay 
His eternal fovereign grace, 
Saving fome of vileft race, 

And 











. 


And his juftice on the proud, Whether fouls will hear or not, 

‘Who by grace are not fubdu'd. Glory to thee fhall be brought ; 
. ; : Every fermon fhallredown , 

God’s affairs are rolling on, To thy glory, not my own. 


His decretive will is done ; 
Partial evils which exift, What I do will ferve to fit 


On the whole are for the beft ; Veffels for an endlefs ftate; 

Men meanevil, God means right, For the jeys above the tky, 

All his ways are infinite; And to reign with Chrift on bigh, 
No rebellion ever can Or to feel the wrath of God 
Difconcert th’ eternal plan. Pour’d upon him like a flood, 
Grace and juftice to difples 


Hence my foul, here fix thy truft, In the great rewarding day. 


View thy Maker wife and juft, Re 
Carrying on his great defigns, Tho’ in vain it feemsat firit, 
Written in immortal lines. ' Study, pray and preach I muft; 
When to me things dark appear, Sow the feed of gofpel grace; 
In his word they all are clear: Some, which fall on a good place, 
Why fhould I at all complain, Water’d by a heav’nly dew, 
While he does fo wifely reign? Will to bright perfection grow ; 
Tho’ the reft ne’er {prings arbears, 


Tho’ dament and mourn I may, ’T will be found when Chrift ap-' 
And for guilty finners pray, 


Yet in God I'll ftill confide, ere 

Viewing him on Zion’s fide; Grant me grace, O God! to be 

Able to defend his caufe, Ever faithful unto thee, 

Whatfoever may oppofe; Trufting in thy boundlefs love, 

Able to make all things bend, Till I from the world remove: 

To fubferve one glorious end. Then may I acceptance find, 

He e Dll Thro’ the blood of Chrift my 
re my courage renew, friend, 


And my labour ftill purfue; 
If I’m faithful I fhall be 
A fweet favour, Lord, to thee; 


pt ne Se — — 


And with others join tofing 
Hallelujahs to my King. 








RELIGIOUS INTELLIGENCE. 
At an Ecclefia ical Council, convened at the houfe of the Rev. Dr. E-d- 


wards, in New-Haven, agreeably to letters miffive from the Paftor 
and Church in White-Haven, May 19th, 1795, were prefent: 


Rev. Elders. Benjamin Trumbull, John Marth, Thomas W. 
Bray, Samuel Eells, William Robinion, William Lock- 
wood, Benoni Upfon, David L. Beebee. 

Delegates. Deacon Solomon Tutde, Deacon Jofish Hart, 
Deacon Joel Rofe, Mr. Jonathan Ruffel, Deacon Timothy 
Clark, Deacon Daniel Buckingham, Mr. Amos Gridley, 
Deacon Phineas Peck. 


R. Trumbull was cho- were chofen feribes. . The 


fen moderator, and Mr. council wasopened withtpfayer / 


RKobinfon and Deacon Hart by the moderator. - 
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Votes both of the church 
and fociety, refpe@ting the dif- 
miffion of Doétor Edwards 
from his paftoral relation to 
them, and Doétor Edwards’s 
anfwers, were then prefented 
and read. It appeared by faid 
votes to be the defire both of 
the fociety and church, on ac- 
count of theirinability to main- 
tain theit paftor, that the paf- 
toral relation between Doctor 
Edwards arid them fhould be 
diffolved ; anditappeared alfo, 
that Do&tor Edwards had con- 
fented to a diffolution of it, ‘‘ in 
a way regular and juft to his 
character, by advice and refult 
of council.’’ 

The council having taken 
the matter into ferious and de- 
liberate confideration, voted, 
That it appears to them expe- 
dient, under_prefent circum- 
ftances, that the paftoral rela- 
tion between Doctor Edwards 
and the church and feciety in 
White-Haven be diffolved: 
They therefore do advife, that 
faid relation be diffolved; and 
it is accordingly diffolved, 

While we find it neceffary 
to form this refult, we feel 
eurlelves deeply affected, that 
a minifter, whofe praife is in 
the churches, and of whofe 
abilities, prudence, and faith- 
fulnefs, we entertain fo high 
an opinion, fhould ke reduced 
to fuch circumftances, as ren- 
der it needful for him to be 
difmiffed from his labours in fo 
important and diftinguiihed 
pate of the viMeyaid. At the 
lame time we rejoice, that 
Doéter Edwards’s character 


Teft. 


ftands clea: trom every im 


peachment ; the fociety having. 


explicitly voted, that they do 
riot crimimate him at all, re- 
fpeCting the caufe, which, in 
their opsnion, has rendered ne- 
ceflary a diffolution of his re- 
lation to them ; the church al- 
fo having voted ** their thanks 
to hin, for all the good they 
have experienced by his minif- 
try among them, and affured 
him of their brotherly love and 
refpect.”? “We therefore do 
cheerfully and cordially recom- 
mend him to the churches 
wherever God in his provi- 
dence may call him, asa learn- 
ed, pious, and faithful minifter, 
We lament, thatthischurch, 
which, *¢ for a long courfe of 
years continued refpeétable 
for numbers and property,” 
fhould be fo far teduced, as td 
be unable any longer to enjoy 
the Iabours of fo worthy and 
diftinguifhed a paftor ; and we 
carneftly wifh and pray; that 
the means, which they have 
taken, to prevent a diffolutiore 
of the church and fociety, may 
not produce the- effect they 
were defigned to. preveng ; but 
that in the great gooduefs of 
God, they may be preferved 
and increafed, and be permit- 
ted again, notwithftanding pre- 
a difficulties, to enjoy the 
teat bleffing-of a faithful mi- 
niftry, anda regular difpenfa- 
tion of the ordinances of the 
gofpel: Finally, That this peo- 
ple and their pattor «* may have 
a happy meeting at the right 
hand of their common’judge.”’ 
Voted in Conneil, 


¢ ErnjJAMIN TRUMBULL, Moderato! 
William Rebinfon, Jofiah Hart, Scribes. 








